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PRiLFACK.

The mzeterials ioxr this tnesis were
gathered at first hand in Szecnuan Province
during the years 1919 to 1926, The idea of collecting
the data and of writing this thesis was the result
of a course in comparative religion under Prof,
Albert Eustace Hayden in 1919, The writer gladly
acknowledges his unusual indebtedness to Prof. Haydon
for inspiration to undertake this study, and for
supervising the writing of the master's thesis (a
study of Chinese religion), and this larger undertak-
ing. Thanks are also due to Dr. Eerthold Laufer
for helpful suggestions.

The fact that there are few written
sourees outside the Chinese language has made this
study on the one hand more difiicult and on tihne
other hand more interesting. It is hoped that
this will be a contribution towards a better

understanding of the “hinese religion.
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RELIGION IN SZhCHUAN PLOVINCE.
I. INTRODUCTIOK.

&. The Geography Of Szechuan Province.

Szechuan lies on the extreme west of China.
It is a whele nation in itself, having 2 population
of over sixty million and an area of over 21& 0N0
sQuare miles. In the center of the province is the
great red-sandstone basin, in which the soil is
exceedingly fertile. Here the altitude varies from
nine hundred to two thousand feet ahove sea level.
There is an abundant rsinfall, and it almost never
snows, Trees and vegetables are green throughout
the year. The farms often yield four crops anaually,
and a family can suprort itself on three or iour
acres of land., A part of this basip is the Chengtu
plain, where thnere is an extensive iprigation system,
and wnich is one of tne most thickly populateu
country districts in the world.

On the north and on the west of the
province are high meuntéins. These are generally
inhabites by aborigines. To the west of Szecauan
lies Tibet, "the roof of the world," and to the
soutn are the mountainous provinces of Kueichow
and Yunnan. In Szechuan, Kueichow, Yunnan and Tibet,

there are more than a hundred tribes of aborigines
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who inhabit the high, wmountainous districts, while
the riech lowlands are in the possession of the
Chinese. |

In some parts of the province there are
great salt depoaits that seem to be inexhaustible,
Coal is found almost everywhere. It is known tnat
there are deposits of gold, copper, and iron, but
because of the lack of machinery mining is not a
main occupation of the people. 8ilk-ralsing is an
important industry.

The word Szechuan means four rivers.
There are four great rivers and many tributaries
that serve as arteries of trade. There are also
many overland routes, one leading through Yachow
and Tatsienlu to Tibet, one northward through
Chengtu and S8ongpan to the high grasslands on
the northwest of Szechuan, one southward from
Suifu through Yunnan Province, and one overland
to Pekins.‘Beoause of these and other trade roqtes.
commerce plays a large part in the lives of tne
people of Szechuan. The main occupation, however,
is agriculture.

Even in the red-sandstone basin nature
has been at work for thousands of years, with er-
osians and foldings of the rock strata, so that

there are many natural wonders in the province.
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There are places where tne rock strata have been
twisted and folded almost beyond belief. In certain
localities the sandstone has been entirely eroded
away, and rugged limestone cliffs are exposed,
often abounding with natural caves. Beautiful
waterfalls are not uncommon., One often sees rogks
that have been washed or eroded into strange or
striking shapes, or mountains that tower majestically
over surrounding valleys. On the borders of Tibet
are mountains capped with perennial snow. West
China has some of the most beautiful, most picturescue,
and strangest scenery in the world. "Szechuan is a
spooky placel(W”‘.%—.fwﬁﬁg@?i&ﬁ ), 48 & proverd
among the common people,

2. The History Of The Provthce.

In the past centuries there have been
many floods and occasional droughts. More than a
thousand years ago Suifu was destroyed by flood.
The eity was then rebuilt on higher ground on the
opposite side of the Min River. This calamity has
never recurred, and the oity is now again in the
more favorable location at the junstion of the
Yangtse and the Min Rivers. In the summertime there
are terrifio thunderstorms. Pestilences sweep
across the land, striking terror into the hearts
of the people, and killing hundreds and sometimes
thoudands.
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Into this fertile province the Chinese
came about threc hundred years before Christ, They
800N took possese;on of tre Jowlands, although the
history of Suifu says that Chu Ko Liang finally
drove the sborigines out of that city after the
time of Cnrist.

One outstanding event in the history of the
province is its alxost complete depopulation, dur:ng-
the years 1643 to 1648, by Tsang Shien Tsong, one.ef
the most cruel rulers that ever lived. Killing off
every wman, womsn, or cnild who reiused to Join his
ranks, and many of his own followers, he almost made
that feir province a wilderness. After the death of
Tsang Shien Tsong, settlers came from other provinges,
80 that Szechuan was soon again the scene of a
thriving population.

3. Contacte With The Kest Of China And ¥ith
Qther haces.

There is a comm&n conception that until
very recent times China has been isolated from tne
rest of the world. The great wall, the Pacific Ocean,
the plateau of Tivet, and the high mountains between
Chins and India are assumed to have been efficient |
barriers to interracial contacts.

Among snthropologists the fact that few
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if any groups of people have long been isolatec
is gaining general acceptance. Difiusion of
culture, while it can not explain all social
phenomena, is recelving a larger emphasis tnan before.
While able Sinologues have dwelt on tne isolation
of the Midcle Kingdom during the past milleéiuma.l
there ie inoreasing evidenoe tnat tnis isclation
has been more or lemss fictitious.

In the year 65 A. D. the imperor of Chins
sent envoys to India to learn about the teachings
of Buddha.?It is safe to assume thai ne would not
have done so had not China nhad previous contacts
with India. In A. D. 621 Zoroastrianism was introduced
into China, ¥unammedanism in 623, and Nestorianism
in l:‘\:f;l.:"J There is evidence of =2 iewian commuuni ty
in China which disappeared in comparatively recent
times,

According to Gowen many foreigners were

‘ 4
resident in China in tne ninth century. Marco Polo

po PP

1. Pott, F. L. Hawks, A Sketch Of Chinese History, pp.1, 3.

2. Gowen, Herbert H., An Outline History 0of Cnina, p. 10Z.
Pott, F. T. aWRS, Sketoh of Chinese History, Pp. 35,
14 Ung Bing, Outlines Of Chinese History, pp. 53, B4.

2. gowen, H. H., Qutline History of Chine, p. 119.
4, " “ . . p. 132,
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arrivéd in A. D. 1271, remcining for seventeen
years and visiting mony parts of the Empire.l
wars have been fought with Burmah, with the Turks,
and with the Russians, and at one time Chinese
dominion extended to tne shores of the Black and
the Caspian Seas.2

Tne works of Dr. Berthold Laufer, the

great American Sinclogue, contain a large amount
of evidence of diffusions of culture between China
and Japan, tne Philippines, India, Persia, and
even with Europe.3 In Sino-Irsnica he shows that
a large number of cultivated plants have been
brought from distant lands ancé made to enrich the

agricultural life of Cnina. To ouote Dr. Laufer,

1. Gowen, H. H., Outline History Of China, p. 156.
¥illisms, A History 0f China, p. 42. -
Pott, F. L. Hawks, Sketch Of Chinese nistory, p. 80.
Li Ung Bing, Outlines Of Chinese History, p. =20.

2. williems, History ©f China, pp. 32-35.
Ii Ung sing, Outlines Of Cninese History, p. 215.

Se Laufer. Bertnola, Ivory In Cnina, pp. 14, 50, 36.
Tobacco And Its Use, pp. d-z.
The Chinese Gateway, p. 1.
Sino-Iranica, pp. 1, 376.
Chinese Clay Figures, Part I,
pp. 231-4, 243-4, 246, 249.
" " Jade, Int., pp. 2, 5; pp. <3, 25, 292
Mote:- Since the coint we are m-king may ve
considerec¢ open to cuestion, we are adding other
references showing showing inter-racial contacts
between China and other nations.
E¢180le, Fay-Cooper, Tne Tinguian, pp. 237, 24l-3, 247,
260, 396, 413, 414.
2. Pott, F. L. Hawks, bketch Oﬂ Chinese History, pp.
- b4, 58, 59, 73, 79, 80.
3. Williams, E. T., China Yesterday And Today, pp.
339-40, 341-348,

H., China Past And Fresent,pp. 6,10,13~-14

2 2 3

4. Parker, E.
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"7e know thst Irunisn peoples once
covered an immense territory, extending
€xtlendlng =11 over Crninese Turkisten,
migreting into China, coming into contzét
with Chinese, and exerting a profound ine
fluence on nations of other stoec, notatly
Turks and Chinese. The Iranians were the
ereat medistors cetveen tne West and the
L:8t, conveying the heritage of Hellenistic
ldeas to centr:zl and ezstern Asis anc trans-
mitiing valuable plants and goods of China
to the lediterzanean area, Their aclivity
is of world-nistoricsl aiguificonce, but
without the recorcs of tne Chinese ve
snould be unable to pgrosp the situstion
thoroughly. The Chinese were positive
utilitariens and #lvays interested in
mztiers of reality: Shey have beguesthed
L0 us a great amount of useful information
on Iranian plznts, products, animals,
minerals, ecustoms, gndtimstiscnsions, which
is bound to be of grezt service to science."”

Szecnuan kas been rich in :aeial contacts.
There have wecn many wars Letﬁeen the Chinese and
the aborigines, which have continued to the present
day. Tne Cninese, uveing wore akuerous, betier
organized, and a2nd more nigkly civilized, have always
in the end been victorious. “nere have also been
wars between tne lnhabitants of .zechuan and lnose
of otner parts of anina.a

wOuuuerece, pernaps, nas been of even

greatler importance. ‘uantitises of hides, medicines,
snd other raw meterials are shipped.fram Tibet and

from the vearious aboriginel districts into the center

of the pgrovince, and thence down the Yangtse River.

S W - AW R R WS

l, Laufer, Eerthold, Sino-Iranica, p. 135, ’
2. Pott, F. L. Hawks, 3ketch Of Chinese History, p. 4l.



—8o

Rice, tea, clothing, and other materials are sent
back in return. Before the erection of the railroad
from Haiphong to Yunnanfu, Suifu was tne shipping=~
place for most 66 the exports of Yunnan Province.
%When undisturbed by civil wars, there is a tremendous
amount of commerce on the Ygmgtse River and its
tributaries.

The language spoken by the Chinese of
Szechuan is the mandarin, which is used by atbout
two hundred and fifty million Cninese pcople. The
written language is the same throughout all China.
Until very recent times the old system of examinations
in the Chinese Classics, and the appointment of
officials from Peking, further servec to connect
the lives of the Szechuanese with the rest of the
nation. Chinese scholars went from Szechuan to
Peking to continue their studies or to compete in
the examinations. Ofiicials from other parts of
the empire came to help govern Szechuan. Through
these contagts, through vars and pilgrimages, through
commerce, and through the interehamge of literature,
the people of Szechuan have been brought into contact
with the rest of China and with other parts of the
world.

4.Social Characteristies Of The People.

It is a welleknown fact that in China the
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family and not the individuasl is the social unit.

The rights of individu2ls are subordinated to those

of the family g?oup. Property generally belongs to

the family. When a new couple is married, they do

not live in a separate house, but in a part of the
groom's family home, with his parents and the families
of his brothers. This principle affects the entire
soclal, ethical, and religidus world of the Szechuanese.
Religion is a2 family and a community affair, Ethics

are social. Engagements and marriages are family

affairs, contracted by representatives of the families

rather than by tre individuals cdncerned{

Filial piety is the cardinél vistue.
One of the worst things that can be said aboui anyone
is that he is unfilial. Filial piety requireé that
a child show love and respect\to his parents and elders,
and to his ancestors for three generations. This virtue
has been the cement that has strengtnened and held
together Chinese society for millenniums. Many ot the
legends are such as will develop filial piety in the
hearts of the young. The results are partially manifested
in elaborate funerals and in the mrectbon of expensive
tombs for the ancestors.

e e SO W T W e N WS T TSN E SRR E W T
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1. Note;- There are great changes taking place in
China whigh will profoundly affect social 1life and

customs, and in the end will affect religion.
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The dualistic yin-y=ng conception,
which haes been a part of the thought form of the
Chinese tor milledgums. vitally affects the social
l1ife. The yin is the female principle, and is lower,
inferior, and weaker than the yang, the male
principle. Happiness and prosperity depend on the
keeping of this female principle subordinate to the
male., Women therefore have always been given a
subordinate position., The husband is master, and is
morally and religiously ruler over his wife. Women
must accept the religion of their husbands,.

5. The Unique Opportunity For The Study
Of Religion In Szechuan Province.

In the preface of Dore's monumental work,
Researches Into Chinese Superstitions, the following
statement is made,- |

"Real China exists 1little in the Open

Ports. Civilization has there done its

work, and raised the Chinaman to a higher

level than his fellow countrymen. Whosoever,

therefore, would study him in real life, .

must needs see him in the remote regions,

the quaint old towns, and ihe secluded villages

of some distant province.,"
The second sentence of this statement may be seriously
questioned. The fact that a Chinese wears foreign
clothing, smokes foreign cigarettes, plays foreign
bogeh (poker), and drinks foreign licuor does not

prove that he has been raised above his fellow

1. Dore, Henry, 8. D., Researches Into Chinese Superstit-
ions, Vol. X., Iat., pp. I-II.
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countrymen in a distant village.The first and third
sentences are true, and Szechusn, situated far from
the seacoast, with only one treaty port and no
foreign concessions, offers an unigue opportunity
to study the Chinese religion as it has been handed
down through the past ages.

One day in Shanghai the writer heard a brasg
bend in the street below. Looking out of the window,
he saw a great Buddhist funeral procession. In front
were two gigantic deities pushec along in carts con-
structed for tne purpose, The deities were to clear
the road of demons, Then followed six bands, three
using Chinese musical instruments and three foreign.
For tunes the latter were using Christian hymns. The
mourners were riding in foreign cabs. Such a foreignized
religious ceremony is at present never seen in Yest
Chins. The student of religion has in Szechuan Frovince
an excellent opportunity to study the religion of the
Chinese people, not to mention the numerous tribes of
aboriggnes abogtAwhich,comparatirely $ittle is known.

