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PRiLFACK.

The mzeterials ioxr this tnesis were
gathered at first hand in Szecnuan Province
during the years 1919 to 1926, The idea of collecting
the data and of writing this thesis was the result
of a course in comparative religion under Prof,
Albert Eustace Hayden in 1919, The writer gladly
acknowledges his unusual indebtedness to Prof. Haydon
for inspiration to undertake this study, and for
supervising the writing of the master's thesis (a
study of Chinese religion), and this larger undertak-
ing. Thanks are also due to Dr. Eerthold Laufer
for helpful suggestions.

The fact that there are few written
sourees outside the Chinese language has made this
study on the one hand more difiicult and on tihne
other hand more interesting. It is hoped that
this will be a contribution towards a better

understanding of the “hinese religion.
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RELIGION IN SZhCHUAN PLOVINCE.
I. INTRODUCTIOK.

&. The Geography Of Szechuan Province.

Szechuan lies on the extreme west of China.
It is a whele nation in itself, having 2 population
of over sixty million and an area of over 21& 0N0
sQuare miles. In the center of the province is the
great red-sandstone basin, in which the soil is
exceedingly fertile. Here the altitude varies from
nine hundred to two thousand feet ahove sea level.
There is an abundant rsinfall, and it almost never
snows, Trees and vegetables are green throughout
the year. The farms often yield four crops anaually,
and a family can suprort itself on three or iour
acres of land., A part of this basip is the Chengtu
plain, where thnere is an extensive iprigation system,
and wnich is one of tne most thickly populateu
country districts in the world.

On the north and on the west of the
province are high meuntéins. These are generally
inhabites by aborigines. To the west of Szecauan
lies Tibet, "the roof of the world," and to the
soutn are the mountainous provinces of Kueichow
and Yunnan. In Szechuan, Kueichow, Yunnan and Tibet,

there are more than a hundred tribes of aborigines
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who inhabit the high, wmountainous districts, while
the riech lowlands are in the possession of the
Chinese. |

In some parts of the province there are
great salt depoaits that seem to be inexhaustible,
Coal is found almost everywhere. It is known tnat
there are deposits of gold, copper, and iron, but
because of the lack of machinery mining is not a
main occupation of the people. 8ilk-ralsing is an
important industry.

The word Szechuan means four rivers.
There are four great rivers and many tributaries
that serve as arteries of trade. There are also
many overland routes, one leading through Yachow
and Tatsienlu to Tibet, one northward through
Chengtu and S8ongpan to the high grasslands on
the northwest of Szechuan, one southward from
Suifu through Yunnan Province, and one overland
to Pekins.‘Beoause of these and other trade roqtes.
commerce plays a large part in the lives of tne
people of Szechuan. The main occupation, however,
is agriculture.

Even in the red-sandstone basin nature
has been at work for thousands of years, with er-
osians and foldings of the rock strata, so that

there are many natural wonders in the province.
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There are places where tne rock strata have been
twisted and folded almost beyond belief. In certain
localities the sandstone has been entirely eroded
away, and rugged limestone cliffs are exposed,
often abounding with natural caves. Beautiful
waterfalls are not uncommon., One often sees rogks
that have been washed or eroded into strange or
striking shapes, or mountains that tower majestically
over surrounding valleys. On the borders of Tibet
are mountains capped with perennial snow. West
China has some of the most beautiful, most picturescue,
and strangest scenery in the world. "Szechuan is a
spooky placel(W”‘.%—.fwﬁﬁg@?i&ﬁ ), 48 & proverd
among the common people,

2. The History Of The Provthce.

In the past centuries there have been
many floods and occasional droughts. More than a
thousand years ago Suifu was destroyed by flood.
The eity was then rebuilt on higher ground on the
opposite side of the Min River. This calamity has
never recurred, and the oity is now again in the
more favorable location at the junstion of the
Yangtse and the Min Rivers. In the summertime there
are terrifio thunderstorms. Pestilences sweep
across the land, striking terror into the hearts
of the people, and killing hundreds and sometimes
thoudands.
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Into this fertile province the Chinese
came about threc hundred years before Christ, They
800N took possese;on of tre Jowlands, although the
history of Suifu says that Chu Ko Liang finally
drove the sborigines out of that city after the
time of Cnrist.

One outstanding event in the history of the
province is its alxost complete depopulation, dur:ng-
the years 1643 to 1648, by Tsang Shien Tsong, one.ef
the most cruel rulers that ever lived. Killing off
every wman, womsn, or cnild who reiused to Join his
ranks, and many of his own followers, he almost made
that feir province a wilderness. After the death of
Tsang Shien Tsong, settlers came from other provinges,
80 that Szechuan was soon again the scene of a
thriving population.

3. Contacte With The Kest Of China And ¥ith
Qther haces.

There is a comm&n conception that until
very recent times China has been isolated from tne
rest of the world. The great wall, the Pacific Ocean,
the plateau of Tivet, and the high mountains between
Chins and India are assumed to have been efficient |
barriers to interracial contacts.

Among snthropologists the fact that few
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if any groups of people have long been isolatec
is gaining general acceptance. Difiusion of
culture, while it can not explain all social
phenomena, is recelving a larger emphasis tnan before.
While able Sinologues have dwelt on tne isolation
of the Midcle Kingdom during the past milleéiuma.l
there ie inoreasing evidenoe tnat tnis isclation
has been more or lemss fictitious.

In the year 65 A. D. the imperor of Chins
sent envoys to India to learn about the teachings
of Buddha.?It is safe to assume thai ne would not
have done so had not China nhad previous contacts
with India. In A. D. 621 Zoroastrianism was introduced
into China, ¥unammedanism in 623, and Nestorianism
in l:‘\:f;l.:"J There is evidence of =2 iewian commuuni ty
in China which disappeared in comparatively recent
times,

According to Gowen many foreigners were

‘ 4
resident in China in tne ninth century. Marco Polo

po PP

1. Pott, F. L. Hawks, A Sketch Of Chinese History, pp.1, 3.

2. Gowen, Herbert H., An Outline History 0of Cnina, p. 10Z.
Pott, F. T. aWRS, Sketoh of Chinese History, Pp. 35,
14 Ung Bing, Outlines Of Chinese History, pp. 53, B4.

2. gowen, H. H., Qutline History of Chine, p. 119.
4, " “ . . p. 132,
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arrivéd in A. D. 1271, remcining for seventeen
years and visiting mony parts of the Empire.l
wars have been fought with Burmah, with the Turks,
and with the Russians, and at one time Chinese
dominion extended to tne shores of the Black and
the Caspian Seas.2

Tne works of Dr. Berthold Laufer, the

great American Sinclogue, contain a large amount
of evidence of diffusions of culture between China
and Japan, tne Philippines, India, Persia, and
even with Europe.3 In Sino-Irsnica he shows that
a large number of cultivated plants have been
brought from distant lands ancé made to enrich the

agricultural life of Cnina. To ouote Dr. Laufer,

1. Gowen, H. H., Outline History Of China, p. 156.
¥illisms, A History 0f China, p. 42. -
Pott, F. L. Hawks, Sketch Of Chinese nistory, p. 80.
Li Ung Bing, Outlines Of Chinese History, p. =20.

2. williems, History ©f China, pp. 32-35.
Ii Ung sing, Outlines Of Cninese History, p. 215.