€. The Writer's Preparation.,

The religious and social life of the
Chinese people in Szechuan is exceedingly complex,
and one might well despair of becoming a master

ofvthe Chinese language or of the Chinese religion,

1. Note;-The written sources on the religion of Szechuan
Province are so meagre, and some of them are of such
questionable va2lue, that it has been necessary to secure
wost of the materisal for this thesis at first hand in
Szechuan Province.
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even in & lifetize. Tae writer nee hed ialr success
with tie Cninese languange, nng nng had tnirteun yewrg
of contuet with tne dz&chumnese peuple. Xost of this
contact nag been very friendly, and nsza includec

#il clseses, froc the crild ur the coulle Lo the

nigh ofileinl, tne scholar, or tne riest, Me hus
Byeft weeks in Cninese viliages wrere forefgners

are selduw asecen, and, 2s an sseteur collector for

toe Switnsonian Institution, nhes travelled beyond
Tatalenlu in Tivet =nd as {ar north as Songpen, e
has sjyent several sumssern on #t. uel, snd tssg
visited ‘mshan, ‘e hos hod contnoty m=ita tae lolo,
the vhusn Kino and otner ndoriginea, ant has crussed
overiand iroe Sulfu to Tunnaniu and trence to Fulpaong
in Indowihina. smong tre sninese wnom ae nas aet

nre the welleknown caristisn leacders Uing T4 Hel,
Luen Loy in, Lavic ¥, mnd metor Cnong ¥'o To;
Uenerml Fong U Unizog; General Ts'al O, wio wag
prizarily responsible {or tne defent of Yuun Unia Kai,
Generals Yang Sen, Liu 7 Glu, and Liu “en Huel,
fomuar mllitnry gevernors ol sHzechaen; Shen Shia Lin,
lorer borcer commisaloner oi Szechuan and Tibel; Li
tuen Tlng snd ezors Yu =né ang, formerly umembers
Gt the Ladnese nriissent, o0 gpent sbout o swonth

in trne writer'e nowe; one of the lroading Buddhists
of Gnima, = Da Yung Fan 33 (KB /A BR ), weo

wae oft Bt. Omel Iln ths sumser of 19585, and masny olaers.
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The following pages are an attempt to
present objectively the religious 1life of the
Chinese of Szechuan.,

7. The Relation Of Religion To The Basal
Human Needs.

We delieve that the basal human needs are
for food, protection or security, seX, and play or
anusement, While the so0il is very fertile in Szechuan,
the density of the populatidn makes the procuring of
food a great problem. If for an unusual length of |
time there is no rain, people become panic-stricken,
the prices of rice and of other foods climb rapidly,
and thousands of poor people are threatened with
starvation. This is also apt to be true in time of war.
In the summer of 1925 the price of rice was 8o high in
Kiating and in a number of other cities that only the
rich could secure enough to eat. Well-informed Chinese
said that many became half-starved, and then when in
a weakened condition contracted disease and died. "They
were half-starved and half killed by disease.® In
Suifu this happened to an o0ld church member. In
time of threai¢ned drought or of eivil war,

the suffering on the part of the poor
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people is intense., All over China one of the
mosi cowon ways of grecting is by asking "Have
you enten your rice?"”

security is kecdcd from the forces of
nsture, from wild enimels, from encmics, «ndé from
digense. Men build houces as a protection from
storm, from the heat end sunshine of sumser, end
from thc wintexr cold. In Szechuen there are flpoda.
terrific storms with rain, wind, and thunder, and
droughts, and from these protection must be sought.
In the mountcins thiere are dengers from roliing stones.
%ild leopards and other animels roam in the woods.

“The need of safcty from disease 1s kecnly
felt by tlie Szechucnese, A common pimple or boil
easlly becomes infected and may cause desth. Cf this
the writer can bear testimony, for he has had to
be lanced ty & physician three different times. Two
of his best Chinese friends dicd of such infections.

A physicien who has spent many yeers in Vest China
printed thc following paragraph in the West China
¥issionary News,-

"Long experience in China has taught

me the danger ol fuce infections, '

cgpecially those of the 1lip. The purpose

of this short erticle is not primarily

to scare people. Futvthere is such an
element of danger in these infectlons
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that I feel constrained to sounc a
warning sbout them. Not only are tne
Vhninese afilicted witn trcese inifections,
but forelgners as well., We saoulé «now now
tu care for ourselves and ve able to give
advice to the Chinecse on this matier,®
Halafia, ior some mysterious reason, spreads over
communities, causing suffering to thousands.
Smallpox, typhus, typhoid, pneunonia, measles,
and many otner diseases spread from distriect to
district, filling the hearts of the people witn
terror, @nd causing untold sufiering and death.
Tne folliowing story illustrates the
fear of sickness and death on tre part of the
Szechuanese, It was told by z Chinese preacher.
In ancient times there was a great Cninese
ret 3R JE).
warrior named Tsang Fei ( s ). He was noted
for nis bravery. He was unafraid of most of thne
things tnat cause oréinary or even brave men to
fear. All efiorts to inspire fear in his neart
were in vain. Finally, & friend wrote taoe word
bin (}Eﬁ ), meaning sickness, on tne palm of his
hand anu showed it to Tsang Fei. The great warrior
was speecnless, Of that he was afraid. It is
accompanied by weakness and pain, and is often
followed by death, and death is dreaded by all.

Tne £f- -t +n~t all diseases are supposed

to be caused bydemons does not lessen, but inePeases

——————— - ——— an_re o sn_sspr WS R 3 -

1. West China Missionary News, May, 1925, p. 37.
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the dread of disease. The demons are tnougnt to
be irigntful in appearance, and cruel =nd evil
in purpose. Thne siock zan iwmcgines uimself to e
the vietim of a2 demon., Sometiaes tae demon is
inside him, and n=tive doctors sometizies puncture
the bodies of tne patients withn needles to let tne
demon out.
‘e a reapite from worry and toil, the

Chinese in Lzechuan feels thne need oi, keenly
desires, and enjoys anusexents, play, and re¢creation.
This is true of zen 2nd women of zll ages. ¥With
the grownups it finds expression in tne popularity
of tne theatricals, of gambling, and of feasts.
Uften tnis need 1¢ met by a social visit witn a friend
in the teashop. “e snall see later tnal this is an
important element in the religious festivals, and
in the ordinary programs of buddnist and Taolst
temples.

' One will not be long in wzechuan peiore
ne realises tnut everybody is seeking napginess.
In acny important places he sccs tne word fun Ahe ),
wanlch means nappiness., If he cuestions one of tne
many pilgrime on the way to or from Mt. Omel, the
conversétion may run approximately as follows,-
*Where are you going?" "I am going to Mt., Omei."

"fhy do you go there and worsnip the idols?" "I am

seeking nappiness.® "Ynat do you mean by hsppinesst™
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*That our family may prosper, that we may be pro-
tected from diseases and calamities, that our crops
may be good, that we mey grow wealthier, and that
we may have many children." In other words, nappiness,
as used in Szechuan, is an inclusive word, meaning
the satisfying life. All are seeking it, and the
religious rites and ceremonies are the techniques
for its attaimment. |

One is impressed with the fact that in
Szechuan religion is very closely and vitally
related to human life and numan needs. This js expressed in
Dore's Cninese Superstitions, volumn III, prefzce,
page IX in tne following words,=-

"RBligion in China is not an effort to

apprenend the Infinite, love and enjoy

it; it is not man's nature clamouring

for food necessary for life and perfect-

ion; nor is it a duty to serve thne

deity directly. So far as these taree

volumes impress us, it yokes rather

the spiritual world, the supernuman

element in which man believes, to the
needs and welfare of humanity."
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II. THi ANCESTHRAL CULT AND DriiONS.

1, The Idea Of The Soul.

We have seen that in China the family
and not the individual is the social unti. Newly
married couples generally do not establish separate
homes of tneir own. They become a part of a large
family group, of which the oldest members are
the heads. The individual earnings are often shared
with the femily. If a member of the group acquires
wealth, it mzy be necessary for him to assume the
support of his parents and of poorer relatives.

The deceasec ancestors are considered
a part of the family group. They are. the most
honored members. There is a state of interdependance
between the dead and the living. The li¥ing descendants
provide food, clothing, money, and other necessities,
and in return receive the help and the protection
of the departed ancestors.

Sometimes a person is scared by a maddog
and takes a certain kind of medicine which destroys
the kidneys and causes death. The popular explanation
is that tne dog has stolen his shadow (ﬁ'ﬁ .ﬂg}g’)%a%).
and that this is the cause of his death. A variation
of this explanation is that the dog has bitten his
shadow. Here we have the conception that the shadow
i8 a vital part, if not the soul or a soul, of the

human being.
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The Chinese have the idea of a multiple
soul, tiarce huen ana seven peh (= 2;% L &g ).
This makes it possible for them to comuemorate the
dead person at tne grave and also at tne ancestral
tablet, considering that the deceased is present in
both places and also in hades. For all practical
purposes, however, we can spezk of one soul or
8pirit as representing that wbicn is most vital and
valuable in itne individual.

In ancient China there was a custom,
whioch probably exists in some parts of “hina today,
of ocalling the soul, soon after death, to come back.
In Szechuan there are ceremonies by which the soul
is enticed into tne ancegstral tablet, which becomes
its dwelling pltoe, Afterward tne ancestral tablet
is regarded as the ancesator himself, and is treated
as suoch. Tne writer once offered a poor woman, who was
having much difficulty. in making ends meet, a good price
for her ancestral tablet. She exclsimed in surprise,
"Do you think I would sell my parents?" Several years .
ago an enquiirer applied for baptism. The foreign pastor
asked, "Have you discarded your housegods?” A Chinese
Christian added, "Have you destroyed your ancestral
tablete?" The ma2n was really interested in Christianity.
With tears inhis eves he said, "My dear old mother, do
you think I would reject her?® He never united with the

church.
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Tne:ancestral tablets are carefully
preserved either in the homes or in ancestral
temples, At tne widdle of the seventh moon,
at the winter soltice, and on the anniversaries
of the births and deaths of both parents, the
ancestors are "worshipped." Tnat 1is, food is
offered, money is provide., incense is burnt,
and there are tne usual prayers and prostrations.l

There is a tendency in szechuan to
connect snaskes with ancestors. If a large snaxe
appears in a Chinese home ne is not killed, but
incense is burnt to nim, and the inmates prostrate
themselves before him. They regard him as tne
ancestor who nas returned to visit his descendants.

A visit to a Chinese graveyard will
furnish a pro?able_explanation. Many of the old
tombs are’open. Into them broken dishes, bones,
8\ones, and otder debris have been thrown, so tanat
they become excellent hidingplaces for the snakes.
Serpents of different sizes, and tneir skins &and
skeletons, are often seen in and around the tombs,
80 that it is easy and natural for tne primitive

mind to regard snakes as souls of the dead.

l. Weat China Missionary News, Sept. 1917, pp. 22-23.



2. Tae Ancestral Cult.

The Chinese word which is tranalated as
worship is gin @51 ). It meanc to homor, respect,
venerate, or worship. It is often used in econjunct=
ion with the word bai, whicn is similar in

vary
meaning. These words,in meaning {rom comuon

respect peid to a f£:end or to an objeect to the
ideé of worship paid to a deity. “hat the Chinese
think about is reverencing tneir ancestors. Yhat
the typical occidental thinka of when speaking of
anceator worship is venerating the ancestors as
deities. Instead of miaundqratanding and mis-
labeling these rites as “ancestor worship," it
might be better to speak of the ancestral cult.
The Chinese regard the ancestors with loving
reverence, of wnieh the buarning of incense,

the prayers, the offering of food and spirit
money, and tre prostrations are tne outward
expreasions,

The memorial ceremonies of the
anceastral cult are performec by the eldest son.
They eannot be pertormed by a girl or by a woman.
It is exceedingly important that the ceremonies
be performed 2t the proper seasons. For these
reasond every family is very anxicus to have sons,

and, onge they are secured, to protect them from

harm. Failure to give birth to sons is a sufficient
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reason for divorce. Often tne solution is found
by the taking of a second wife, or a concubine,
Sometimes sons are adopted into the family.

3. The Belief In Demons.

If due reverence is offered to the
ancestors, and tne needed food, money, anc
other articles a2re provided, tne ancestor is
veneficent, and aids and protectis his descendants.
If he is neglected, he does harm to hise
deacendants and others. He becomes a demon. In
the gourse of tiwe, there are naturally many
without descendants who can conduct the funeral
rites, and otuers who ar& neglected by their
unfilisl descendants., They then become demons,
and demons are the causes 9f all diseases and calam-
ities.

Dangerous rivers are supposed to be tne
abode of demons who Llry to drown other people.
“hen drowned, the viectims bvecome demons dwelling
in the water. Tne nativea explain that the only
way in wnich tiuey can escape their demonic condition
is to oause others to drown. ¥hen & person is
drowning, it is thought that a water-demon is
responsidble, and is trying in this way to escape
the demonic state. If one rescues the drowning

person, he will ingur the displeasure of the
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demon, and may himself be drowned instead of
the original victim. For this reason it is some-
times hard to get a native of Szechuan to save

1
a drowning person.

The tiao gin kuei (Pp %é %) are
those who have died by hanging, and can only
escape their demon existence by causing others
to be hanged. Women who die in childbirth are
called ts'an lan kuei (j’% %E ﬁ ), and to
escape their condition and to become reborn as
human beings they must cause others to die in
childbirth, Mo gin kuei have been killed by
having their throats cut, and try to cause
others to die in that way so that they can
escape from their condition.

4, The Chin Ming Festival.

On the fifteenth day of the seventh
moon, there is what corresponds to the All-saints'
day as it was originelly observed in Europe.2

There are elaborate ceremonies. Amid the beating

l. One day I was crossing a stream near Uen Chuan
Shien. We had just passed a village of Wasi aborig-
ines. The bridge gave way, and one of our coolies
fell into the swoolen stream and was soon drowned.
We appealed to the villagers for help, but not one
of them would move, fearing that if they tried to

save the aoolie the demon would drown them.

2. Dores, Researches Into Chinese Superstitions, ¥Yol. I

p. 62.
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of gongs and the pleying of musical instruments,
much paper money is burnt. At night lights are
set floating on streams or rivers. Having received
the money and other offerings, the demons are
expected to follow the lights away, leaving the
community free from their danger.

5. Demon Possession.

An insane person is thought to be
possessec or controlled by a demon. That is
why Europeans and Americans sometimes confidently
assert tnat there is demon possession in China.
Near Li Duan Ts'ang there was a girl who had
spells of insanity. Her relatives believed that
she was possessed by a demon, and were afraid of
her. They began to talk of putting her to death.
She heard them, and was wise enough to know what
it meant. She said, "If you kill me, I will come
back and harm you as long as you live." Thereafter
they were afraid to narm her,_and treated her with
much consideration.

There was a roober who lived at Huen Kiang.
He robbed and killed a rich acquaintance. Later
the spirit of the victim haunted him in his
dreams. He became ill and died, asserting that he
he was being done to death by the spirit of the

victim. Then the son of the robber also began to
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have bad dreams, and saw the spirit of the victim
coming to injure him. He felt that the spirit of the
viectim was near him all the time trying to hzarm him,
He sought the aid of priests, but all to no avail,
Finally he secured the help of a local magistrate,

e man of considerable influence. This man said to
the spirit, "Come, now, you have done enough harm
elready. Go away and let this man alone.," The

spirit obeyed, and the son was saveG,

In Suifu a merchant named Ch'en had two
daughters and a son. Three years before the events
we are about to relate, Mrs. Ch'en had died in
Chungking. At the time of the death of his wife,

Er. Ch'en had opened a shop in Suifu, and on acoount
of his business was unable to attend the funeral.

He sent thirty dollars for the funeral expenses

in care of a friend who was to make the proper
arrangements and pay the bills. The friend did things
very poorly, merely covering the cofiin with a
little dirt. The money he saved he used himself,

The second daughter married, but her husband soon
died. Later she married a man nemed Fsu., This man
rséi gfreviously had a wife, but it is thought that

he made away with her in order to marry the second

daughter. The oldest daughter married a man named
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Tsao. Mr. Tsu died at Chungking and the second
daughter came to Suifu., Her father was azbout to
remarry when a2 curious thing haprnened.

The second daughter wecame black in the fage
and began to utier words incoherently. She then began
to talk as though she were her mother, She said that
the reason her mother had not complained before was
that in hades wnen she first intended to complain
the god told her tnat she should first suffer misery
three years in hades, then make her complaints; that
¥r., Tsu, on hearing that the second daughter was
about to be married, seriously objected,:and raised
& row with the dead Krs. Ch'en; that since Mrs. Tsao
was unable to bear children, ¥rs. Ch'en demanded that
8 seoond wife or a concubine be found for Mr. Tsao
80 that he should not be without descendants; and
lastly, that the grave of Krs., Bh'en must be put in
first-class condition,

¥r. Cn'en proposed tanst much paper or
epirit money should be burnt for X¥rs. Ch'en so
that she should have plenty of money to spend in
hades., Mrs. Ch'en replied that this was not a
matter of primary importance, but that she would
permit Kr. Ch'en to spend much money in this way.

She said that the king hed told ner in hades that

within thre¢ days she must compel Xr. Ch'en to agree
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to carry out all these matters., If Mr, Ch'en did not,
the god would rob nim of his soul 3o that ne would die.

Nr. Ch'en agrecd to all taese conditions,
anc secured two midéle m@an who were to guarantee
the execution of all these demands. They were all
carried out, so that ¥r. Ch'en suffered no harm,.

It was believed that Mrs. Ch'en had cowme
from hades, had taken possession oi the second daughter,
EKrs. Tsu, and had usev ¥rs. Tsu's moutn so as to bpe
ablke to speak. It was asserted that spirits can not
speak audibly because tney have no bodies.

6, Suwmmary.

So prouwinent is the belief in and fear of
demons in Szechuan tnat one is tempted to say with
Dore that the essence of tne Chinese religion is the
belief in and fear of demons, who are thought to be
the cause of all diseases and celamities, and the attempt
to ward tnem off and secure safety and happiness by means
of marvellous, superhuman poser that is made available
througn enarms, amulets, incantations, priests, and gods.l
This, however, would be an exaggeration., Ve merely
note that protection against demons is a very

important part of tne religious technigae in Szechuan.

l. Dore, Researches Into Chinese Sugerstitions, Vol.

IV, p. 431, Vol. V., pp. II-III,
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III. BIKTH, MAGKIAGh, DwsATH, AND BUKIAL.

L. Variety Of Custows In Szecnuan Province.

To most individuals, birth, marriage, and
death are the outstanding events of huwpan life., It
is natural that many religious rites and ceremonies
group themselves around tnese events,

While general resemblances between the
birth, marrioge, and burial customs are noticeable
throughout all Chinz, there are also many
variations. These zre evident even in difierent
parts of Szechusn Province, Adam Grainger, in a
little booklet entitled Studies In Chinese Life,
describes in detzil birth, marriage, and barial
customs in Szechuan, ¥r., J. Xortimore, in a series
of short articles, has also described the burial
customs, A book entitled Chinese Culture and
Christianity, by J. L. Stewart, and based primarily
on conditions in Szechuan, has recently appeared.
In these descriptions one is impressed@ more by the
differences than by the resemblances,

It is probable that the religious and
social customs of Szechuan are a blend of the old
Chinese culture with other elements that are
aboriginal, or have been brought in from India,
Tivet, or possibly otner countries. It is not
always pos:ible to distinguish between them. The

Miao and the Chinese of Szechuan both have the
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Pan Ku myth, monosyllabic languages with five tones,
and many customs in common, but it can not always
be ascertained which has bvorrowec from the otner,
It seems wise and necessary to limit ourselves to
those elements which are probably general in tne
provinge, and to pay special attention to certain
burial customs which can be treced back into antiquiyy,
and wnich throw lizht on the develdpment of tne
Chinese religion,

2. The Desire For And Xethods Of Securing
Children,

Like other branches of the human race,
the Chinese desire a numerous posterity. This is
intensified ty the need of sons to conduct the
ancestral ceremonies.

There are several ways by which people
believe that they can secure sons, A common way is
to pray to one of the goddesses who gives sons,
either the Song Tsi Kuan Yin (;&: %’%ﬁa % ) or tne
Song Tei NMiang Nieng (A KR XK). The Godaess of
Yercy is sometimes entirely consecrated to this
purpose, and holdsa child in ner lap. Sometimes the
priests are hired to read the sacred¢ scriptures in

1
the homes.

-t

1. Note;~ When a Buddhist or a Taoist priest reads his
scriptures ceremonially, it is customary for foreigners
to say that he is pmaying. He is really reading his
sacred soriptures, which is considered an act of great
virtue that will move the gods and bring good fortune.
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Sometimes a person will pray for a son,
and if the prayer is answereﬁ he will present a
wooden image of a child as a thank-offering to the
deity. If there are a good nymber of these at
the feet of the god, it adds considerably to his
prestige, If a barren woman steals one of these
wooden images, she will surely give birth to a
son, after which she is supposec¢ to return tne
image. There are other sacred articles the stealing
of which will cause the mother to bear a son.
Among these are the headclotn of an idol, sacrificial
food, or egys at a marriage feast.1

In some parts of the province one will
occasionally see a round hole in the rock resembling
the female sex-organ. It is believed that if a person
succeeds in throwing a stone into certain of these
holes his wife will give birth to a son. There is one
of these holes at Tao-si-kuan, on the ¥in River
between Suifu and Kiating. There are two near Suifu,
one across the Min River near Tiao-huang=-1l>, and the
other beyond Lankuang at Ta Er O (j‘]’ ga, Bl ), or
S8trike Son HNole.

3. Birth Customs.

Before a child is born, & priest or "sorcerer"

l, West China Missionary Fews, January, 1921, po. S-1l1.
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is generally called to exorcise demons or other
influencee.1 At birth firecrackers or other
means may be used to scare away evil spirits.2
At a later time the goddess of progeny is worshippdd,
and there is a‘feast.3

Those who have the advantage of modern
hospitals, with trained physicians and nurses,
and anaesthetics, can nardly appreciate tae
excruciating pains suffered by Chinese mothers.
Sometimes delivery is impossible, resulting in tne
death of hoth mother and child., At other times
the suffe;ing is multiplied wany fold by a slow and
difficult delivery. There is one female deity,
the Tsua Sen Niang Kiang (41?— ﬁ ’Slﬁﬁﬁ), whose
only duty is to secure quick and sate delivery.
The spirit tablet of the Tsma Sen Niang Niang
is brought to the home when necessary. There
are many othner methods. A charm may be written
and pasted on the body of the mother. A priest
may oome to the house and read scriptures or perform
ceremonial rites, If a mother dies in childbirth,
she is not admitted into hades, but becomes a
demon called a ts'an lan kued,
W N0 W

1. Grainger, Adam, Studies In Chinese Life, p. 5.
2 . “ L " L] | o i) L

3. ] n " L] n L] 1] 6

-

Loa & o
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After tne chilc is born, trere is
sowmething dangerous or unclean about the mother.
For this reason she is not allowed Lo leave tne
room of her confinement for a month. Some of tne
ideas concerning childbirth are given in the
Classic 0Of Tne Bloody basin, our own translation

of which we give in full,-

THE THUL CLASSIC CF THis BLOODY LASIN
(Outside title)

THi TitUk CLAS3SIC O¥F( Ok FOK) Tiin SAVING OF LUTHLRS
BY DI TSARG P'USAH.
(Inside title)

riegrintec in tne fourth moon ol the fourth
year of tne Republic.

From Shansi Province, Shanuen Shien,
publisneu by the disciple of Ii Yin Lin. The printing
boards are 2t the T'on; Yih shop 1in Suifu.

Tne True Classic Of Tne Saving Of Moiners
From Tae kloody bLesin.

Curreot words for purifying the mouth,
Shiu 1i sniu 11 mo no shiu li shiu shiu 1li
8o p'o ho.

Correct words for cleansing the body ot
impurities,
Shiu do 1i shiu c¢o 1li shiu wo 1li so p'o ho.

Cor:ect words for ponclfying tre Tu DI gocs.
La mo shan man do mo 2'0 lan ngan du lu du lu
tsae wel so p'o ho.

For respectfully calling tne elght gods.
La mo Kuan Si Yin P'usah mo ho sah,

ILa mo ¥i Leh Fuh P'usah mo ho sah,

La mo Shu K'ong Cheng P'usah mo ho sah,

La mo P'ushien Fuh P'usah mo ho sah,

La mo Gin Kang Seo P'usah mo ho sah,

La mo ¥izo gih Shiang P'usah mo ho sah,

La mo Ch'a Teail Chang ?'usah mo ho sah,

La mo Di Tsang “ang P'usah mo ho sah,
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Verse for beginning the Classic,-

O marvellous way, so lofty and so deep,
A myriad ages one can hardly meet;
But now I see and near, can grasp aind keep;
With joy L'1l1 tell tne truth to otners
as is meet,

The True Classic For The Saving Of Motners
By Di Tsang Wang P'sah.

Reverently calling the gods.,

Shi T'ien Fuh P'usah,

¥i T'o Fuh P'usah,

Ru Lai Fuh P'usah,

Shih T'ien Nien Wang Da Di P'usah,

Ih Ch'ih Gieu Lan P'usah,

La mo Gieu Khu Gieu Lan P'usah who
pronounces the following incantation; "Do ch'ueh
lan ngan do fah lu lai %'ang shuen i ho gieu lan
uin t'o sen."” I now will cultivate and preserve
and always read and shant (this classic) in order
that I may save my female relatives from that
punishment which befalls them when after ten
months of pregnancy they have given birth. I will
constantly chant with wy mouth this @lassic for
the rescuing of motners. When Nien Wang in his
dwelling brings the women to him and reproves
them for their sins, if one chants the True Classic
it interferes with tne star of calamity., I pray
that my female relatives may early escape from
the calamities,and I, tne son, receive the
punishment, whieh I should. I have already prayed
and obtained the saving from calamities by the
goddess Kuan Shi Yin who by the pure water from
her vial washed away tae body of evil sins from
all people. The female relatives do not understand

the meaning of “yri5 bt let a1l kinds of sin and
6vil be upon me. Avery day I willi chant this
clasasio whien frews from calaxity. ¥ay wmy wmother
escape from sll eecrthly evils, and our family
Culiivate themselves in mercy end righteocusness,

A eaent to be mecoxpanied witn the
burning of incense.

T{ T.ang ?'usah, tne merciful gOds
of the ten courts, the gods of tne tnree terraces,
and of tune eight turones, tne nine minfsters,
the rulers of hell and Tsen ¢ (IE Pa ), 1f
you invite the Ludahist priests to proclaim
abrf3§'thia classic, hell will change into hesven

Ly S C A S B P



La mo Di Tsang ¥Wang P'usah mo ho sah
(repeat three times).

The Faith Of Tne Bloody Basin Classic
kxplained Ey Tne Great Tibetan Orthodox Keligion
Whicn %Was Spoken By Buddha,

Once upon a time the god uuh Lien (B l?_}
went to U Tseo Tsua Yang Shien, and saw the hell
of the bloody basin pool eighty-four (probably 1i)
wide, in which tnere were one hundred and twenty
things, iron crossbeams, iron pillars, iron
cangues, and iron locks, and saw a multitude of
the non-Buddhist women of the earth with umkempt
hair all dishevelled, and long cangues and bound
hands being punished in hell, The keepers of hell
and tne king of demons tnree times daily took
bloody water and ordered tne women to drink it.
The sinrers did not care to obey, therefore they
were beateh with an iron club by the Lord of Hell
until they screamed., liuh Lien had compassion and
asked tne Buler of Hades s2ying, "1 do not see
the non-Buddhist women's husbands undergoing this
punishment, I only see many women suftering this
bitter psin.® Tne Ruler of Hades replied to the
Learned One, "This does not concern tne husbands,
but it is simply that women in giving birth allow
tne bloody dew to defile the gods in the earth. If
the unclean garments are takxen and washed in cereeks
or rivers, the water carries the defilement and
injures all tne righteous men and women of the
faitn who secure water and boil tea to offer to
all the holy ones{gods, saints, etc.), causing it
;.?% be unglean. The Great General of Heaven (X X

writes down their names, records tnem
in the bvook of good and evil, to await until,
within a hundred ywars, life is ended, when they
receive thnis bitter recompenses ™ Muh L1en was very
compassionate, and quickly asked the Ruler of
Hades, "How can we reward tne virtue of mothers
in bearing children so that tney can escape irom
the hell of the bloody basin povl?*® The Ruler of
Hades replied, "Only by carefuily being filial,
and men 2nd women resnectgg;ly worshipping tne
Three FPrecious Ones ( = , and by observing
the three years bloody bagin fast and assembling
the festival for sugeeéding over the bloody basin,
inviting Buddhist priests to chant this classic once,
and when the time is fulfilled the repentance
observances are completed, and then a boat of
mercy will bear her over thne River of Purgatory
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to the shore, and it will be seen tnat five lotus
flowers appear in tne bloody uasin pools The
sinners will be glad, andé will develop sheame in
their hearts, and they will be able to rise to the
Buddhistic land, Then all the great gods and Mluh
Lien will inform a2nd respectfully urge the unbelievers
and the men and wowen whno believe righteousness

to quickly learn and cultivate virtue so as to
remove the punishments and greatly alter tiae
future course of events. Do not lose tnis teaching,
for in ten thousand years you will not easily cet
it back." Buddha saicd, "If the people who velieve
in the classic of the bloody bowl write it and
keep its instructions, it will cause them to

secure the ascension to neaven of all their parents
for three generations, and their enjoying 2ll
blessings--clothing and food of course, long life,
wealth, and honor." Now, at tais point (in the
reading of this classic), the Heavenly Dragon,

the eight grades of men, ana the non-numan beings
are all filled with great joy and believe, receive,
and obey thnis book, give a salute, and depart,

The Completion Of The Classic Of The
Orthodox Tibetan Religion Explaining The Faitn
Of The Bloody Beasin,

The Classic Tnat Budcha Spoke Of The
Great Grace Of Fathers ’‘nd Motners And Of Bones
Of Unborn Eabes.