Se Laufer. Bertnola, Ivory In Cnina, pp. 14, 50, 36.
Tobacco And Its Use, pp. d-z.
The Chinese Gateway, p. 1.
Sino-Iranica, pp. 1, 376.
Chinese Clay Figures, Part I,
pp. 231-4, 243-4, 246, 249.
" " Jade, Int., pp. 2, 5; pp. <3, 25, 292
Mote:- Since the coint we are m-king may ve
considerec¢ open to cuestion, we are adding other
references showing showing inter-racial contacts
between China and other nations.
E¢180le, Fay-Cooper, Tne Tinguian, pp. 237, 24l-3, 247,
260, 396, 413, 414.
2. Pott, F. L. Hawks, bketch Oﬂ Chinese History, pp.
- b4, 58, 59, 73, 79, 80.
3. Williams, E. T., China Yesterday And Today, pp.
339-40, 341-348,

H., China Past And Fresent,pp. 6,10,13~-14

2 2 3

4. Parker, E.
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"7e know thst Irunisn peoples once
covered an immense territory, extending
€xtlendlng =11 over Crninese Turkisten,
migreting into China, coming into contzét
with Chinese, and exerting a profound ine
fluence on nations of other stoec, notatly
Turks and Chinese. The Iranians were the
ereat medistors cetveen tne West and the
L:8t, conveying the heritage of Hellenistic
ldeas to centr:zl and ezstern Asis anc trans-
mitiing valuable plants and goods of China
to the lediterzanean area, Their aclivity
is of world-nistoricsl aiguificonce, but
without the recorcs of tne Chinese ve
snould be unable to pgrosp the situstion
thoroughly. The Chinese were positive
utilitariens and #lvays interested in
mztiers of reality: Shey have beguesthed
L0 us a great amount of useful information
on Iranian plznts, products, animals,
minerals, ecustoms, gndtimstiscnsions, which
is bound to be of grezt service to science."”

Szecnuan kas been rich in :aeial contacts.
There have wecn many wars Letﬁeen the Chinese and
the aborigines, which have continued to the present
day. Tne Cninese, uveing wore akuerous, betier
organized, and a2nd more nigkly civilized, have always
in the end been victorious. “nere have also been
wars between tne lnhabitants of .zechuan and lnose
of otner parts of anina.a

wOuuuerece, pernaps, nas been of even

greatler importance. ‘uantitises of hides, medicines,
snd other raw meterials are shipped.fram Tibet and

from the vearious aboriginel districts into the center

of the pgrovince, and thence down the Yangtse River.

S W - AW R R WS

l, Laufer, Eerthold, Sino-Iranica, p. 135, ’
2. Pott, F. L. Hawks, 3ketch Of Chinese History, p. 4l.
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Rice, tea, clothing, and other materials are sent
back in return. Before the erection of the railroad
from Haiphong to Yunnanfu, Suifu was tne shipping=~
place for most 66 the exports of Yunnan Province.
%When undisturbed by civil wars, there is a tremendous
amount of commerce on the Ygmgtse River and its
tributaries.

The language spoken by the Chinese of
Szechuan is the mandarin, which is used by atbout
two hundred and fifty million Cninese pcople. The
written language is the same throughout all China.
Until very recent times the old system of examinations
in the Chinese Classics, and the appointment of
officials from Peking, further servec to connect
the lives of the Szechuanese with the rest of the
nation. Chinese scholars went from Szechuan to
Peking to continue their studies or to compete in
the examinations. Ofiicials from other parts of
the empire came to help govern Szechuan. Through
these contagts, through vars and pilgrimages, through
commerce, and through the interehamge of literature,
the people of Szechuan have been brought into contact
with the rest of China and with other parts of the
world.

4.Social Characteristies Of The People.

It is a welleknown fact that in China the
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family and not the individuasl is the social unit.

The rights of individu2ls are subordinated to those

of the family g?oup. Property generally belongs to

the family. When a new couple is married, they do

not live in a separate house, but in a part of the
groom's family home, with his parents and the families
of his brothers. This principle affects the entire
soclal, ethical, and religidus world of the Szechuanese.
Religion is a2 family and a community affair, Ethics

are social. Engagements and marriages are family

affairs, contracted by representatives of the families

rather than by tre individuals cdncerned{

Filial piety is the cardinél vistue.
One of the worst things that can be said aboui anyone
is that he is unfilial. Filial piety requireé that
a child show love and respect\to his parents and elders,
and to his ancestors for three generations. This virtue
has been the cement that has strengtnened and held
together Chinese society for millenniums. Many ot the
legends are such as will develop filial piety in the
hearts of the young. The results are partially manifested
in elaborate funerals and in the mrectbon of expensive
tombs for the ancestors.

e e SO W T W e N WS T TSN E SRR E W T
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1. Note;- There are great changes taking place in
China whigh will profoundly affect social 1life and

customs, and in the end will affect religion.
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The dualistic yin-y=ng conception,
which haes been a part of the thought form of the
Chinese tor milledgums. vitally affects the social
l1ife. The yin is the female principle, and is lower,
inferior, and weaker than the yang, the male
principle. Happiness and prosperity depend on the
keeping of this female principle subordinate to the
male., Women therefore have always been given a
subordinate position., The husband is master, and is
morally and religiously ruler over his wife. Women
must accept the religion of their husbands,.

5. The Unique Opportunity For The Study
Of Religion In Szechuan Province.

In the preface of Dore's monumental work,
Researches Into Chinese Superstitions, the following
statement is made,- |

"Real China exists 1little in the Open

Ports. Civilization has there done its

work, and raised the Chinaman to a higher

level than his fellow countrymen. Whosoever,

therefore, would study him in real life, .

must needs see him in the remote regions,

the quaint old towns, and ihe secluded villages

of some distant province.,"
The second sentence of this statement may be seriously
questioned. The fact that a Chinese wears foreign
clothing, smokes foreign cigarettes, plays foreign
bogeh (poker), and drinks foreign licuor does not

prove that he has been raised above his fellow

1. Dore, Henry, 8. D., Researches Into Chinese Superstit-
ions, Vol. X., Iat., pp. I-II.
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countrymen in a distant village.The first and third
sentences are true, and Szechusn, situated far from
the seacoast, with only one treaty port and no
foreign concessions, offers an unigue opportunity
to study the Chinese religion as it has been handed
down through the past ages.

One day in Shanghai the writer heard a brasg
bend in the street below. Looking out of the window,
he saw a great Buddhist funeral procession. In front
were two gigantic deities pushec along in carts con-
structed for tne purpose, The deities were to clear
the road of demons, Then followed six bands, three
using Chinese musical instruments and three foreign.
For tunes the latter were using Christian hymns. The
mourners were riding in foreign cabs. Such a foreignized
religious ceremony is at present never seen in Yest
Chins. The student of religion has in Szechuan Frovince
an excellent opportunity to study the religion of the
Chinese people, not to mention the numerous tribes of
aboriggnes abogtAwhich,comparatirely $ittle is known.