I have heard thus, tanat once upon a
time at Tsisou in the Kingdom of Shaewse, Buddha
spoke to the gods of Euh Duh Uen and to the 1250
priests of Dae Pi Ch'iu, at which time the divine
Ho Lan (P9 8@ ) arose from his throne, with his
hands offered ovbeisance to Budcha, and spoke these
words;-""hat is gresl est in the universe?® Buddha
replied, "In the universe tnat which is weightiest
and of most importance is the grace of fathers
and mothers," Ho Lan asked Buddha, "Will Buddha .
mercifully and kindly explain?" Buddha said, "When
the child is in the womb of the mother for the
first month, it is like pearls of dew on blades of
grass, ® Ho Lan aske¢ Buddha, "Why do you say pearls
of dew on blades of grass?" The Universally Honored
One replied, "In the morning it c¢ollects, but at
noon it evaporated, It is present only in the
morning, It is not present in the afternoon. Yhen
the child is in the mother's womb for two months,
it changes like snow crystals." Ho Lan asked Buddm,



*hy uo you say snow crystals?® Tne Universally Honere
ed One replied,"Like snow crystals in tane air
falling down., When tne child has been in the womb
f0r three montha, it cnanges into o luzm of blood
Blx and three-tenths inches long." ¥o Lan asked
Buddna, "Why do you say a lump of blood?* The
Universally Honored One said, "Pn the first place,
it may be called a lump of blood. In the second
place it wmay be cslled a snow mountiain, In tne

third place it may ve called blood collected togetner,
Yhen the child has been in the zother's womb

four months, i1t develops the four limbs." Ho Lan
asked Buddha, "Why do you say four limbs?" The
Universally Honored Ons replied, "First two nands
appear lixe spring anc¢ suwumer, Later two feet

appear like autuxn and winter, and finally you

¢all them four limbs., When the child has been in the
mother's womb for five months, 1t develops the

five lumps, " Ho Lon asked Budcha, "Why do gou call
them five lumps?” The Universally Honored One
replied, *First, tne gkull develops, then the
fanbones develop, taen the two kneecaps, so they

are called five lumps, When the child nas Lecn in
the wother's womb for aix monthe, it develops the
8ix senses." Ho lan asked Budcha,"WHy do you say the
8ix senses?" The Universally Honored One replied,
"kyes can sece color, eares ean hear sound, the nose
can smell all fragrances, the tongue can taste
flavors, the body feele fineness and smoothnesa,

and the miné can uncerstand all tnings, 80 they

are called tne six senses, and are also called

the six thieves, Yhen the cnild has been in the
womb of the mother seven months, it develops the
seven kinds of bones.” Ho Lan asked Buddhna, "¥hy

do you call them tne seven kinds of bones?" The
Universally Honored One replied, "My motner bore

me having btones of diamond that would not deoay.
Kuanyin P'usah was born having red lotus bones,

Shen Uen Lohan when born had tones that are sacred
relios. Yan Shen Di ¥ang wag born having bones

like the womb of a dragon anc the body of s phoenix.
The imperisl officers and the prime minister are
born with keo lien shiao (meanin: not clear) tones,
and the generals of war are born with bones of
tigeres and wolves. “e, whetner we are men or women,
are born with three hundred and sixty Jjoints. The
bones of men and women are different. Bones of men
develop from the head down. Bones of women develop
from the goles of the feet upvard, The large intestines
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are twelve feet long, just as a year has

twelve months. The small intestines are
twenty-four feet long, as the year has
twenty-four semi-lunan periods. Yhen the child
has been in toe womb of tne wother eight

monthe, it daily sufiers eight kinds of

hellish torments, " Ho Lan askec Budcéha, “"Why

do you call them eignt kindz of hellish torments?®
The Jniversally Honored Oune replied, "When the
wotner eats hot food, it is callec the hellish
torments of (boiling| ketile soup. When the
mother eats cold food, it is called the hell of
cold ice. nen the motner is full (that is, vhen
her stomach is full), it is called tne nell of
crushing stone. When the motner is nungry, it

is called the hell of hungry demons. wnea the
mother eats nard things, it is callec the hell of
the sword avuntain. ¥Yhen ine mother travels or is
weary ol lavor, it is calleu tne hell of

pounding and teating (with pestles, mallets, ete.).
%hen tne mother is sitting down, it is called

the hell of the.lron Led. VWinen ihe mother nods
her head, it is callec tne nell of hanging

upside down (the idea is taat the nodding of

the head causes thne child to be turneu upside
down). “hen the child nas teen in the womb

of the mother For nine montna, it will dally

turn over three times, and wiith both hands take
nold of its motner's heert and liver, and twice
(daily) turn its body and tread on the mother's
vacxbone and tnighs s¢ that it tires her four
limbs painfully, =2nd all her jolnts are tigatly
stiffened., Yhen tne child has becn in the mother's
womb for ten montas, you ¢an see that it is

apaut to ve born. Iaily it comes and congeals

the wolher's abdomen, and nightly it comes and
congeals the zother's womb. Then the time of
birth arr;ves, then you should fear four kinds

of evil birth. Tne first to fear is tne grasp-
dry-wood birth, the second to fear is the birth of ,
Btepping on the lotus fiower (feet appearing first),
the third dreadful birth is veing borm crosswise,
and the fourth to dread is that of beg.ing salt
(protably with the hands appearing first). The
middle fingers of filial children are hot when
they are born. Them an unfilial child &s born

who in past existenges has tesn your enemy, in

two or three days of travail he will still be
unborn, the whole family will be alarmed, and the
mother'e 1ife will be lost because of the ohild,
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If men and women who btelieve wish to recompense
their psrents, tney should.copy this bvook, and
with 1t exhort the people all around, spread
abroad the teaching of filial piety, and contri-
bute to the support of EBuddnist priests, and they
will secure the good nealth of their parents in
this world, and cause them after death to rise

to the land of EBudcha., At this point the Heavenly
Dragon, the £iynt Divisions of Gods, and all

men will greatly rejoice, telieve, obey, perform
a courtesy, and disperse, This is the end of the
classgic wnich i3 Eudiha's vwvords about the great
grace of parents in regard tc pregnancy,

The Words Of Buddna Which Are The
Karvellous Classic Of Di Tsang P'usah For Salvation
From Toruents,

Once upon a time Di Tsang P'usah dwelt
in the everbright land in the south, and used his
pure, heavenly eyes, and saw in far.away hades
all human creatures who were undergoing tormentge-e-
~=iron pestles and beaters, iron grinders, iron saws,
kettle soup (boiling), fierce fire reaching to
heaven, hungry people swallowing hot iron, thirsty
people arinking meltec brass, receiving all
bitterness and vexations, having no rest, Di Tsang
P'usah could not bear to see it, 80 he came from
the south to tne aidst of hell, and was in the
same apartment with Nien wang, btut slept in
anotner Led, Thney discusseq all thie reasons;e
first, thet possibvle Nien Wang might not have
Judged justly, secondly, trat possidiy the documentis
of accusation were disposed of wrongly, thirdly,
that poesibly tne god hed wrongly caused individuals
to die, and fourthly, that possibly sinners were
allowed to suffer punishment beyondé their cdue.
Therefore, for these four ressons, if & good man
or a velieving woman has imsges made of Di Tsang %ang
P'usah and causes the classic of Di Tsang P'usah
to be read, ealling out to Di Tsang P'usah, this
person can certainly reach tne western paradise
tefore the face of O %1 T'o Fuh (Amitabha), and his
body tecome pure like tune lotus flower, which can
not be explained, and his six souls will become
intelligent andé can go anywhere, froz Buddhaland
to Buddhaland, and from one heaven to snothner,
Any person who causes images of Di Tsang P'usah to
be erected, and this classic to be read, and protects
the name of Di Teang P'usah, after he dies Di Tsang
P'usah himself will come to welcome this person to be
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forever with 81 Tsang P'usah., All divine c¢reatures
and men of the universe, and O Shiu Lo (FJ ¥ 4% J,
when they hear this classic which Buddéha spoke, will
rejoice, ,believe, obey, maike an obeisance, and
depart,

After the month of confinement is over, the
relatives end friends that have been given presents
are invited to a f&aﬁ%.g

8. Harriasge.

Up to very recent times it was custowmary
in Szecnuan for all warrisges to be arranged by the
parents through gobetweens, Even now tae exceptions
are few, The consent of the young couple was not
asked, and they were not permitted to see ench
other until they met 2t the merriage ceramony. Social
conditions are now in a process of change, and
sometimes young people find a way of choosing taeir
own life partneys, wul on the whole tae 0ld customs
are still in vogue.

A family will generally resort to
divination before approaching another iamily about
the marriage of their son to & young woman, If
results are assuring, s middle man is found, The
middle man or woman takes presenis when approaching

- - - - . -~
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1. The skbove "classic® is evidently a tromslation

into Chinese of 2 Tibetan book, and the incanteotions
are transliterstions of incantstions useé by the
Tibetan lamas, having no mesning in the Chinese.

zhiﬁ book, although it has sometimes been pronibited

Y progressive officin, ‘widelv use: ‘o

are generally aeceptegﬁi; %isiééi%iafﬁﬁd and itg tdeas
Z. Grainger, Adam, Studies In Chinese Life, p. 6.
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the parents of the young lady, If the parents
are willing to negotiate, they produce the girl's
horoscope, with which the gobetween returns to the
boy's parents.l Again divination is resorted to.
If the result is favecrable, an authority on horoscopes
is called, and the horoscopes of the two young
people are compared.2 If the results indicate tnat
the marriage would be unlucky, the matter is dropped.
if the opposite is true, tnere are furtner negotiations,
and a lucky day is set for the exchange of horoscopes,3
Presents, and sometimes money, are given to tne parents
of tne young lady, who in turn provide a feast for all
the guesta.4

On the day of the wedding, which must be on
a lucky day, there is a procession, and the bride is
carried to the home of the groom in a hua giac(’ﬁ’: ?% ),
or flowery sedan chair, which is red in color and
beautifully decorated.5

The bride says farewell to her parents,

- e - arer R A - . g

l. Granger, Adam, Studies In Chinese Life, pp. &€-6,
Stewart, James Livingstone, Chinese Culture
And Christianity, pp. 144-5.
2. Granger, Adam, Studies In Chinese Life, p. 9,
3. " ] ] ] (] ] " 9,

4, " L " ] " " ® g

5. " o123,

Ste&ért, Ja£es Li#ingstgne, Chinese "
culture And unr;stianity, p. 102.
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and departs witn weeping.l Tne procession is led
by musicians wita gongs, druus, flutes, and otaer
wind instruments.z Tnere are banners and other
paraphrernalia.

On tne back of the bridal cnair one or
two lightec lanterns are hung, although it is
broad daylight, to keep the demons away., Old bronze
mirrors, glass mirrors, and other charms are used.
The bride is often clothed in specisal garments that
are supposec to protect her frou evil spirits.

On arriving at the home of the bridegroom,
a cock is killed, and tae blood 12 sprinkled in a
circle around the flowery chailr, §'This is a further
protection against. demons. Then the bride enters
her new hone,

Tne bride is lec to her place beside
the bridegroom, Their first act is often to face
the front door and worship nenven and earth.4
Then they worsnip tne housegodés and pay tzneir
respects to tne bridegroom's parents and ancestors.

ginally, trey vow to each other.5

Amar el -
v W -

1. Grainger, Adam, Studies.In Chinese Life, p. 1Z2.

24 " " " " " " PP ll-12.
3. " " n " " " P 13.
4‘ " tt n n " ne . 15‘
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. 13,
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Bost of the guests bring presents to
the new couple, and tnere is tne customary wedding
feast,

A vidow does not generally remarry, while
a man may take several wives if he wishes and is
able to suprort them, There is little ceremony
wnen a widow is remarried or when a wan, wnile
his wife is still living, taxkes a second wife or
concubine,

5, Death And The Funeral Frocession.

Soon after death casn paper is burnt
to provide tne spirit witn travelling expenses
for use on the way to hades. These are bound in
small, square bundles. Mortimer has translated
the inscription on the last bundles,-

' "The recently deceased...{name)...

whose earthly life began in (the

reign of)......such and guch & year...
month....d&y....‘h()llr (E ). in se e
province,..prefecture,...county...
township....s8ection at the place called...
grew to manhood; enjoyed ....years of
life; tne great spanere (of earthly '
existence) closed in {the reign of)....
such and such & year...emonth,....daye...
e+seonOUrs.. .Wnile living at «....province....
prefecture.....etc., death took piace

due to illness, This is personally-
prepared cash paper ior use en route,
packet number .....to defray expenses in
the spirit workd,"

"(To whom il may concern:) At
each of the barriers by land and water
and at fords, examine and take note and
allow to pass without obstruction."



On tne last package must also Le writien: -
*The year tnat tne sky disappears;
Tne month when tie fixed time is fi1£4i1dd;
The day tnat the énd nas come;
The hour wnen a standstill is reached.”
*Transform® ({4.), taat is tne peper is to
ve burant and transmuted into psper currency.'
The first two peragraphs correspond
very olosely to what tae Chuan ¥iero K'a Gi, who
opens the way for tne spirit of tne dead person to
nades, says as a part of tae Chuan ¥iso funeral
ceremonies. ¥r. Hortimer also says tnat a careful
watch is kept so tuat no one can throw pleces of
iron into tae coffin, for that would cause disaster
to come to tre descendants of the deceased, This
also corresponds to one of the customs of tae
Chuan Miao.

A priest or geomancer closes the cofiin.
He must also choose a luoky burying site where the
feng shui (Ei,ﬂ() $s good. If it is not good, the
descendants of tne dead will have calamities and
reverses and surely decline. If it is good, the
descendants will prosper and bte hapoy. A lucky day
for burial wmust also be chosen.

It is believed that the soul goes to
hades to be judged, and that there, in contrast
to earthly conditions, judgment is just and in

accordance with one's conduct on earth. In many

- o tbadhadhn o mm-mmmm

1. %est China Missionary Newe, April, 1915, p. 26.



Budchist temples there ire scenes that portray
judgment and punishment in nades., Sometimes hades
is also represented in Taoist temples,

Before the funeral Buddhist of Taoists
priests are called to "open the way" for the soul
to hades, This involves wmucn ceremony, including
tane reading oi seriptures and tac worsaip of gods,
The spirit is generally provided with a road-guide
or passport to heaven,

Friends of tne family send gifts in the
form of tua tsis or double scrolls which nave
written on them sentiments tnat are complimentary
to the decease:, In return tney are invited to the
funeral and to the funeral feast, and providec
with a white clotn of mourning to wear on the heas
during tne ceremonies.,

In tne funeral procession the oldest son
of the deceased walks in front of the coffin, dressed
in sackcloth and supported by friends, A live.cock
is generally perched on the coffin to keep away
demons, Firecrackers are set of at tne beginning
of the funeral procession and a2t tne grave.

6. The Burial And Grave Customs.

At the grave there are the customary
scenes of mourning. including weeping and prostrations.

Paper cash, gold and silver ingots, a gold hill
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and a silver hill, and paper images of human
beings, of houses, furniture, boxes, weapons,
and even opium pipes are burnt. they are trans-
formed by burning into cash, gold and silver ingots,
a gold hill 2nd » silver nill, living servants,
sedan choirs, houses, e¢te. for tne use of the
departed spirits in tne land of shades. Actual
food is effered, incense and candles are turnt,
there are prostrations and mourning, and the
coffin is covered witn dirt. Usually the hole
is not dug very deep, and tne dirt is heapec up
in a mound over the cofiin,

To explain the custom of burning paper
money, paper images of human telngs, houses,
furniture, and other articles, we must go back
thousands of years into ancient Chinese history.