€. The Writer's Preparation.,

The religious and social life of the
Chinese people in Szechuan is exceedingly complex,
and one might well despair of becoming a master

ofvthe Chinese language or of the Chinese religion,

1. Note;-The written sources on the religion of Szechuan
Province are so meagre, and some of them are of such
questionable va2lue, that it has been necessary to secure
wost of the materisal for this thesis at first hand in
Szechuan Province.
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even in & lifetize. Tae writer nee hed ialr success
with tie Cninese languange, nng nng had tnirteun yewrg
of contuet with tne dz&chumnese peuple. Xost of this
contact nag been very friendly, and nsza includec

#il clseses, froc the crild ur the coulle Lo the

nigh ofileinl, tne scholar, or tne riest, Me hus
Byeft weeks in Cninese viliages wrere forefgners

are selduw asecen, and, 2s an sseteur collector for

toe Switnsonian Institution, nhes travelled beyond
Tatalenlu in Tivet =nd as {ar north as Songpen, e
has sjyent several sumssern on #t. uel, snd tssg
visited ‘mshan, ‘e hos hod contnoty m=ita tae lolo,
the vhusn Kino and otner ndoriginea, ant has crussed
overiand iroe Sulfu to Tunnaniu and trence to Fulpaong
in Indowihina. smong tre sninese wnom ae nas aet

nre the welleknown caristisn leacders Uing T4 Hel,
Luen Loy in, Lavic ¥, mnd metor Cnong ¥'o To;
Uenerml Fong U Unizog; General Ts'al O, wio wag
prizarily responsible {or tne defent of Yuun Unia Kai,
Generals Yang Sen, Liu 7 Glu, and Liu “en Huel,
fomuar mllitnry gevernors ol sHzechaen; Shen Shia Lin,
lorer borcer commisaloner oi Szechuan and Tibel; Li
tuen Tlng snd ezors Yu =né ang, formerly umembers
Gt the Ladnese nriissent, o0 gpent sbout o swonth

in trne writer'e nowe; one of the lroading Buddhists
of Gnima, = Da Yung Fan 33 (KB /A BR ), weo

wae oft Bt. Omel Iln ths sumser of 19585, and masny olaers.
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The following pages are an attempt to
present objectively the religious 1life of the
Chinese of Szechuan.,

7. The Relation Of Religion To The Basal
Human Needs.

We delieve that the basal human needs are
for food, protection or security, seX, and play or
anusement, While the so0il is very fertile in Szechuan,
the density of the populatidn makes the procuring of
food a great problem. If for an unusual length of |
time there is no rain, people become panic-stricken,
the prices of rice and of other foods climb rapidly,
and thousands of poor people are threatened with
starvation. This is also apt to be true in time of war.
In the summer of 1925 the price of rice was 8o high in
Kiating and in a number of other cities that only the
rich could secure enough to eat. Well-informed Chinese
said that many became half-starved, and then when in
a weakened condition contracted disease and died. "They
were half-starved and half killed by disease.® In
Suifu this happened to an o0ld church member. In
time of threai¢ned drought or of eivil war,

the suffering on the part of the poor
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people is intense., All over China one of the
mosi cowon ways of grecting is by asking "Have
you enten your rice?"”

security is kecdcd from the forces of
nsture, from wild enimels, from encmics, «ndé from
digense. Men build houces as a protection from
storm, from the heat end sunshine of sumser, end
from thc wintexr cold. In Szechuen there are flpoda.
terrific storms with rain, wind, and thunder, and
droughts, and from these protection must be sought.
In the mountcins thiere are dengers from roliing stones.
%ild leopards and other animels roam in the woods.

“The need of safcty from disease 1s kecnly
felt by tlie Szechucnese, A common pimple or boil
easlly becomes infected and may cause desth. Cf this
the writer can bear testimony, for he has had to
be lanced ty & physician three different times. Two
of his best Chinese friends dicd of such infections.

A physicien who has spent many yeers in Vest China
printed thc following paragraph in the West China
¥issionary News,-

"Long experience in China has taught

me the danger ol fuce infections, '

cgpecially those of the 1lip. The purpose

of this short erticle is not primarily

to scare people. Futvthere is such an
element of danger in these infectlons
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that I feel constrained to sounc a
warning sbout them. Not only are tne
Vhninese afilicted witn trcese inifections,
but forelgners as well., We saoulé «now now
tu care for ourselves and ve able to give
advice to the Chinecse on this matier,®
Halafia, ior some mysterious reason, spreads over
communities, causing suffering to thousands.
Smallpox, typhus, typhoid, pneunonia, measles,
and many otner diseases spread from distriect to
district, filling the hearts of the people witn
terror, @nd causing untold sufiering and death.
Tne folliowing story illustrates the
fear of sickness and death on tre part of the
Szechuanese, It was told by z Chinese preacher.
In ancient times there was a great Cninese
ret 3R JE).
warrior named Tsang Fei ( s ). He was noted
for nis bravery. He was unafraid of most of thne
things tnat cause oréinary or even brave men to
fear. All efiorts to inspire fear in his neart
were in vain. Finally, & friend wrote taoe word
bin (}Eﬁ ), meaning sickness, on tne palm of his
hand anu showed it to Tsang Fei. The great warrior
was speecnless, Of that he was afraid. It is
accompanied by weakness and pain, and is often
followed by death, and death is dreaded by all.

Tne £f- -t +n~t all diseases are supposed

to be caused bydemons does not lessen, but inePeases

——————— - ——— an_re o sn_sspr WS R 3 -

1. West China Missionary News, May, 1925, p. 37.
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the dread of disease. The demons are tnougnt to
be irigntful in appearance, and cruel =nd evil
in purpose. Thne siock zan iwmcgines uimself to e
the vietim of a2 demon., Sometiaes tae demon is
inside him, and n=tive doctors sometizies puncture
the bodies of tne patients withn needles to let tne
demon out.
‘e a reapite from worry and toil, the

Chinese in Lzechuan feels thne need oi, keenly
desires, and enjoys anusexents, play, and re¢creation.
This is true of zen 2nd women of zll ages. ¥With
the grownups it finds expression in tne popularity
of tne theatricals, of gambling, and of feasts.
Uften tnis need 1¢ met by a social visit witn a friend
in the teashop. “e snall see later tnal this is an
important element in the religious festivals, and
in the ordinary programs of buddnist and Taolst
temples.

' One will not be long in wzechuan peiore
ne realises tnut everybody is seeking napginess.
In acny important places he sccs tne word fun Ahe ),
wanlch means nappiness., If he cuestions one of tne
many pilgrime on the way to or from Mt. Omel, the
conversétion may run approximately as follows,-
*Where are you going?" "I am going to Mt., Omei."

"fhy do you go there and worsnip the idols?" "I am

seeking nappiness.® "Ynat do you mean by hsppinesst™
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*That our family may prosper, that we may be pro-
tected from diseases and calamities, that our crops
may be good, that we mey grow wealthier, and that
we may have many children." In other words, nappiness,
as used in Szechuan, is an inclusive word, meaning
the satisfying life. All are seeking it, and the
religious rites and ceremonies are the techniques
for its attaimment. |

One is impressed with the fact that in
Szechuan religion is very closely and vitally
related to human life and numan needs. This js expressed in
Dore's Cninese Superstitions, volumn III, prefzce,
page IX in tne following words,=-

"RBligion in China is not an effort to

apprenend the Infinite, love and enjoy

it; it is not man's nature clamouring

for food necessary for life and perfect-

ion; nor is it a duty to serve thne

deity directly. So far as these taree

volumes impress us, it yokes rather

the spiritual world, the supernuman

element in which man believes, to the
needs and welfare of humanity."
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II. THi ANCESTHRAL CULT AND DriiONS.

1, The Idea Of The Soul.

We have seen that in China the family
and not the individual is the social unti. Newly
married couples generally do not establish separate
homes of tneir own. They become a part of a large
family group, of which the oldest members are
the heads. The individual earnings are often shared
with the femily. If a member of the group acquires
wealth, it mzy be necessary for him to assume the
support of his parents and of poorer relatives.

The deceasec ancestors are considered
a part of the family group. They are. the most
honored members. There is a state of interdependance
between the dead and the living. The li¥ing descendants
provide food, clothing, money, and other necessities,
and in return receive the help and the protection
of the departed ancestors.

Sometimes a person is scared by a maddog
and takes a certain kind of medicine which destroys
the kidneys and causes death. The popular explanation
is that tne dog has stolen his shadow (ﬁ'ﬁ .ﬂg}g’)%a%).
and that this is the cause of his death. A variation
of this explanation is that the dog has bitten his
shadow. Here we have the conception that the shadow
i8 a vital part, if not the soul or a soul, of the

human being.
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The Chinese have the idea of a multiple
soul, tiarce huen ana seven peh (= 2;% L &g ).
This makes it possible for them to comuemorate the
dead person at tne grave and also at tne ancestral
tablet, considering that the deceased is present in
both places and also in hades. For all practical
purposes, however, we can spezk of one soul or
8pirit as representing that wbicn is most vital and
valuable in itne individual.