In the sixth section of the history of Si ¥a Ch'ien
it is stzted th:t one hundred and seventy-seven
were killed and buried with the emperor, The following
quotation is from the journmal of the Northe-China
Brance of tne Royal Asiatic Society for 1910.

*¥From the Chinese classicas we know that,

in remote antiquity, a straw figure of a

man was placed in the grave with the

dead, Confucius himself commended the

act in preference to a later custom

of substituting a wooden fmage with
moveable joints, His counsel, however,
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went unheeded, It is not certain, but
presumably ne was aiaxing at stopoing

tae immolation of human beings at tne

tombs of the great.Tne burying of wooden
men was, in all likelihood, the bogus

form of this savage reality. Later history
contains many examples of it. To quote

from Professor Kidd: ®* “hen Yoo--king of the
state Tsin é€1ed sixty-six persons were

put to death and buried with him. One
hundred and seventye-seven ordinary
individuals, together with three persons

of superior rank, were devoted bty death

to the service of Muhekung in the ot:er
world:-a monody still exists lamenting

the fate of these taree men, Tsine.snih-nuang-
ti, who flourishec about two hundred years
before tne Christien era, commanded that
his household females and doumestics should
be put to death and interred with him,’

The custom long survived this period, 'and
when persons offered themselves voluntarily
to die, from attachment to their masters
and friends, such sacrificesawire estecmed
wost noble and disinterestecl™®

In the Encyclopaedie Sinica there is a
similar statement,=

"SACRIFICES, HUMAK., This title should more
properly be reserved for the killing of men
as offerings to the Deity, as in the case
of Abraham and lsaasc, or the religious
ceremonies of the Aztecs. In default of a
more convenient term, it is usec for the
burial of living slaves, concubines, and
others, with tne rich or royal dead; though
the idea of providing cowmpanionship and
service in the other world is more promine
ent than that of sppeasing anger or seeking
favor.

The practice must have bteen established
in China in very early timee, but the first
example recorded in Chinese history was at
the burial of the Ch'in ruler Wu Kung, EB. &
67¢&, when sixty-six persons were buried
alive to keep him company in the other world.

W

1. Journal of the North-China Eranch of the
Foyal Asiatic Society, Vol. XLI., pp. 63-4.
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In Ch'in a2gain, when Mu ¥ung died in B. C.
621, there were buried with him one nundred
and seventy-four §e0§%§. This eaused the
Ude cglled Huang niao® .5  to be made;
(Legge's She King, p. 198).The fact itself is
recorded in the Ch'un Ch'iu. The practice had
been forbidden by Hsien Kung on his succeed-
ing to the Ch'in earldom in B. C. 284, but
at tne death of Ch'in Shih Huang Ti in B. €.
210, 311 hise wives and concubines who had
not borne him children were buried with him,
and tre workmern who had made his tomb
were glso walled up alive in it,"
~In North China meny 0ld graves have been
unearthed, sud their contents are ir the world's grest
miseums. Some of them go as far back as the Han
Dynasty. There are a number of large cases oi these
relics in ine Field luseum in Chicago.
In Szechuan Province ithere are thousands
of caves that have been chiseled out of the s80ft red-
sandstone many centuries ago. Perhaps most of them
are around L£igting and vnengtu, and all of them seem
to be near rivers aund streams. There are fewer
around Suifu, possibly due. to the faets that the
sandstone is mueh hardef and the Chinese secured
possession of Suifu at a later date than Chengtu
and Kiating. The largest of these caves are nearly
a hundred feet deep. Many relics are found inside.
The most extensive collections that have been made
are in the British Museum and in tne iluseum of
tue vest China Union University. ¥any Chinese and
foreigners assert that these caves were the homes

o% 2he aborigines who lives in these districts
¢ )
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l. Encyclopaedia Sinica, p. 493,
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before ine arrival of the Chinese. Rev. Thomas
Torrgnce, F. R. G. S., was one of the first to assert
that they were burial tombs of wealthy Caninese

who probably l}ved,from the Ts'in Dynasty E. 8.

to the time of thne Three Kingdoms. Mr. Torrance

has spent years in the study of these caves and
their contents, and the collections in tae British
Museum and in tne Huseum of the VWest China Union
University were made almost entirely by nim. The
following quotation is from a letter received from
kr., Torrance, written at Kuanshien, Szechuan, Chnina,
on July 12, 1625,-

"The cave tombs are found all tne way
from the Hupeh-Szechuan border westwards
as far as Lifan, Ninety-nine per cent
of them are in low altitudes. Their age
is from the end of the Ts'in Dynasty B. C.
to the time of the Tanree Eingdoms. The
people were in tne Pa, Shuh (Szechuan),
and Chinese territories, My own opinion
is that the people were Shuh-Chinese or
Pa-Chinese, mixed blood. There are only
a few inscriptions in seal and common
Chinese character. There is no evidence
at all that tney were originally for.
anything else than tombs, Later they
were used for difierent purposes, that is,
some of them, notably near Kiating. The
goods found in these caves correspond
closely to goods found in tomb mounds
of the same date and in underground
graves a2ll over China, that is, China
north of the Yangtse. The carvings are
distinetly of Han type and are all in
close correspondence. The carvings often
follow the appearance of Han houses,
showing they were built of logs."

In the 8upplementary Papers of the Royal

Geographical Society, Volume I, published in 1886,
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there is an article entitlec A Journey Of
Exploration In Western Ssu-ch'uan, by E. Colborne
Baber, Chinese Secresary of Legation, Peking.
This article tells of a visit to ¥West China
in 16774 when 2 number of caves between Kiating
and Suifu were inspecisd. Mr., Baber found what he
decided were cistermsinside the caves, and so
concluded that the caves were dwelling—places.l

The writer .

has visited the caves about Kiating
and Suifu a number of times, and is: convinced
that ¥r. Torrance is right, and that these are
burial tombs of the early Chinese. The reasons,
briefly stated, are as follows,-

First, the relics founds in these caves
very closely resemble those in the’fombs of
North China which belong in the Han ancd the‘Tang
Dynasties. The watchndogs look so muéh alike that
one could believe that they came from tne same
tomb, The articles found are very similar, from
earthenware images of houses, human beings, and
chickens to the coins and the jade cicadas that
were placed on the tongues of the dead. Evidently,
they were the work of the same civilization.

Secondly, the coins in the Szechuanese

tombs are all Chinese coins. The dates of mosi

of them can easily be determined.2

T el

1. Supplementary Papers, Royal Geograpgical Society,



Thirdly, large numbers of tuese caves
8till pave reamnants of coliinz in them. Sume caves
have places foar several cofiins, indicating taat
they were probsbly used by a fawmily. Some of tne
coffins have been found with skeletons in them,
Baber's "cisterna% are tne places where the cofiins
are found,

Eourthlu, tne caves are 8o weil made thet
they are evidently ine work of a people who werevin
& high state of eivilization.

Fifthly, we know oi no trive of atorigines
in “est China that is accustomed either to live or
to bury its dead in artiticiel caves of thic kind.

We velieve that the welgnt of evidence is
strongly in favor oi the theory that the caves of
Szechusn are Chinese burizl tombs dating aporoximately
tvo thousend yesrs ago.

ALl the images yet found in these caves
are of ungiazed, burnt cley, of & gray ocolor. Leter
the Chinese of Szechuan ceased toe burying of tueir
dead in caves, and buried toem in tombs covered uy
mounds., ¥nny of tae iwages fouad in the later tombs
are beautifully glazeﬂ.l

Mr. Torramce gives thne following liat of

1. I am a;pending some diagrams that I have made of
carvings on caves near Kiating, and also eopies of
some pictures that I found on the side of a cave at
Song Tsui, near Li Chuang, ecst of Suifu. The hat

worn by the man whose 1icture ie carvec in ihe cave

near Song Teul resembles those on oclay images ,unglazed
1]
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the articles which ne nas gatnered in tne caves
of Szechuan,-
"Inastead of strav or moveable wooden figures
of men you vill fin¢ thew of wurnt-clay,
grey and terrae-cotita in color, glaze and
unglaged, from a fev inches hign to nearly
full life~sige. They represent persons of
boln sexes and varicus ranks and caliings.
There are tesides models of houses, cockinge
wots, boilers, rice-steamers, bowls, vasins,
vases, trays, jars, lamps, musieal instrumnents,
dogs, oats, horses, cows, sheep, fowls,
ducks, ete, Standing witn your reilector
lamp in the widst 3i & large cove i1 seeuns
verily an imitaticon of lNoan's Ark.®
It is true tnat
tne Chinese believe tuat tae caves oI Szecnuan vere
made end used Ly aborigines, snd call them iontsd
caves, Tnis is expleined by toe fact trnet the old
Chinese population was practicaily exterminated by
Tsang Snien Tsong, znd tae new izmigrants would
naturally know little about the past nisiory of tne
province,

We tnerefore advence tne following tneory.
In early Cninese history men provided food for tne
dead a8 tue uvhinese stiil do today, and also placed
in tae towbos weapons oi war, money, and articles oi
everyday use. Tney killed human beings, ineluding
vives and servante, to put in the graves with tne
deceased leaders. The moral development of the

seople led to tne substitution of burnt-clay images

SN SPEre S O WU I O TN W o WP w-werw

1. Journa; of tce North-China Drancn of tue hoyal
Asiatic Society, Vol. xdd, . 68,
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for numen bLeirys anc iae 10wls, animals, enc ine
articies of everycsy life. Ine olay lusges were at
Liret unglazed, tut later were glazeds The plamoing
of cuantities of woney im the graves took it out
of eirculztion, aad wite uloer valusbles Lempted the
‘robvers te lool tae graves. In tine people Lepndn o
substitute paper money for real money. The puper
vas tarnt, znd was tronsforaed by trne flames into
s;irit woney thaat coull actuaily ve usel vy the
dessrted spirits in tne lanc oif snedes. Bow nesrly
2Xl tne erticles ere tuxnt, so that very litlle
18 place iz tne tombs. Actusl food is still ofisred
at tne graves andé v.ifore ire ancestral tablets
89 tost tre soirits i the dead will not nunger.
The foud of:ered ie not Jestroyed. The spirit muet
Le sucsose. tu ln some way secure lae essence of the
foud, nné tne degeenczats oo Lne dead are peruitied
to eat whet is left,

fter burinl, trere 2re vccasions when
tne grave is revisite., Tood 12 ollered to e
daparted soul, and tne ordiaery adts 2f reverence
are seriorued. =ouralng for one's purente 15 kept
up for tnre: years, and tre ceremonies usually
include. under “ancestor worohip® are performed for
throe generstions of angeslorag-parents, grondpearents,

and grestegrandparentis.
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tn sninesin, or Tsinecing, vhicn cowmes
sn the third day of tne toird moon, all who ere
atde to 6o 80 gu tu tre tombs, LUXm paper zoney
and ingence, ciler .06, ii,.n% candles, end repalr
thae graves., Volle ail toe gzagonal lestivals ore
nacesions of fouily reunlons and ancesiral gerc-
zonjes, thla is thne yrust Tegoraticn Tay of the
Jhinere peoile,

T*0 pecalinr prectices ahould be noted.
e is thart L 4 persun dicu avay Irom hoze he e
rot removed tu his Rou® for tre funeral services,
Tor ¢t would bLe unlucky to taxe him inty the houss
after he haa ¢ied slsewhere. Jralnger menilons
this custom, whiea is ayuarently gﬁner&l.l In the

the wri/ter -

sanzer o 1958 4 sax a wowsn hasteming Lo s dootor
with & #ick ohilc ip her arxs. A 1itille leoter she
returned, stiil csxxying tne child, whichk had just
dled. Or being certain ttat the infant was dead,
she threw At into the Xin Fiver. The expglamation
glven was trnt it was unlucky to take the ehild into
tne hoxe after it nad Cled elsemhere.

e sozetizmes hear of tne custom of making
a hole through the »ail of & houas, through which the
dead peraon ias taken for burial, and later sealing up

A PGP

1. drainger, 'dnm, Studies In Chinese Life, p. 35,
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the hole, so that the spirit can not find the way
tack, which it could do if it were carried tirough
a door., There is an example of this among the Vasi
aborigines at Kuan Teai, near Uen Chuan Shien, where
a great hole was made through the wall of the
temple~-yamen to bury an attendant who had died

inside. Later the hole was sealed up.
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IV. TINYARG AND FolGa4UI,

l. The finymng Conception.

The gonception of yinyang permeatce and -
the mental, morel, =und scoial life of the

Chinene, affedting evsry jhame of tuneir existenge.
In Village T.ife In Shina Dr, Arthur R, Smita, in

what {2 perinps an overstatement, desoribves this

eonception,«

P SO ST ST S .

’u mth.
2, "

'"This Jhinese (end Oriental) natiy i
at once typiesi und supggeative, It marks
& vholly different concsption of the
laaily, ansé of tnc position of woann
therein, iros tant to whioh we are
accustoned, It indlcates txe vier tast
while man L9 yang, the mesle, ruling,
and chief elemeni in the universe, woman
iz yin, "dull, iumnle, inferior." The
conception of wousn a8 man'e cozmpanion
ias in China elnost tolally lasking, for
*oman is not Lhs coapamionm of wan, and
rith gocietly op its present terms she
nevYsr oan be,'

‘ascording to Juinewe philosophy death
and evil have their origin in the yin,
or fesdleé principlie of chinese duanliss,
while 14fe and prosperity come Irom the
subjeciion of 1t Lo the yang, or wmale
prinoiple; hence it {a regarded as 2 law
of nature % keep wuoman completely une
dexr tne power of man, and to allow her
Bo will of Ker own, The reault .1 tals
theory and the correspoading practice
$s that tne ldew)l for women ls not
devealopuent and cultivation, but sube
misaion. Yamen can have no happliness of
their own, but cust live and work for
men, the only practical egeape frum tnlae
degradation being found in becoming the
sother of o son.Yoman is bound by the
same lava of axistence in the other
world. She belongs to the sasme husband,
snd is depsndent for her happiness on the
sacrifioes offered Ly her desoendants.’

"A. H., Village Life In Chima, pp. 3023,
s " " £ » - ﬁp. wa.a
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This statement of Dr. Smith is
extreme in some ressects, but he is right in
his description of the yinyang principle._and
of its vital connection with Chinese social
customs =nd conceptions,

The yin andéd the yang have their ‘ 4
source in the great extreme, or the t'ae gih @kjhéé.

2. Fengshui,

In Chinz 2 great deal is heard about
tLhe fengshui. Sometimes you see a peculiar rock
in the river, interfering with traffic and causing
wrecks. You look at the greszt line of boats that
is passing by, rezlizing that every boat is endangered
by tie rock. You think of the constent loss of life
~and property. You know that it would be easy to
destroy or to remove the rock in low water. To
your suggestion thet this be done, your Chinese
friend answers, "'P'ang puh teh ('f%" ;F ’/f? )."
That is, it must not be touched, Why? Because it is
a fengshui stone,

¥ear Gioh Ch'i there is a place where a
creek makes a great bend, returning praoctically to
its starting point before prooeeding again in the
general direction of the stream. By eutting throwh
an earth bank less than fifteen feet thiek, the

stream could be made to flow in a straight line,
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and acres of land could be saved for cultivation.
To the suggestion that this be done, the farmer
replied that someone had attempted to do this,
but that the neighbornood had objected on the
ground that it would injure tne fengshui, causing
all to suffer.

There is = fengshui stone at Ngan Bien
or An Pien, a town about twenty miles up the Yangtse
River from Suifu. Some Chinese would like to
remove the stone, but the general sentiment of
the town will not permit it, although every year
boéts are wrecked and people are drowned. If that
stone were injured, all sorts of calamities mignt
occur in Ngan Bien.

There are fengshui stones on dry land.
About twenty miles up the ifin River from Suifu,
at Kiang Gioh Ch'i, thnere is such a stone on the
north bank c¢f the river, It is peculiar in shape,
being high, round, and pointed. : R

¥any fengshui stones are vitally related
to the welfare of certain towns, cities, or
districts. Below the city of P'in Shan, on the
bank of the river, there is a2 round stéene that is
the fengshui stone of P'in Shan. The injury of

this stone would cause ill-luck to the @ity of
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There are also fengshul trees. A great
trec at Shin Kai Si on Mt. Omel is the fengshuli tree
of Chien Yay. Anotner tree on Mt, Omei is tne
fengsnul tree of Omeishien. Both are great, majeatic
trees.

Families also mey have fengshui stones
or trees., Between Ngan Bien and Leo Dong on the
Yangtse River there is 2 strange-looking stone
that has been for many generations tne fengshui
tree of tne powerful Lin family of Leo Pong. At
Shuin CGien Si, ocluse to the Golden Sands Cave, is
a family fengshui tree,

Letween Suifu and Li Chuang, on the
south bank ui tne Yamgteoe River, is a large stone
that is the fengshul stone of the Lo family, who
for generations have lived on tne north side of the
river opposite the stone, snd vho in the past
prospered and accumulated great wealth through the
help of this wonderiul stone. It ig said that
formerly when wood wae split in the home of the
Lo iamily tne rock would move, The Tsang family
lived on the opposite side of the river and ovwned
the land on which the fengshul atone‘wié situateqd.
The Teangs were jealous of the prosperity of the

Los, so they chiseles. and "broke" the stone whose

,\\
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pover end influence helpec tne Lo family.
Thereupon the Lo family accused the Taang

family nt court, and 2 long seriod of litigation
ensued, consuming :nuch of thre wealth of both
families, Mo satisfaetory solution was reaoned
st court, so tne two families agreed £o settle
the matter out of court by each family throwing
eilver into the river, The family throwing ia
tne wost silver would te considered the strongest
an¢ the greatest, The Tsang family threw in
pewter, bat tne Lo fanily threv fn silver. Both
fazilies nre now poor. Hecause the stone was
chiseled or brokem, it nra lost 1ts power to
benefit the Lo facily.

In 1924 the magistrate of the Lan Ch'i
Shien district iasued a proclamation forbidding
the outting of fengshal stones lest calamity fall
upon the people.

Practibally ever large town or eity
hae a pagods that has teen built in aome prominent
place, and some citien have more than one. The pagoda
mast be correctly situnted, and ailects for good
or 111 the fengshul, and through the fengshual all
the important interests, of a city.

About eighty 1i up the ¥in River from
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Kiating is Shiang Pih 8i, or Elepnant's Kose
Monastery, where there is 3n unfinished pagoda.

Yhen the >2goda was teing constructed, two noted

X <
¢S

scholars suddenly cied, 2nd it was concludec that
the nagoda was injuring instead of helping the
fengshui. ¥York was ¢iscontinued, and the pagoda
has never been finished, If it had bteen in the
right spot, it would have improved the fengshui,
and a result wou}d heve Leen that more scholars
were torn and developed, and that scholarship in
the district would have been generally improved.

Before a house is Luilt or = grave is
dug, it is necessary to have a specialist tell
vhetrer or not the fengshui is good. If the fengsaul
of the ancestral grave 1is géod, the fawmily will
incresse and vrosver., I1f it is bad, the family
will decline. The szme can be said of the house
in which the family lives., Herchants are more apt
to enjoy Ifinancial prosperity if the fengshui of
the store is good,

: the writer

In the swamer of 1923 , took a trip
to Tatsienlu, which ic often cailed thne galeway
of Tibet. On the way he saw where tne robbers had
attacked tne home of a wealthy farmer. The father and

another relative nad been killed, the house had'been
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badly smashed up, snd a servent had becn wounded,
although the robuers lad Teen driven oif and no
morey sitolen. The iarmcr wes sskKed why e did not
move into & city where tie militia could protect
him. Tie reply wae that the fungshui of that place
was good, so tlai anybody living ou that ferm
woula get ricﬁ.

Ehat is this mysterious power or forge
calied fengshui? Feng ucens wind, and shul means
water. Thc e#pression stends for mysterious forccs
that operate for goou or evil on families. citige{
and distriets. It is apt to be localized in strange
or peculiar treesand slones.

Let us notc thet the men who in !nglish
is generally called a geononcer is in Szechusn
called a yinyang shieuscn (PE-F,%%’}. ‘) or & -fgngshui
shiensen, the two terms beding intcrchangeable.

The former term lc com.ouly hcard, and means &
professor of yinyang, The lattcr term means &
professor of fengehui. This sugsests a clogse and
visal reletion between yinymng and that strange,
mysterious force known as fengshud.

so far the writer has drawm entirely from his
own expcerience. A guotation from gr. Mortimerx
and another from the Yncyelopaedis Sinica will

further clucidate the meaning of fengshul and ite



82

conneotion with the yinyang.

"It is now hign time that the location
of the grave bte determined, In the case
of the more wealthy, such an important
matter will probably have been attended to
by the sons yesrs in advance; and good
reason why, for apodt the direotion of the
grave, the surrounding landscape and a
score of other cirocumstances will the
future wealth, happiness, o even life of
the descendants, depend, But let us suppose
that in this oase it remains yet to be
done, while, at tne same time the family
purse is full enocugh to mest ihe expense
;t securing a lucky site, One of the sous,

eputed by the othe engages a geowancer
(;Ltgtﬁiﬁ orfZ B2 or%@i\;" and sets out with
him on the momentous search.

Yow, to-understand what follows, we nust
remember that, geomantically viewed, mountain
ranges (or, in a flat eountry, the higher
levels) 1f of a certain conformation are to
be regarded as dragons, and the parallel
hills with the valleys or depressions on
either side of the renge constitute the
sandy banks end the water (JX X), in
which the dragon swims forwerd. Even to
the weastern mind an undulating mountain
ridge does not laek the suggestion of being
a vast reptile; butvto the Chinese, that 1s
to the great majority, this is far more than
a mere metaphor, for within the range 1is
believed to flow, like an underground
stream, the dragon's vitel force or energy
(/) and wherever this ccllesots or becomes
conoentrated deposits of gold, silver,
or other precious metals occur. The secret
to be discovered then is the exaot spot where
this throbbing force comes near the sur-
face, or, as it {8 called, the Dragon's
pulse (‘gé Ak ) so that when the remains
of the parent are lowered into the earth,
they will be in a perfect line to receive
through the head and into the whole body
thie wezlth-accruing energy. This accomplished,
it must naturslly follow that his posterity,
who are the bome of his bone snd flesh
of his flesh, will abound in riches, There
may be other theories propounded for this
belief, but this is the one I have heard.*d
A0 g - e PO P Sy v T —ararewe

l. Yest China Missionary News, Ogt, 1915, pp. 27-28,
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"FENG SHUIf. 7K wind and water. (The
outward and visible signs of celestial
Yang and Yin). The art of adapting the
residence of the living and the dead so
as to co-operate and harmonize with the
local currents of the cosmic breath
(fin and Yang ¢. v.); often incorrectly
called “geomancy.*

It is believed that at every plase
there are special topographical features
(netural or artificial) which indicate
or modify the universal spiritual
breath (3, Ch'i). The forms of hills
and the directions of watercourses, being
tne outcome of the moulding influences
of wind and water, are the most important,
butl in addition tne heights and forms of
buildings and tne directions of roads
and bridges are potent factors., From
instant to instant the force and direction
of the spiritual currents are modified

ngégfs%%éiggﬁ)?isgﬂghg pa%ng oggrticular
time the directions off the celestial bodies
from the point considered are also

of great importance,

The professor of Feng Shui employs a
Lo-pan (graduated astrolabe with compass
to observe directions and sstrological
hermonies, while at thne same time he
neticecs the forms which the spiritual
forces of nature have produced,

By talismens (dragons and other symbolic
figures on roofs or walls, psgodas on
hills, or bridges) and charms (pictures
of spirits or ®words of power' inscribed
on paper scrolls or stone tablets), the
unpropitious character of any particular
topography may be amended,

Artificial alteration of natural forms
has good or bad effect according to the
nev forms produced., Tortuous paths are
preferred by beneficent iniluences, so
that straight works such as railways
and tunnels favour the eirculation ofv
maleBicent breath,

The dead are in particular affected by
and able to use the cosmiec currents for
the benefit of the living, so that it is
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to the interest of each family to

secure and preserve the most auspicious
environment for the grave, the ancestral
temple and the home,"

We should note especially the phrase

in parenthesis, "The outward and visible signs

of celestial Yang and Yin." Under the heading

"YIN and YANG," the following lines are also

found in the Encyclopaedia Sinica,-

aven-d-ay

*YIN and YARG.F% F;%. The negative
and positive principles of universal
life., These words meant originally
the dark and brignt sides of a sunlit
bank, and occur on the Stone Drums
(8th century B. C.)e By the time of
CONFUCIUS they had acquired a philosophical
significance as the two aspects of the
duality which Chinese thinkers perceived
in all things. Traces of the dual
notion oecured in the "Great Plan"
of the Shu Ching, but the actual words
Yin and Yang as used in this sense
occur first in the pseudo-Confucian
commentaties on the I-Ching (g. V.).

In this way Yang -~ camé 1o mean
Heaven, Light, Vigour, Male, Penetration,
The Monad, It is symbolized by the
Dragon and is associated with azure
colour and oddness in numbers, In
Yeng Shui (o. v.) raised land forms
(mountains) are Yang.

Similarly Yin[¥2 stands for Barth
(the antithesis of Heaven), Darkness,
Quiescence, ¥emale, Absorption, the
Duad, It is symbolised by the Tiger
and is associated with orange colour
and even numbers. Valleys and streams
possess the Yin quality.

The two are represented by a whole
and a broken line respectively, thus:-

Yang Yin
Groups of three such lines are known
as "trigrams," groups of six as "hexagrams,"

L WA S e e S S S AT PG SN N St

1. Encyclopaedia Sinica, p. 175,



65

and the I Ching is ckassified under tne
sixty-four possible hexagrams,

In connection wita the five elements
(q. ¥.), the Yin and Yang have bedn
for at lesst two thousand years used
to interpret tne processes of nature
and tney sre toe funéamental fenture
in the theories wnich undcrlie Feng Shui,
Agtrology, Pivination and ¥edicine.

T*ai (Great) Yang means the Sun,

Tv34 Yin the ¥oon, Shao (Lesser) Yang
the fixed stars and Shao Yin the
planets, these four teing supposed to
be the four primary combinations
(Hsiangf%{ ) of ¥in and Ysng.

Yin ané Yang are tnemselves supposed

to have proceeced from 2 *Great Atimates' "

Fengehul, then, is tre outworking of
the yin and tnhe yeng elements in nature. It is
a mysteriocus potency thet sffeots for good or evil
tne welfzre oif feawilies, citles, and districts.
It is often loecalized in stronge and awe-iuspiring
trees end stones, It vworks according to cciinite
laws wniech tine professor of vinyang and iengsnal
can interpret by ine help of wis instrument, tae
lopan. There is a Luok or clessic which exglalins
tne use oi tnis instrument. It 18 tasec on ine
Book of Cnanges, and I have Leen told tazt it
taxes about tares years ol study to master tne

scilence of fengsnui.

ooy .—-W T

-

. Eneyclopaedis Sinica, pp. 615=616
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V. INCANTATIONS, CHARMS, AND AMULETS.

We are beginning to see that the Chinese
of Szechuan Province believe that there is a mysterious
potency about them that may do good or evil. This
potency is differentiated into tne yang and the yin.
The yang is good 2nd helpful and the tin is evil and
harmful. Incantations, charms, and amulets are means
by whichdne endeavors to use this power for his good,
especially in keeping away demons, tae source of most
evils,

l. Incantations Widely Used,

Incantations are often used by Buddhist and
Taoist priests as parts of their ceremonies, or by
the tuan gong, a term generally translated by the
word sorcerer. The tuan gong, like tne Buddhist and the
Taoist priests, also exorcises demons. In the True
Classic Of The Bloody Basin we have examples of
incantations that are merely transliterations of
incantations in-the Tibetan language which probably
have meaning in the Tibetan, but have none in the
Chinese. They are considered very potent, probably
the more so because they are mysterious and not
understood. Similar incantations are found in the
classic of the Gin Gang P'usah, which is Buddhist.

2., Kew Year Mottoes Supposed To Be Potent.

There are a number of mottoes which are

written on colored paper and hung up in the homes on



New Year's Day. The Chinese do not consider them
to be charms, but regard them more as expressions
of their dearest wishes. Yet they have the feeling
that expressing the wish will tend to cause the wish
to come true., Below are a few examples,-

NIEN NIEN FAH TS'AI (—?—i/g;\ Re ),"Grow rich year
by year,®

SEN 1 SHIX LONG (it 2, ,\ ﬁg& ), "May our business
prosper,”

¥U KULI SHUASG CHUEN (E‘%ﬁ,—%é\ ), "¥ay wealth
and honor be ¢omplete."

GHEN TSAE s Tsong (EA 5F % "Right in the
very time" of luck and prosperity.

These express the wishes of the family,
and there is also &he belief that the expressing,
reading, and¢ hanging or pasting up of the wishes
tends to cause them to be fulfilled.