In ancient China there was a custom,
whioch probably exists in some parts of “hina today,
of ocalling the soul, soon after death, to come back.
In Szechuan there are ceremonies by which the soul
is enticed into tne ancegstral tablet, which becomes
its dwelling pltoe, Afterward tne ancestral tablet
is regarded as the ancesator himself, and is treated
as suoch. Tne writer once offered a poor woman, who was
having much difficulty. in making ends meet, a good price
for her ancestral tablet. She exclsimed in surprise,
"Do you think I would sell my parents?" Several years .
ago an enquiirer applied for baptism. The foreign pastor
asked, "Have you discarded your housegods?” A Chinese
Christian added, "Have you destroyed your ancestral
tablete?" The ma2n was really interested in Christianity.
With tears inhis eves he said, "My dear old mother, do
you think I would reject her?® He never united with the

church.
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Tne:ancestral tablets are carefully
preserved either in the homes or in ancestral
temples, At tne widdle of the seventh moon,
at the winter soltice, and on the anniversaries
of the births and deaths of both parents, the
ancestors are "worshipped." Tnat 1is, food is
offered, money is provide., incense is burnt,
and there are tne usual prayers and prostrations.l

There is a tendency in szechuan to
connect snaskes with ancestors. If a large snaxe
appears in a Chinese home ne is not killed, but
incense is burnt to nim, and the inmates prostrate
themselves before him. They regard him as tne
ancestor who nas returned to visit his descendants.

A visit to a Chinese graveyard will
furnish a pro?able_explanation. Many of the old
tombs are’open. Into them broken dishes, bones,
8\ones, and otder debris have been thrown, so tanat
they become excellent hidingplaces for the snakes.
Serpents of different sizes, and tneir skins &and
skeletons, are often seen in and around the tombs,
80 that it is easy and natural for tne primitive

mind to regard snakes as souls of the dead.

l. Weat China Missionary News, Sept. 1917, pp. 22-23.



2. Tae Ancestral Cult.

The Chinese word which is tranalated as
worship is gin @51 ). It meanc to homor, respect,
venerate, or worship. It is often used in econjunct=
ion with the word bai, whicn is similar in

vary
meaning. These words,in meaning {rom comuon

respect peid to a f£:end or to an objeect to the
ideé of worship paid to a deity. “hat the Chinese
think about is reverencing tneir ancestors. Yhat
the typical occidental thinka of when speaking of
anceator worship is venerating the ancestors as
deities. Instead of miaundqratanding and mis-
labeling these rites as “ancestor worship," it
might be better to speak of the ancestral cult.
The Chinese regard the ancestors with loving
reverence, of wnieh the buarning of incense,

the prayers, the offering of food and spirit
money, and tre prostrations are tne outward
expreasions,

The memorial ceremonies of the
anceastral cult are performec by the eldest son.
They eannot be pertormed by a girl or by a woman.
It is exceedingly important that the ceremonies
be performed 2t the proper seasons. For these
reasond every family is very anxicus to have sons,

and, onge they are secured, to protect them from

harm. Failure to give birth to sons is a sufficient
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reason for divorce. Often tne solution is found
by the taking of a second wife, or a concubine,
Sometimes sons are adopted into the family.

3. The Belief In Demons.

If due reverence is offered to the
ancestors, and tne needed food, money, anc
other articles a2re provided, tne ancestor is
veneficent, and aids and protectis his descendants.
If he is neglected, he does harm to hise
deacendants and others. He becomes a demon. In
the gourse of tiwe, there are naturally many
without descendants who can conduct the funeral
rites, and otuers who ar& neglected by their
unfilisl descendants., They then become demons,
and demons are the causes 9f all diseases and calam-
ities.

Dangerous rivers are supposed to be tne
abode of demons who Llry to drown other people.
“hen drowned, the viectims bvecome demons dwelling
in the water. Tne nativea explain that the only
way in wnich tiuey can escape their demonic condition
is to oause others to drown. ¥hen & person is
drowning, it is thought that a water-demon is
responsidble, and is trying in this way to escape
the demonic state. If one rescues the drowning

person, he will ingur the displeasure of the
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demon, and may himself be drowned instead of
the original victim. For this reason it is some-
times hard to get a native of Szechuan to save

1
a drowning person.

The tiao gin kuei (Pp %é %) are
those who have died by hanging, and can only
escape their demon existence by causing others
to be hanged. Women who die in childbirth are
called ts'an lan kuei (j’% %E ﬁ ), and to
escape their condition and to become reborn as
human beings they must cause others to die in
childbirth, Mo gin kuei have been killed by
having their throats cut, and try to cause
others to die in that way so that they can
escape from their condition.

4, The Chin Ming Festival.

On the fifteenth day of the seventh
moon, there is what corresponds to the All-saints'
day as it was originelly observed in Europe.2

There are elaborate ceremonies. Amid the beating

l. One day I was crossing a stream near Uen Chuan
Shien. We had just passed a village of Wasi aborig-
ines. The bridge gave way, and one of our coolies
fell into the swoolen stream and was soon drowned.
We appealed to the villagers for help, but not one
of them would move, fearing that if they tried to

save the aoolie the demon would drown them.

2. Dores, Researches Into Chinese Superstitions, ¥Yol. I

p. 62.
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of gongs and the pleying of musical instruments,
much paper money is burnt. At night lights are
set floating on streams or rivers. Having received
the money and other offerings, the demons are
expected to follow the lights away, leaving the
community free from their danger.

5. Demon Possession.

An insane person is thought to be
possessec or controlled by a demon. That is
why Europeans and Americans sometimes confidently
assert tnat there is demon possession in China.
Near Li Duan Ts'ang there was a girl who had
spells of insanity. Her relatives believed that
she was possessed by a demon, and were afraid of
her. They began to talk of putting her to death.
She heard them, and was wise enough to know what
it meant. She said, "If you kill me, I will come
back and harm you as long as you live." Thereafter
they were afraid to narm her,_and treated her with
much consideration.

There was a roober who lived at Huen Kiang.
He robbed and killed a rich acquaintance. Later
the spirit of the victim haunted him in his
dreams. He became ill and died, asserting that he
he was being done to death by the spirit of the

victim. Then the son of the robber also began to
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have bad dreams, and saw the spirit of the victim
coming to injure him. He felt that the spirit of the
viectim was near him all the time trying to hzarm him,
He sought the aid of priests, but all to no avail,
Finally he secured the help of a local magistrate,

e man of considerable influence. This man said to
the spirit, "Come, now, you have done enough harm
elready. Go away and let this man alone.," The

spirit obeyed, and the son was saveG,

In Suifu a merchant named Ch'en had two
daughters and a son. Three years before the events
we are about to relate, Mrs. Ch'en had died in
Chungking. At the time of the death of his wife,

Er. Ch'en had opened a shop in Suifu, and on acoount
of his business was unable to attend the funeral.

He sent thirty dollars for the funeral expenses

in care of a friend who was to make the proper
arrangements and pay the bills. The friend did things
very poorly, merely covering the cofiin with a
little dirt. The money he saved he used himself,

The second daughter married, but her husband soon
died. Later she married a man nemed Fsu., This man
rséi gfreviously had a wife, but it is thought that

he made away with her in order to marry the second

daughter. The oldest daughter married a man named
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Tsao. Mr. Tsu died at Chungking and the second
daughter came to Suifu., Her father was azbout to
remarry when a2 curious thing haprnened.