3. Charms To Pransform Unlucky Dreams
To Lucky Ones.

The people 6f Szechuan take dreams
very seriously. They are much troubled if they
have bad dreams, and of course happy to have
good ones, There is a charm that is written on
red paper and hung on the east wall of a city,

By shining on it, the sun transforms a bad dream

into a lucky one. The charm is given below, -
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Trepnsintion;- At ai nt & had en unlucky dream.
I paate tnis on the erst wall,
Ypen the awn chiues on iY,
It will ke changed to 2 lueky omen.
4. Cheryme To Ceuse Lubien To Sle:p At Might.
There is evidence tnat many Chinese parents
do mot enjoy having thelr sleep ﬁistu;bed Ly orying
tadbien, Charms to cruse tie child to sleep soundly
until deylight ars often seen pasted up on tae
bighweys, They are written in verse, and shoy &any
variations i{n their wording. They are elways wriiten
on red pajer. It is thought taet 1f the troveler roads
the eharm it will snuse the boby to sleep soundly
until daylicht, The following is a free trunsletiun
that gives tne senze of thése crharmg,-
*Tne sky is brigrt, the esrth is bright.
%“e have a bely thst cries at night,
1f the passerby will read this rigrt,
He'll sleep all nignt t111 broad daylilgat.”
5. Charme Tritten On Phper,
The atove examnles furnish nolints of
deperture in dlscusaing written chamms, whose kinds

are uanumbered and innumeratle, Xa voluans one to

three of Hesearches Into Chinese Superstitions Dore
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has given illustrations of a large varietly of
written charms. They are written by Buddhist and
Taoist priests, and by tuan gongs., They are usually
given to the user in return for financlal contri-
butions which vary according to the size and con-
dition of one's purse,

These paper charms are of all sizes.
Some are hung up above the front doors to keep the
demons from entering. Others are hung up in the
middle of the front room. Some are pasted up on
the four sides of the room. Some are pinned on the
bed to protect the sleeper. Some are pinnec on
one's clothing. Some are turnt, the ashes mixed
with water, and the water drunk. Nearly all of
them are to zrotect from the various attacks of
evil spirits.

The characters of the written charms
are often so fantastically written that an
ordinary Chinese scholar cannot decipher them.
This creates an air of mystery that increases
the belief in their potenoy. Frequently the
name of a god is used, indiceating that the power
of the god is made available in the charm. The
peper on which the charm is written is almost
always yellow, because Chinese official proclamations

are on yellow paper,and the charms are meant to be in
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the‘apirit world a kind of official proclamation.
This idea and appearance are enhanceé¢ by the faot
that in Sgechuan the written charme are prectically
always stamped with the official temple msesls
resembling in ocolor end shape offfeial seals of
Chinese mogistrates, The official proclamation

of the magistrate, stamped with hia offieial seal,
is extremely important, and not to te ligntly
@isregarded or disobeyed. The yellow paper znd the
official senls of thne temples are meant to convey
the same impression to tne demons, thus making the
aharms more cfiicacious.

The name of Euddha is often sseen on writtem
charms. The word thunder, woich is elso frequently
found, could mean just thunde¢r or the god of thunder,
since thunder is thought to be thne work oi tke thunder-
goé. 4

6. The Use 0f Llood On Charms.

It feathers are pasted to a charm by means
of chicken blood, it will be more efiicagious. Blood
is conoldered very potent., First in efficacy comes
human blood, which is seldom daca. Second is chicken
blood, which is generally used., Third ocomes duck blood,
whioh is more rarely used because chicken blood is ezsily

obtained,
' The writer
A saw a hunter who hod pulled some feathers
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off one of the birds that he had killed and stuck the
feathers to the gun by means of the blood of the bird,
believing that this would make the gun shoot more
accurately. | |

7. Other Charms.

Sometimes a boy whose mother is dead will
take a lock of her hair and wear it around his neck.
The loek of hair is supposed to proteet him from
evil spirits.

' Small images of Buddha are used as trimmings
on the hats of boys, and they are believed to protect
the boys from harm.

There is a special kind of a braa§ or
copper coin called happiness and long-1ife money,
which is suspended from the backs of boys' hats
as charms or amulets. They often have on them the
eight figures called the bab kua, or imﬁgeu of the
twelve creatures that determine lucky or ualucky
days, Yery often they have on them mottoes in four
large characters which express the wishes of the
parents for their sons. Among these mottoes are the
following,-

sov uxx uix sumw (XHG BE-8). "ecod luak
fall upon his body," or befall him.
GIN LUH JIA KUAX (j\&;&%ﬁg}é‘ ), "Enter into

fortuns, advance in offieial rank,"
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One of these coins bears tne following
inscoription,-

"The order of Laotsi. Use this to
kill demons, subjugate spooks, behead
phantoms, avoid evil influences, and
forever guarantee safety,"

The newest kind of a charm that I have
seen in Szechuan Province is the Red Cross emblenm.
I noticed it first in 1925, Before the Chinese
revolution of 1911 the Red Cross and its emblem
were practically unknown in this province. Since
then the people have seen hospitals and Red Cross
Societies marvellously healing the sick, and have
assumed that there was mysterious power in the
Red Cross emblem. They are used as a protection
to boys and are Qewed into the garments.

014 dronze mirrors are very efficacious
in keeping away demons. The glass mbrror, which
is comparatively new, is used for the same purpose.
It is hung up above the entrances to the homes, or
is placed inside the front doors so that a person
going into the house will ;ee his own image. The
demon who is trying to enter the house sees his
own image and becomes frightened at it, for he is
& horrible~looking creature, so that he turns and
flies away,

The bah kua or eight figures has come down
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from the most ancient times, znd is considered
very efficacious. It can control any celasmity,
including fire, flood, or pestilence. This is
Lecause the demons cause tnese calamities, and thne
bah kuz hasg power to control demons.

Tne cs;ow 0of a ruoster frightens away
demons, who scamper away when the cocks begin to
crow at daylignt. In some places geese are raiéed
because their c¢ry is suppose: to frighten away
these creatures,

Pieces of amber are worn as charms.

Thne facts tnat amber when rubbed will pick up
pleces of paper, that it sparkles, anc that it
sometimes nas particles of grass or leaves or
even insescts in it, would naturally tend to set
it aside as having unusual power,

Charms of jade are used, especially
in the buriel of the dead. In the ancient tombs
of Szechuan are found jade cicadas that were
placed on the tongues of the dead. In northe-eastern
China they are also found in tombs of the same
period,

Swords made of old Chinese coins are
used as charms in the homes. They have power to
keep away evil s irits. Ordinary swords are sometimes

used for the same purpose. One old sword of this
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kind that I had in my possession (it is now in
the U. 8. National Museum) has the seven stars of the
great dipper on its blade.

Nearly every Tibetan has a charm-box
that ne wears suspendea on his chest. In these
charm-boxes teeth, hair, nailfilings, pieces of clothing,
and even . . tne excretions oi the lamas are
placed. It is thought that anything from a lama
possesses wonderiul vower.

The incantations, charms, and amulets that
we have described are illustrations of one of the
technioues of the natives of Szechuan for securing
happiness, good fortune, and the securities of life.
Through them a strange, supernatural power is used
to exorcise or keep awaj deinons, who ocause diseases

migfortunes,
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VI. PUBLIC CEREMONIES AND RRLIGIOUS FESTIVALS:

1; Important Public Ceremonies.

There are certain ceremonies by which the
social group seeks to secure the primary needsvof life.
A few yili be described by way of illustration,
| | As would naturally be expected among a
people depending primarily on agriculture, the eoming
of spring is exceedingly important,

It is a well-known fact that before the
Chinese Republic the Emperbr of China, at Peking,
took part in a céremong to bring back or welcome
spring, and that as a part of that ceremony he
ploughed the first furrowss It is not so well:known
that the magistrates observe this custom in other

parts of China.
' The following is a description by Mr, Grainger

of this custom as it is practiced in Chengtu,~

*The solar period known as the Beginning
of Spring commences about Feb. S5th. On the
first dsy preparation is made for the cere-
mony. Very early next morning a large paper
effigy of an ox drawing a plough is exhibited
on the Ox-beating Ground somewhere outside
the city. The magistrate attends in person,
accompanied by actors representing the 8tar
of Literature and his monkey Sen. After
some mountebank performances with the monkey,
the Star of Literature exclaims:-
'*May the land and the people be peaceful:
May the wind and the rain be propitious:
May the fruits of the earth be abundant.*
The magistrate thereupon rises, puts his
hand to the plough, and waves the ox-goad.
This is the signal for a general assault on
the ox, which is torn to pieces, and the little
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ox effigles with which it had been filled

are scrambled for by the crowd. Those who

are fortunate enoush to secure tnem take

them to well-te~do farmers who give presents

of money in return for them, These little

gxen are suppoge?\fo Eiing luck to the famm

or the ensuing yezr.

In 1926 this ceremony was performed in Suifu
on the twenty-first and the twenty-second days of the
twelfth moon. In the magistrate's yamen a large paper
water-bufizlo, and also a paper boy called a ngao mer
E™ f1) had veen previously prepared. Over one hundred
small vater-buffalo aade of clay nad been placed indide
the paper water-buffalo.

On tne morning oi thne twenty-first, tne
magistrate first worsnipped the two _.aper images in
the court of his yamen to the accompaniment o5f horns
that sound a little like Scotch bagpipes. Then the mggis-
trate joined in a procession going out oi the Forth
Gate to a special plot of ground where a plow and a
live water-bufialo were waiting. In the procession
the paper images were carried in front of the magistrate.
On reacning tne plot of ground, the magistrate again
worsnipped thne two paper images, whioh had besn brought
along in tne procession, then ploughed three furrows
with the plow and the live water-buffalo. The magistrate
and other dignitaries drenk tea together, after which
ke rerer— o - —arerarer
Grainger, Adam, Studies In Chinese Life, p. 49,
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the procession returned to the yamen through the
East Gate, This day's oceremony is called welcoming
spring @Hf g%gé).

The next day the two paper images were
again t@ken in the procession to the plot of ground,
which is called the Yin Ch'uen Ba, or the flat where
spring is welocomed, The magistrate again did obeisance
to the two paper images, There were about twenty
officers salled the ch'uen kuan or spring officials.
After the magistratechad worshipped or kowtowed to
the two paper images, the twenty spring officials
fell upon the paper images with clubs and beat them
to pieces, At this point the onlookers rushed up
and tried to secure one of the mud images of the
water-buffalo. Those who were not successful snatched
up pieces of the paper images., I was told that
these relics were taken by the lucky ones to their
homes where they were suppbsed to. protect the
inmates from evil spirits. The eecond-day'amgerenony
is called da ch'uen QfT %% ). or beat spring. The
main objeet of the two days' ceremony is to induce
spring to come so that the crops may grow and prosper.

Rain and fair weather are of great
importance. When rain does not fall for a long time,

and the hot sun dries up the soil, then the people



begin to fear & failure of crops and faswine. Tne price
of rice begins to soar, and the people becowe anxious
ii not panic-siricken.

¥any go to the temples and pray to the
dragon god, for it is his duty to give rain. Tne soutn
gate of.tne city is closed. wet weather comes from
the north, and the opposite iniluences from the south.
Usually & fast is proclaimed, which means that animals
must not be slein or ecatenm.

In case rain is not torihcoming, the people
try a new strategy. Tney take tne dragon god and the
watler god out of the temple and leave them in the open
to roast in the hot sun. Their own sufferings will
cause them to exert theilr powers and cause rain,

Sometimes Llhere are processions in which
8 straw image oif the dragon is carried. W&ter is
thrown on the straw image, on the participants, and
on others who m2y come within reach.

In the summer of 1923 1 witnessea a procession
of this kind, in which there wére more than tweaty
men and boys, They wore only shoes, trousers, and 2
wreath or cap made of green willow twigs with the green
leaves 8till on the twigs., Near the center of the
procession were a long straw dragon and & water buffalo
on which a boy was riding., Those who were on foot had

dippers and were throwing water on each otner, on the
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straw dragon, on tne water vuffalo, on the houses,
and on anyone who happened to pass by. At the end of the
procession they were to pay their respects to one of
the gods in a local temple.

There is a ceremony c¢salled the yang miao
huei (}H{'& /ﬁ ), which is performed in some districts
by Taoist priests at the time of rice-planting. Classics
are read or choantec, and there is 2 procession. The
priest promounces incantations, and pepers are hung
up on sticks in-the rice ?éddies. When these are
finished Ti Kong &% 7 ) or Earth Prince and Ti Hu (e %)
or Earth Mother are worshipped. This ceremony is to

encoursge the rice to grow.

el ——-—
1. The following paragraph is taken from the Hemald-
Examiner, Chicago, I1ll., August 10, 1626,-

nJAPS DRERCH YANK AS PART OF A PRAYLR.
TOKIO, Aug. 1l&.--The secretary of tne
American embessy, motoring through
Hachioji, near Tokio, on Sunday, was
suddenly drenched with water by.a crowd
before & wayside shrine. Believing an
insult was intended, tne secretary re-
ported the tncident tc tne foreign
office, Investigation reveals that the
crowd was performing a ceremony, praying
for rein, this ceremony including throwing
vater on the first paaserby."

It seems that such ceremonies to
to pray for rain are widespread throughout
Asisa.
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There is a picturesque rite to drive
insects away from the fields. After the young
vegetables come out of the ground, destructive
insects begin to appear. After dark lanierns are -
carried through the field, and gongs are beaten.
This ceremony is supposed to lessen the danger
to the drops from insects,

In the spring when the weather grows
warm, pestilences are apt to appear. In almost
every oity or village there are ceremonies to
clear the streets of the evil spirits which cause
disease,

: 2, The Graat Festivals.

Throughout the year the%g are many
calendar festivals, most of which ;soape the
notice of foreigners. Dore has given a salendar
for the entire year in which every day is either
a festival, a birthday of a god, or a lueky or
an unlueky da.y.l Grainger enumerates sixteen calendar
t‘e‘l;“.2 A writer in the West China Missionary News
of November, 1926, describes seven, and states

that on all of them there are family reunions and

ancestral worship.’ In the following list of

1. Dore, Chinese Superstitions, Vol. v, pp. 565-616.
2, Grainger, Adam, 8tudkes In Chinese Life, pp. 49-66,

3, West China Missionary News, November, 1926, pp. 5-12.
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calehdar festivals we are including only those
that seem of greatest importance. In all of them
the ancestral ceremonies have a prominent part.

On New Year's Day all business is
disoéntinued. the best clothing is worn, social callms
are made, and in the homes there is feasting and
worship of the housegods. The ancestors are
commemorated. Some go to the temples and worship
the deities there,

The Feast of Lanterns is on the fifteenth
of the first moon. At night there are many lights
amiilluminations. In the homes there are feasts and
oeremonia;.

Between the tenth and_the twentieth
of the third lunar month is the Ch'in Min festival,
when people visit the graves and remember their dead.
Paper money is burnt, food is offered to the dead,
the graves are repaired, and the living do obeisance
to the spirits of the departed ancestors.

On the fifth day of the fifth moon is
Tuan Yang, often called the Dragon Boat Festival.
This day commemorates Ch'ioh Uen, an aneient hero
who drowned himself because the emperor would not
heed his good advice. The festival has practically
become a great social holiday when many thousands gather

on the banks of the rivers to watech groups of men in
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dragon-boats chase ducks that have been released
in the water by the spectators.

Tne fifteenth day of the seventh moon
might be called tne festival of the orphan spirits.
¥uch paper money is burnt to the dead ancestors.
The eprits who have no filial descendants have been
released irom hades. lluch spirit money is burnt
for their use, after which floatirg lights are
placed on the streams to entice the spirits away.