The second daughter wecame black in the fage
and began to utier words incoherently. She then began
to talk as though she were her mother, She said that
the reason her mother had not complained before was
that in hades wnen she first intended to complain
the god told her tnat she should first suffer misery
three years in hades, then make her complaints; that
¥r., Tsu, on hearing that the second daughter was
about to be married, seriously objected,:and raised
& row with the dead Krs. Ch'en; that since Mrs. Tsao
was unable to bear children, ¥rs. Ch'en demanded that
8 seoond wife or a concubine be found for Mr. Tsao
80 that he should not be without descendants; and
lastly, that the grave of Krs., Bh'en must be put in
first-class condition,

¥r. Cn'en proposed tanst much paper or
epirit money should be burnt for X¥rs. Ch'en so
that she should have plenty of money to spend in
hades., Mrs. Ch'en replied that this was not a
matter of primary importance, but that she would
permit Kr. Ch'en to spend much money in this way.

She said that the king hed told ner in hades that

within thre¢ days she must compel Xr. Ch'en to agree
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to carry out all these matters., If Mr, Ch'en did not,
the god would rob nim of his soul 3o that ne would die.

Nr. Ch'en agrecd to all taese conditions,
anc secured two midéle m@an who were to guarantee
the execution of all these demands. They were all
carried out, so that ¥r. Ch'en suffered no harm,.

It was believed that Mrs. Ch'en had cowme
from hades, had taken possession oi the second daughter,
EKrs. Tsu, and had usev ¥rs. Tsu's moutn so as to bpe
ablke to speak. It was asserted that spirits can not
speak audibly because tney have no bodies.

6, Suwmmary.

So prouwinent is the belief in and fear of
demons in Szechuan tnat one is tempted to say with
Dore that the essence of tne Chinese religion is the
belief in and fear of demons, who are thought to be
the cause of all diseases and celamities, and the attempt
to ward tnem off and secure safety and happiness by means
of marvellous, superhuman poser that is made available
througn enarms, amulets, incantations, priests, and gods.l
This, however, would be an exaggeration., Ve merely
note that protection against demons is a very

important part of tne religious technigae in Szechuan.

l. Dore, Researches Into Chinese Sugerstitions, Vol.

IV, p. 431, Vol. V., pp. II-III,
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III. BIKTH, MAGKIAGh, DwsATH, AND BUKIAL.

L. Variety Of Custows In Szecnuan Province.

To most individuals, birth, marriage, and
death are the outstanding events of huwpan life., It
is natural that many religious rites and ceremonies
group themselves around tnese events,

While general resemblances between the
birth, marrioge, and burial customs are noticeable
throughout all Chinz, there are also many
variations. These zre evident even in difierent
parts of Szechusn Province, Adam Grainger, in a
little booklet entitled Studies In Chinese Life,
describes in detzil birth, marriage, and barial
customs in Szechuan, ¥r., J. Xortimore, in a series
of short articles, has also described the burial
customs, A book entitled Chinese Culture and
Christianity, by J. L. Stewart, and based primarily
on conditions in Szechuan, has recently appeared.
In these descriptions one is impressed@ more by the
differences than by the resemblances,

It is probable that the religious and
social customs of Szechuan are a blend of the old
Chinese culture with other elements that are
aboriginal, or have been brought in from India,
Tivet, or possibly otner countries. It is not
always pos:ible to distinguish between them. The

Miao and the Chinese of Szechuan both have the
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Pan Ku myth, monosyllabic languages with five tones,
and many customs in common, but it can not always
be ascertained which has bvorrowec from the otner,
It seems wise and necessary to limit ourselves to
those elements which are probably general in tne
provinge, and to pay special attention to certain
burial customs which can be treced back into antiquiyy,
and wnich throw lizht on the develdpment of tne
Chinese religion,

2. The Desire For And Xethods Of Securing
Children,

Like other branches of the human race,
the Chinese desire a numerous posterity. This is
intensified ty the need of sons to conduct the
ancestral ceremonies.

There are several ways by which people
believe that they can secure sons, A common way is
to pray to one of the goddesses who gives sons,
either the Song Tsi Kuan Yin (;&: %’%ﬁa % ) or tne
Song Tei NMiang Nieng (A KR XK). The Godaess of
Yercy is sometimes entirely consecrated to this
purpose, and holdsa child in ner lap. Sometimes the
priests are hired to read the sacred¢ scriptures in

1
the homes.

-t

1. Note;~ When a Buddhist or a Taoist priest reads his
scriptures ceremonially, it is customary for foreigners
to say that he is pmaying. He is really reading his
sacred soriptures, which is considered an act of great
virtue that will move the gods and bring good fortune.
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Sometimes a person will pray for a son,
and if the prayer is answereﬁ he will present a
wooden image of a child as a thank-offering to the
deity. If there are a good nymber of these at
the feet of the god, it adds considerably to his
prestige, If a barren woman steals one of these
wooden images, she will surely give birth to a
son, after which she is supposec¢ to return tne
image. There are other sacred articles the stealing
of which will cause the mother to bear a son.
Among these are the headclotn of an idol, sacrificial
food, or egys at a marriage feast.1

In some parts of the province one will
occasionally see a round hole in the rock resembling
the female sex-organ. It is believed that if a person
succeeds in throwing a stone into certain of these
holes his wife will give birth to a son. There is one
of these holes at Tao-si-kuan, on the ¥in River
between Suifu and Kiating. There are two near Suifu,
one across the Min River near Tiao-huang=-1l>, and the
other beyond Lankuang at Ta Er O (j‘]’ ga, Bl ), or
S8trike Son HNole.

3. Birth Customs.

Before a child is born, & priest or "sorcerer"

l, West China Missionary Fews, January, 1921, po. S-1l1.



-31-

is generally called to exorcise demons or other
influencee.1 At birth firecrackers or other
means may be used to scare away evil spirits.2
At a later time the goddess of progeny is worshippdd,
and there is a‘feast.3

Those who have the advantage of modern
hospitals, with trained physicians and nurses,
and anaesthetics, can nardly appreciate tae
excruciating pains suffered by Chinese mothers.
Sometimes delivery is impossible, resulting in tne
death of hoth mother and child., At other times
the suffe;ing is multiplied wany fold by a slow and
difficult delivery. There is one female deity,
the Tsua Sen Niang Kiang (41?— ﬁ ’Slﬁﬁﬁ), whose
only duty is to secure quick and sate delivery.
The spirit tablet of the Tsma Sen Niang Niang
is brought to the home when necessary. There
are many othner methods. A charm may be written
and pasted on the body of the mother. A priest
may oome to the house and read scriptures or perform
ceremonial rites, If a mother dies in childbirth,
she is not admitted into hades, but becomes a
demon called a ts'an lan kued,
W N0 W

1. Grainger, Adam, Studies In Chinese Life, p. 5.
2 . “ L " L] | o i) L

3. ] n " L] n L] 1] 6

-

Loa & o
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After tne chilc is born, trere is
sowmething dangerous or unclean about the mother.
For this reason she is not allowed Lo leave tne
room of her confinement for a month. Some of tne
ideas concerning childbirth are given in the
Classic 0Of Tne Bloody basin, our own translation

of which we give in full,-

THE THUL CLASSIC CF THis BLOODY LASIN
(Outside title)

THi TitUk CLAS3SIC O¥F( Ok FOK) Tiin SAVING OF LUTHLRS
BY DI TSARG P'USAH.
(Inside title)

riegrintec in tne fourth moon ol the fourth
year of tne Republic.

From Shansi Province, Shanuen Shien,
publisneu by the disciple of Ii Yin Lin. The printing
boards are 2t the T'on; Yih shop 1in Suifu.

Tne True Classic Of Tne Saving Of Moiners
From Tae kloody bLesin.

Curreot words for purifying the mouth,
Shiu 1i sniu 11 mo no shiu li shiu shiu 1li
8o p'o ho.

Correct words for cleansing the body ot
impurities,
Shiu do 1i shiu c¢o 1li shiu wo 1li so p'o ho.

Cor:ect words for ponclfying tre Tu DI gocs.
La mo shan man do mo 2'0 lan ngan du lu du lu
tsae wel so p'o ho.

For respectfully calling tne elght gods.
La mo Kuan Si Yin P'usah mo ho sah,

ILa mo ¥i Leh Fuh P'usah mo ho sah,

La mo Shu K'ong Cheng P'usah mo ho sah,

La mo P'ushien Fuh P'usah mo ho sah,

La mo Gin Kang Seo P'usah mo ho sah,

La mo ¥izo gih Shiang P'usah mo ho sah,

La mo Ch'a Teail Chang ?'usah mo ho sah,

La mo Di Tsang “ang P'usah mo ho sah,
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Verse for beginning the Classic,-

O marvellous way, so lofty and so deep,
A myriad ages one can hardly meet;
But now I see and near, can grasp aind keep;
With joy L'1l1 tell tne truth to otners
as is meet,

The True Classic For The Saving Of Motners
By Di Tsang Wang P'sah.

Reverently calling the gods.,

Shi T'ien Fuh P'usah,

¥i T'o Fuh P'usah,

Ru Lai Fuh P'usah,

Shih T'ien Nien Wang Da Di P'usah,

Ih Ch'ih Gieu Lan P'usah,

La mo Gieu Khu Gieu Lan P'usah who
pronounces the following incantation; "Do ch'ueh
lan ngan do fah lu lai %'ang shuen i ho gieu lan
uin t'o sen."” I now will cultivate and preserve
and always read and shant (this classic) in order
that I may save my female relatives from that
punishment which befalls them when after ten
months of pregnancy they have given birth. I will
constantly chant with wy mouth this @lassic for
the rescuing of motners. When Nien Wang in his
dwelling brings the women to him and reproves
them for their sins, if one chants the True Classic
it interferes with tne star of calamity., I pray
that my female relatives may early escape from
the calamities,and I, tne son, receive the
punishment, whieh I should. I have already prayed
and obtained the saving from calamities by the
goddess Kuan Shi Yin who by the pure water from
her vial washed away tae body of evil sins from
all people. The female relatives do not understand

the meaning of “yri5 bt let a1l kinds of sin and
6vil be upon me. Avery day I willi chant this
clasasio whien frews from calaxity. ¥ay wmy wmother
escape from sll eecrthly evils, and our family
Culiivate themselves in mercy end righteocusness,

A eaent to be mecoxpanied witn the
burning of incense.

T{ T.ang ?'usah, tne merciful gOds
of the ten courts, the gods of tne tnree terraces,
and of tune eight turones, tne nine minfsters,
the rulers of hell and Tsen ¢ (IE Pa ), 1f
you invite the Ludahist priests to proclaim
abrf3§'thia classic, hell will change into hesven

Ly S C A S B P



La mo Di Tsang ¥Wang P'usah mo ho sah
(repeat three times).

The Faith Of Tne Bloody Basin Classic
kxplained Ey Tne Great Tibetan Orthodox Keligion
Whicn %Was Spoken By Buddha,

Once upon a time the god uuh Lien (B l?_}
went to U Tseo Tsua Yang Shien, and saw the hell
of the bloody basin pool eighty-four (probably 1i)
wide, in which tnere were one hundred and twenty
things, iron crossbeams, iron pillars, iron
cangues, and iron locks, and saw a multitude of
the non-Buddhist women of the earth with umkempt
hair all dishevelled, and long cangues and bound
hands being punished in hell, The keepers of hell
and tne king of demons tnree times daily took
bloody water and ordered tne women to drink it.
The sinrers did not care to obey, therefore they
were beateh with an iron club by the Lord of Hell
until they screamed., liuh Lien had compassion and
asked tne Buler of Hades s2ying, "1 do not see
the non-Buddhist women's husbands undergoing this
punishment, I only see many women suftering this
bitter psin.® Tne Ruler of Hades replied to the
Learned One, "This does not concern tne husbands,
but it is simply that women in giving birth allow
tne bloody dew to defile the gods in the earth. If
the unclean garments are takxen and washed in cereeks
or rivers, the water carries the defilement and
injures all tne righteous men and women of the
faitn who secure water and boil tea to offer to
all the holy ones{gods, saints, etc.), causing it
;.?% be unglean. The Great General of Heaven (X X

writes down their names, records tnem
in the bvook of good and evil, to await until,
within a hundred ywars, life is ended, when they
receive thnis bitter recompenses ™ Muh L1en was very
compassionate, and quickly asked the Ruler of
Hades, "How can we reward tne virtue of mothers
in bearing children so that tney can escape irom
the hell of the bloody basin povl?*® The Ruler of
Hades replied, "Only by carefuily being filial,
and men 2nd women resnectgg;ly worshipping tne
Three FPrecious Ones ( = , and by observing
the three years bloody bagin fast and assembling
the festival for sugeeéding over the bloody basin,
inviting Buddhist priests to chant this classic once,
and when the time is fulfilled the repentance
observances are completed, and then a boat of
mercy will bear her over thne River of Purgatory
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to the shore, and it will be seen tnat five lotus
flowers appear in tne bloody uasin pools The
sinners will be glad, andé will develop sheame in
their hearts, and they will be able to rise to the
Buddhistic land, Then all the great gods and Mluh
Lien will inform a2nd respectfully urge the unbelievers
and the men and wowen whno believe righteousness

to quickly learn and cultivate virtue so as to
remove the punishments and greatly alter tiae
future course of events. Do not lose tnis teaching,
for in ten thousand years you will not easily cet
it back." Buddha saicd, "If the people who velieve
in the classic of the bloody bowl write it and
keep its instructions, it will cause them to

secure the ascension to neaven of all their parents
for three generations, and their enjoying 2ll
blessings--clothing and food of course, long life,
wealth, and honor." Now, at tais point (in the
reading of this classic), the Heavenly Dragon,

the eight grades of men, ana the non-numan beings
are all filled with great joy and believe, receive,
and obey thnis book, give a salute, and depart,

The Completion Of The Classic Of The
Orthodox Tibetan Religion Explaining The Faitn
Of The Bloody Beasin,

The Classic Tnat Budcha Spoke Of The
Great Grace Of Fathers ’‘nd Motners And Of Bones
Of Unborn Eabes.

I have heard thus, tanat once upon a
time at Tsisou in the Kingdom of Shaewse, Buddha
spoke to the gods of Euh Duh Uen and to the 1250
priests of Dae Pi Ch'iu, at which time the divine
Ho Lan (P9 8@ ) arose from his throne, with his
hands offered ovbeisance to Budcha, and spoke these
words;-""hat is gresl est in the universe?® Buddha
replied, "In the universe tnat which is weightiest
and of most importance is the grace of fathers
and mothers," Ho Lan asked Buddha, "Will Buddha .
mercifully and kindly explain?" Buddha said, "When
the child is in the womb of the mother for the
first month, it is like pearls of dew on blades of
grass, ® Ho Lan aske¢ Buddha, "Why do you say pearls
of dew on blades of grass?" The Universally Honored
One replied, "In the morning it c¢ollects, but at
noon it evaporated, It is present only in the
morning, It is not present in the afternoon. Yhen
the child is in the mother's womb for two months,
it changes like snow crystals." Ho Lan asked Buddm,



*hy uo you say snow crystals?® Tne Universally Honere
ed One replied,"Like snow crystals in tane air
falling down., When tne child has been in the womb
f0r three montha, it cnanges into o luzm of blood
Blx and three-tenths inches long." ¥o Lan asked
Buddna, "Why do you say a lump of blood?* The
Universally Honored One said, "Pn the first place,
it may be called a lump of blood. In the second
place it wmay be cslled a snow mountiain, In tne

third place it may ve called blood collected togetner,
Yhen the child has been in the zother's womb

four months, i1t develops the four limbs." Ho Lan
asked Buddha, "Why do you say four limbs?" The
Universally Honored Ons replied, "First two nands
appear lixe spring anc¢ suwumer, Later two feet

appear like autuxn and winter, and finally you

¢all them four limbs., When the child has been in the
mother's womb for five months, 1t develops the

five lumps, " Ho Lon asked Budcha, "Why do gou call
them five lumps?” The Universally Honored One
replied, *First, tne gkull develops, then the
fanbones develop, taen the two kneecaps, so they

are called five lumps, When the child nas Lecn in
the wother's womb for aix monthe, it develops the
8ix senses." Ho lan asked Budcha,"WHy do you say the
8ix senses?" The Universally Honored One replied,
"kyes can sece color, eares ean hear sound, the nose
can smell all fragrances, the tongue can taste
flavors, the body feele fineness and smoothnesa,

and the miné can uncerstand all tnings, 80 they

are called tne six senses, and are also called

the six thieves, Yhen the cnild has been in the
womb of the mother seven months, it develops the
seven kinds of bones.” Ho Lan asked Buddhna, "¥hy

do you call them tne seven kinds of bones?" The
Universally Honored One replied, "My motner bore

me having btones of diamond that would not deoay.
Kuanyin P'usah was born having red lotus bones,

Shen Uen Lohan when born had tones that are sacred
relios. Yan Shen Di ¥ang wag born having bones

like the womb of a dragon anc the body of s phoenix.
The imperisl officers and the prime minister are
born with keo lien shiao (meanin: not clear) tones,
and the generals of war are born with bones of
tigeres and wolves. “e, whetner we are men or women,
are born with three hundred and sixty Jjoints. The
bones of men and women are different. Bones of men
develop from the head down. Bones of women develop
from the goles of the feet upvard, The large intestines
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are twelve feet long, just as a year has

twelve months. The small intestines are
twenty-four feet long, as the year has
twenty-four semi-lunan periods. Yhen the child
has been in toe womb of tne wother eight

monthe, it daily sufiers eight kinds of

hellish torments, " Ho Lan askec Budcéha, “"Why

do you call them eignt kindz of hellish torments?®
The Jniversally Honored Oune replied, "When the
wotner eats hot food, it is callec the hellish
torments of (boiling| ketile soup. When the
mother eats cold food, it is called the hell of
cold ice. nen the motner is full (that is, vhen
her stomach is full), it is called tne nell of
crushing stone. When the motner is nungry, it

is called the hell of hungry demons. wnea the
mother eats nard things, it is callec the hell of
the sword avuntain. ¥Yhen ine mother travels or is
weary ol lavor, it is calleu tne hell of

pounding and teating (with pestles, mallets, ete.).
%hen tne mother is sitting down, it is called

the hell of the.lron Led. VWinen ihe mother nods
her head, it is callec tne nell of hanging

upside down (the idea is taat the nodding of

the head causes thne child to be turneu upside
down). “hen the child nas teen in the womb

of the mother For nine montna, it will dally

turn over three times, and wiith both hands take
nold of its motner's heert and liver, and twice
(daily) turn its body and tread on the mother's
vacxbone and tnighs s¢ that it tires her four
limbs painfully, =2nd all her jolnts are tigatly
stiffened., Yhen tne child has becn in the mother's
womb for ten montas, you ¢an see that it is

apaut to ve born. Iaily it comes and congeals

the wolher's abdomen, and nightly it comes and
congeals the zother's womb. Then the time of
birth arr;ves, then you should fear four kinds

of evil birth. Tne first to fear is tne grasp-
dry-wood birth, the second to fear is the birth of ,
Btepping on the lotus fiower (feet appearing first),
the third dreadful birth is veing borm crosswise,
and the fourth to dread is that of beg.ing salt
(protably with the hands appearing first). The
middle fingers of filial children are hot when
they are born. Them an unfilial child &s born

who in past existenges has tesn your enemy, in

two or three days of travail he will still be
unborn, the whole family will be alarmed, and the
mother'e 1ife will be lost because of the ohild,
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If men and women who btelieve wish to recompense
their psrents, tney should.copy this bvook, and
with 1t exhort the people all around, spread
abroad the teaching of filial piety, and contri-
bute to the support of EBuddnist priests, and they
will secure the good nealth of their parents in
this world, and cause them after death to rise

to the land of EBudcha., At this point the Heavenly
Dragon, the £iynt Divisions of Gods, and all

men will greatly rejoice, telieve, obey, perform
a courtesy, and disperse, This is the end of the
classgic wnich i3 Eudiha's vwvords about the great
grace of parents in regard tc pregnancy,

The Words Of Buddna Which Are The
Karvellous Classic Of Di Tsang P'usah For Salvation
From Toruents,

Once upon a time Di Tsang P'usah dwelt
in the everbright land in the south, and used his
pure, heavenly eyes, and saw in far.away hades
all human creatures who were undergoing tormentge-e-
~=iron pestles and beaters, iron grinders, iron saws,
kettle soup (boiling), fierce fire reaching to
heaven, hungry people swallowing hot iron, thirsty
people arinking meltec brass, receiving all
bitterness and vexations, having no rest, Di Tsang
P'usah could not bear to see it, 80 he came from
the south to tne aidst of hell, and was in the
same apartment with Nien wang, btut slept in
anotner Led, Thney discusseq all thie reasons;e
first, thet possibvle Nien Wang might not have
Judged justly, secondly, trat possidiy the documentis
of accusation were disposed of wrongly, thirdly,
that poesibly tne god hed wrongly caused individuals
to die, and fourthly, that possibly sinners were
allowed to suffer punishment beyondé their cdue.
Therefore, for these four ressons, if & good man
or a velieving woman has imsges made of Di Tsang %ang
P'usah and causes the classic of Di Tsang P'usah
to be read, ealling out to Di Tsang P'usah, this
person can certainly reach tne western paradise
tefore the face of O %1 T'o Fuh (Amitabha), and his
body tecome pure like tune lotus flower, which can
not be explained, and his six souls will become
intelligent andé can go anywhere, froz Buddhaland
to Buddhaland, and from one heaven to snothner,
Any person who causes images of Di Tsang P'usah to
be erected, and this classic to be read, and protects
the name of Di Teang P'usah, after he dies Di Tsang
P'usah himself will come to welcome this person to be
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forever with 81 Tsang P'usah., All divine c¢reatures
and men of the universe, and O Shiu Lo (FJ ¥ 4% J,
when they hear this classic which Buddéha spoke, will
rejoice, ,believe, obey, maike an obeisance, and
depart,

After the month of confinement is over, the
relatives end friends that have been given presents
are invited to a f&aﬁ%.g

8. Harriasge.

Up to very recent times it was custowmary
in Szecnuan for all warrisges to be arranged by the
parents through gobetweens, Even now tae exceptions
are few, The consent of the young couple was not
asked, and they were not permitted to see ench
other until they met 2t the merriage ceramony. Social
conditions are now in a process of change, and
sometimes young people find a way of choosing taeir
own life partneys, wul on the whole tae 0ld customs
are still in vogue.

A family will generally resort to
divination before approaching another iamily about
the marriage of their son to & young woman, If
results are assuring, s middle man is found, The
middle man or woman takes presenis when approaching

- - - - . -~
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1. The skbove "classic® is evidently a tromslation

into Chinese of 2 Tibetan book, and the incanteotions
are transliterstions of incantstions useé by the
Tibetan lamas, having no mesning in the Chinese.

zhiﬁ book, although it has sometimes been pronibited

Y progressive officin, ‘widelv use: ‘o

are generally aeceptegﬁi; %isiééi%iafﬁﬁd and itg tdeas
Z. Grainger, Adam, Studies In Chinese Life, p. 6.
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the parents of the young lady, If the parents
are willing to negotiate, they produce the girl's
horoscope, with which the gobetween returns to the
boy's parents.l Again divination is resorted to.
If the result is favecrable, an authority on horoscopes
is called, and the horoscopes of the two young
people are compared.2 If the results indicate tnat
the marriage would be unlucky, the matter is dropped.
if the opposite is true, tnere are furtner negotiations,
and a lucky day is set for the exchange of horoscopes,3
Presents, and sometimes money, are given to tne parents
of tne young lady, who in turn provide a feast for all
the guesta.4

On the day of the wedding, which must be on
a lucky day, there is a procession, and the bride is
carried to the home of the groom in a hua giac(’ﬁ’: ?% ),
or flowery sedan chair, which is red in color and
beautifully decorated.5

The bride says farewell to her parents,

- e - arer R A - . g

l. Granger, Adam, Studies In Chinese Life, pp. &€-6,
Stewart, James Livingstone, Chinese Culture
And Christianity, pp. 144-5.
2. Granger, Adam, Studies In Chinese Life, p. 9,
3. " ] ] ] (] ] " 9,

4, " L " ] " " ® g

5. " o123,

Ste&ért, Ja£es Li#ingstgne, Chinese "
culture And unr;stianity, p. 102.
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and departs witn weeping.l Tne procession is led
by musicians wita gongs, druus, flutes, and otaer
wind instruments.z Tnere are banners and other
paraphrernalia.

On tne back of the bridal cnair one or
two lightec lanterns are hung, although it is
broad daylight, to keep the demons away., Old bronze
mirrors, glass mirrors, and other charms are used.
The bride is often clothed in specisal garments that
are supposec to protect her frou evil spirits.

On arriving at the home of the bridegroom,
a cock is killed, and tae blood 12 sprinkled in a
circle around the flowery chailr, §'This is a further
protection against. demons. Then the bride enters
her new hone,

Tne bride is lec to her place beside
the bridegroom, Their first act is often to face
the front door and worship nenven and earth.4
Then they worsnip tne housegodés and pay tzneir
respects to tne bridegroom's parents and ancestors.

ginally, trey vow to each other.5

Amar el -
v W -

1. Grainger, Adam, Studies.In Chinese Life, p. 1Z2.

24 " " " " " " PP ll-12.
3. " " n " " " P 13.
4‘ " tt n n " ne . 15‘
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Bost of the guests bring presents to
the new couple, and tnere is tne customary wedding
feast,

A vidow does not generally remarry, while
a man may take several wives if he wishes and is
able to suprort them, There is little ceremony
wnen a widow is remarried or when a wan, wnile
his wife is still living, taxkes a second wife or
concubine,

5, Death And The Funeral Frocession.

Soon after death casn paper is burnt
to provide tne spirit witn travelling expenses
for use on the way to hades. These are bound in
small, square bundles. Mortimer has translated
the inscription on the last bundles,-

' "The recently deceased...{name)...

whose earthly life began in (the

reign of)......such and guch & year...
month....d&y....‘h()llr (E ). in se e
province,..prefecture,...county...
township....s8ection at the place called...
grew to manhood; enjoyed ....years of
life; tne great spanere (of earthly '
existence) closed in {the reign of)....
such and such & year...emonth,....daye...
e+seonOUrs.. .Wnile living at «....province....
prefecture.....etc., death took piace

due to illness, This is personally-
prepared cash paper ior use en route,
packet number .....to defray expenses in
the spirit workd,"

"(To whom il may concern:) At
each of the barriers by land and water
and at fords, examine and take note and
allow to pass without obstruction."



On tne last package must also Le writien: -
*The year tnat tne sky disappears;
Tne month when tie fixed time is fi1£4i1dd;
The day tnat the énd nas come;
The hour wnen a standstill is reached.”
*Transform® ({4.), taat is tne peper is to
ve burant and transmuted into psper currency.'
The first two peragraphs correspond
very olosely to what tae Chuan ¥iero K'a Gi, who
opens the way for tne spirit of tne dead person to
nades, says as a part of tae Chuan ¥iso funeral
ceremonies. ¥r. Hortimer also says tnat a careful
watch is kept so tuat no one can throw pleces of
iron into tae coffin, for that would cause disaster
to come to tre descendants of the deceased, This
also corresponds to one of the customs of tae
Chuan Miao.

A priest or geomancer closes the cofiin.
He must also choose a luoky burying site where the
feng shui (Ei,ﬂ() $s good. If it is not good, the
descendants of tne dead will have calamities and
reverses and surely decline. If it is good, the
descendants will prosper and bte hapoy. A lucky day
for burial wmust also be chosen.

It is believed that the soul goes to
hades to be judged, and that there, in contrast
to earthly conditions, judgment is just and in

accordance with one's conduct on earth. In many

- o tbadhadhn o mm-mmmm

1. %est China Missionary Newe, April, 1915, p. 26.



Budchist temples there ire scenes that portray
judgment and punishment in nades., Sometimes hades
is also represented in Taoist temples,

Before the funeral Buddhist of Taoists
priests are called to "open the way" for the soul
to hades, This involves wmucn ceremony, including
tane reading oi seriptures and tac worsaip of gods,
The spirit is generally provided with a road-guide
or passport to heaven,

Friends of tne family send gifts in the
form of tua tsis or double scrolls which nave
written on them sentiments tnat are complimentary
to the decease:, In return tney are invited to the
funeral and to the funeral feast, and providec
with a white clotn of mourning to wear on the heas
during tne ceremonies.,

In tne funeral procession the oldest son
of the deceased walks in front of the coffin, dressed
in sackcloth and supported by friends, A live.cock
is generally perched on the coffin to keep away
demons, Firecrackers are set of at tne beginning
of the funeral procession and a2t tne grave.

6. The Burial And Grave Customs.

At the grave there are the customary
scenes of mourning. including weeping and prostrations.

Paper cash, gold and silver ingots, a gold hill
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and a silver hill, and paper images of human
beings, of houses, furniture, boxes, weapons,
and even opium pipes are burnt. they are trans-
formed by burning into cash, gold and silver ingots,
a gold hill 2nd » silver nill, living servants,
sedan choirs, houses, e¢te. for tne use of the
departed spirits in tne land of shades. Actual
food is effered, incense and candles are turnt,
there are prostrations and mourning, and the
coffin is covered witn dirt. Usually the hole
is not dug very deep, and tne dirt is heapec up
in a mound over the cofiin,

To explain the custom of burning paper
money, paper images of human telngs, houses,
furniture, and other articles, we must go back
thousands of years into ancient Chinese history.

In the sixth section of the history of Si ¥a Ch'ien
it is stzted th:t one hundred and seventy-seven
were killed and buried with the emperor, The following
quotation is from the journmal of the Northe-China
Brance of tne Royal Asiatic Society for 1910.

*¥From the Chinese classicas we know that,

in remote antiquity, a straw figure of a

man was placed in the grave with the

dead, Confucius himself commended the

act in preference to a later custom

of substituting a wooden fmage with
moveable joints, His counsel, however,