The Kid-autumn or Chong Ch'iu Festival
is on the fifteenth day of the eighth moon.
Probably in some parts of China this is the harvest
festivel, but in 8zechuan there £re crops z1l1l the
year, so taat at least in some parts of China this
seems to be little more than a day to heve a good
time,

In the eleventh moon there is the feast
of the winter soltice, with special offerings to
the dead.

On the night or the twenty-third or the
twenty-fourth day of the elevenih month the Kitchen
God ascends to heaven and reports to tue Pearly
Emperor the conduct of the family during the year.
There are appropriate ceremonies for the Kitecnen
God, and there are burnt for him paper money, 2

chariot for his conveyance, 2né a letter requesting:
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him to forget the evil deeds of the family and to
graciously make a good report $o0 the Pearly
Emperor,

‘ In the following words Sven Hedin
descrides a religious festival in Tibet,-

"The jugglery we had witnessed was in -
every respect brilliant, gorgeous, and
splendid, and it is easy to imagine the
feelings of humility such a performance
must inspire in the mind of the simple
pilgrim from the desolute mounteins or
the peaceful valleys. While the original
significance of these dramatic masquerades
and their mystic plays is the exorcising and
expelling of inimical demons, they are in
the hands of the clergy a means of retaine
ing the ereculous masses in the net of the
church, and this is a condition of the
existence both of the church and of the
priests, FRothing imposes on ignorance so
thoroughly as fearful scenes from the
demon world, and therefore devils and
monsters play a prominent part in the
publiec masquerades of the monasteries.

With their help and by representatives

of the King of Death, Yama, and the restless
wandering sould vainly seeking new forms

of existence in the sequence of trans-
migrations, the monks terrify the multitude
and render them meek and subservient, and
show many & poor sinner what obstacles and
what trials await him on the rough road

to Nirvana througg the valley of the

shadow of death,"

K. B. M. Consul Ogden, who witnessed at
Tatsienlu one of the great Tibetan festivals called
by foreigners the Pevil Dance, said that the
dramatization of the religious history of Lamaism,

2 rere ———

1. 8ven Hedin, Trans«Himalaya, Vol. I, p. 315.



the inculcation of religious instruction and the
arousing of feelings of religious devotion and aﬁe
in minds that would otherwise find it difficult to
receive such instruction, are primary elements in
the "Devil Dance." He said that at times the simple
Tibetans were so overeome with awe that they would
fall upon their faces in worship.

In Szechuan some of the greatest
religious festivsls are on the birthdsys of leading
deities, and center z2bout the temples. I have
witnessed several, and they are very awe-inspiring.
There are processions in which tnere are often more
than twenty deities who are carried in gayly-decorated
sedan chairs or on platforms ccvered by beautiful
pavilions, The god in whose hono¥® the festival is
held of course has the chief place in the procesasion.
Sometimes soldiers carrying guns are asked to joip in
the parade; there are many flags and silk banners, and
sometimes large lanterns; actors dressed to represent
certain deities ride in beautiful sedan chairs,
impersonating the deities; there are high officials
riding on horses, and there are musicians playing on
native instrumants, The streets, homes, and shops are

packed with spectators. As the great procession moves
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slowly along, people in the homes and shops
burn 1noe$sa, eandles. and paper money in worship
of the deit&es; andbow reverently to the gods and
aome#imes evenito the actors who impersonate the gods.
o érhefe are elaborate feasts in the

temples for those who have helped or eontributed.
A ecompany of actors may be engaged, who for several
days give free theatricals for the hundreds pr thous-~-
ands who flogk to see and hear them. The expenses ot
the feasts and theatricale are borne by the temples,
many of which are highly endowed.

There is o prominent social element in
these festivals which should not be overlooked.
These are greet occasions when one ean meet his
friends and acquaintances, where he gets release from
the everydsy humdrum duties of life, and tarough
feasts, the procession and the theatricals gets
thrill, pleasure, and amusement., Ia other words,
there is the element of play. This is even more
evident in the Tibetan feativals where there is often
horseracing and other contests.

The religious importance of these festivals

is also great. They arouse a sense of awe and admir-

ation so that the simple people feel that there is

nothing so great as their own religion and their own
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gods, Through them advantage is taken of crowd
p8ychology, the drama is made use of to teach
religious history and religious ideals, and the
affections of the people are firmly tied to the
religion and to its gods, its priests, and its

temples,
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VII. DIVINATION, LUCKY DAYS, VOWS, PRAYER,
RALIGIOUS OFFLRINGS, AND WORSHIP.

1. Divination,

Divination is frequently resorted to
in SZechuan. and the ways of divining are numerous.

One method is simply to consult a
Buddhist or a Taoist priest. In 1925 there was
civil war in the province between the numerous
warlords. EBefore entering the war General Ch'en
of Kilating consulted a Taoist priest. General Liu
Wen Huei of Suifu consulteéd an o0ld Buddhist priest
who is considered an authority in ocecult matters.

There is a2 story atout Yuan Shih Kai that
the writer
A Was able to pkece cut after encuiring from a
number of Buddhist priests in Suifu and on Mt. Omei,
The story is connected witn the history of a famous

Buddhist priest known as Liao King Ho Sang who,
it 1= reporfeé._diec recently in Shanghei,

Lizo Ming Ho Seng was ordained to the
priesthoud at Shik %a Dien or the Pewter Tile
Monagtery on Yt, Omei. He later became abbot of
thet temple, He was famous for his ability to tell
fortunes, which he did by referring to the twelve
creatures tunzt determine iucky and unlucky days.
Other pricsts consulted books, but he was able to

tell one's fortune by reckoning on his fingers. Near
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the close 6f the Manchu Dynasty he went to Suifu

and later to Peking where, it is reported, he became
official deviner in the imperial court, Yuan Shih
Kei went to Liao Ming Fo Sang to have his fortune
told. Liao said, "You could become emperor of China.,*
Yuan Shih Kai immediately dreve the priest from his
presence~-to have done otherwise would have aroused
suspicions that he was harboring nctions of overthrowing
the Manechu Dynasty and usurping the throne, Secretly
Yuen rewarded the priest by giving him a goodly sum
of money. After Yuan had btecome president of the
Chinese Eepublie, he again sent for Liao. On the
repetition of the propheoy, Yuan Shih Kai gave Liao
two hundred thousand dollars.

After the attempt to establish the monarchy
had failed, Liao Ming Ho Sang claimed that the last
time he spoke in ambiguous terms that might mean that
YuanlShih Kai would be.succeasful, or might also
mean that he would fail. It is certain that '
his prophecy had a primary influence in encouraging
Yuan Saih KEai to try to become emperor.

A way of divination commonly used in the
temples is the yinyang kua (F§ % £M), A bamboo
root is split into two halves in such 2 way that
each half has a flat side and a round side, These

two pieces are the yinyang kua. In divining, both
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pieces are thrown on the floor. If two round sides turn up,
it is unlucky. If both flat pieces turn up, it is lucky
or‘favorable. 1f one round and one flat side turn wup,

it is neutral, and may be considered tolerably good.,

In many of the temples there are also what
look like chopsticks in a round tube. In all there are
one hundred of these sticks. After bowing to the god,
the person interested shakes the tube containing the
sticks until one of the sticks falls out. These sticks
are numbered from one to one hundred. Nearby in a convenient
place are also one hundred sheets of paper with numbers
from one to a hundred. After the stick has fallen out of
the tube, the paper with the correspondihg number is
found. The inscription on this paper tells the fortune
of the enquirer,

Sometimes a Taoist priest goes into a trance
and while apparantly unconscious utters incoherent words.
They are supposed to be communications from the spirit
worls. Others interpret'his words.

2. Lucky And Unlucky Days.

Lucky and unlucky days are of primary
importance, and can easily be determined. It would
be disastrous to have weddings or funerals, to make
sales or purchases, or to begin an important journey or

other undertaking on an unlucky day.
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There are two ways of explaining lueky
or unlueky days. One is described by Mr. Grainger,-

*"There are minor deities that rule
the sixty years of the cycle, the months
of the year, the days of the year, and
the twelve Chinese hours of the day. Certain
gods are credited with being better rulers
than others, and when one of these gods
is in office the occasion is auspicious
for commencing any undertaking, such as

- starting on a journey, beginning to build
a house, burying the dead, opening a new
shop, or going to school. These lucky days
are all fixed by the compilers of the
National Almanac, a copy of which is to be
found in almost every house. The days are
classed according to the gycle and tne
five elements, and what works may be
done, and what may not be done are fully
indicated.,

Fortune~tellers are often asked to
select specially fortunate days for
weddings, and geomancers choose good
days for funerals, and for commencing
building operations."l

The explanation that has been given the
writer by both the Chinese and the Chuan Miao aborigines
is that there are twelve creatures, the rat, the water
buffalo, the tiger, the hare, the dragon, the snake, the
sheep, the monkey, the chicken, the dog, the horse, and
the pig that in turn dominate the days. Certain creatures
are.lucky, and others are unlucky. The days dominated by

the unlucky animals are unpropitious, and vice versa.

Lucky and unlucky days are clearly indicated in the
Chinese almanae, which is sometimes used as a charm, and

which is possessed by nearly every family.

1. Grainger, Adam, Studies In Chinese Life, p. 76.
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3. Oathse.,

Cothe are generszlly made to and inm the
names of deities, end there are few of the wnsaphistis |
coted who will breck such an oeth. The following 1s an
example., The writexr was,crossihg & pass west of.Zthow.
Fe had stopped to resé in an inn, for the day "8
liot and the road was stcep. The carriers had drunk
some tea and eaten some food purchased in tic ipn.

When they were settling. their accounts, the wife,

of the innkeeper, who had been waiting on then,
acperted that one of the coolles hud paid for less
than he had eaten. The coolie deckared that this
wes untrue. A Lively dispute ensued. The head coolle
finelly took up the matier. To the wife of the innkeeper
he said, "Arc you telling the truth®® She declared
that she was. "Then," he asked, *Will you sware

by & certain god, and sgree thet if it is not true .
the god may burn down this‘house?” "No," she said, "1
will not swere that oath." The coolie did not pay

the extra money demanded, and all were convinced

that the woman had beecn telling a lie,

4, Vows. o -

Vows are almost inseparable from prayers,
expreased or implied, so they willvbg briefly |

treated under the discuseion of prayer.
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6. Prayers. o

The simplest kind of prayer poesible
is illustrated by that of the megistrate of Chengtu
in the ceremony to cause the coming\ef spring, yhich
has been given on znother page. A pimple wish 1s
expressed, and no deity is addressed or mentioned.
The prayers of many worshippers go Just a step beyond
this. They burn incense, respectfully bow or |
kowtow, name or ®sll upon the deity, and express
the wish. ‘

The writer was in a rowboat, being ferried
across the Ilin River. A women was holding a little
girl in her lap. As they werce passing a Goddess of .
Meroy who was in a shrinme on & cliff overhanging the
river, the women looked up reverently end said,
"Eusnyin R'usah, beo fu we wa," or “Goddess of Mercy,
proteot this child.”

lost vows are practiecelly bargeins with the
deities. They are promises to do certain things IF
the god will grant the worshipper's desires, expreseed
or implied. A sick person may beseech s god to heal
him, and promise if healed to make a pilgrimage to
& certain mountain and burn so maﬁy sticks of incense
and so much paper money. If heczled, the supplicent
fulfills his vowvs.

In the country districts south of Suifu

oric often sees in the weyslde shrines straw images
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of human hands or human feet that have been placed
before the idols in fulfillment of vows., A person having
a sore hand will beseech the god to heal the hand,
promising that if he will the supplicant will present

a hand to the god. The same gourse may be taken in

case of sore feet, o
the writer's
The following is , own translation of a

prayer to the kitghen god, which is sealed in an
envelope like a letter and burnt on the twenty-third
day of the twelfth moon, when the kitchen god
ascends to heaven. Similar letters are often sent

to the deities by burning, for they consider that
burning them is equivalent to delivering them to

the gods,=

- "I, So-end-pp, representing the whole
family, reverently and sincerely come
and beseegh you to hear us. You have
gegeat merit in saving the world and
nourishing all people. You proteect us
with virtue and merey. You control and
Judge. the good and evil -deeda of our
family. In our oeecking, and in ocur
eating and drinking, we depend on your
meroy. Through all the year you care

- for us. But we are uncleanly in our
habits; and think unclean thoughts,
and trouble you. We write you this
letter, hoping that you will forgive our

~sins, and not report them to the Pearly
Emperor, thus csusing the whole family
to be grateful.to you. "

ate.

We have seen that the prayer often includes

the vow, and is a sort of a bargain. The prayeré of
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the people of Szechuan are very practical. They
generally express desires for things considered
of use in their everyday lives--food, protection,
healing, or prosperity--in other words, they are
expressions of the universal desire for a happy
or satisfying life,

6, Religious Offerings.

Food and other necessities are offered
tp the deceased ancestors, who are supposed to
need nourishment and money after death precisely
as they did while living. The other world is a
counterpart of this world, but more shadowy.

The deities also need food and money.
Sometimes a whole pig is taken to the temple and
offered to the gods. The money is generally paper
cash, paper ingots of gold or silver, or paper dollars.
These are burnt, and thus made avallable in ihe
spirit land. '

Very little of value is burnt or destroyed.
After being ofiered to the gods, the food is consumed
by the priests or by the givers themselves.

¥e do not find the idea of vicarious sacrifice
for others, In what are generally called sacrifices
by western writers there is the idea of providing food;
moneP, and other necessities for the ancestors and the

gods, I have seen idols who are supposed to be addicted



to the opium habit, and to whom the worshippers
are sccustomed to offer opium by smearing it on
their lips. Again, there is the idea that gifts
will establish friendly relations with the ancestors
or the gods and dispose them to deal kindly with the
giver and help him in case of neei. An element that
should not be overlooked is that therevis a very
natural tendency to sacrifice something valuable
or useful to a friend or to a superior. This ocustom
or habit is cerried over into religion from the social
life and customs of the Chinese.

It is the usual practice, when making
social calls, to take gifts to the friends on whom
one is callinge-go0okies, candies, eggs, nuts, a chiocken,
a duck, or the likae. A poor Bible woman in Suifu said
that she could not meke calls¢ an the church members
and enquirexs.haganznyat,woulé be necessary for her to
make presents $a those on whom she called, whigh she

' the writer

could not afford to do. Twice , has returned from
Suifu to America on furlough. Both times a large number
of Chinese friends gave farewell presents. They varied
from beautiful pictures, embroideries, old bronzes and
vases to native candies, eggs, and pieces of sugarcane.
Even when oalling on magistrates on official business

it is advisable and often necessary to take a gift.

Presents are given at engagements, weddings, and
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funerals. It is natural for people with such social
customs to make gifts to the ancestors and the gods.
In Szechuan the killing of the victim is a non-essential
part of the oceremony of worship, and the "sacrifices"”
are gifts rather than sacrifices. They are made to
satisfy what are considered real needs of the ancestors
and the gods, to establish a friendly relationship
or communion, and sometimes merely in accordance
with a natural tendency to contribute something
valuable to an esteemed friend or to a superior.

- To Worship.

The religious acts and ceremonies that
we call worship are practiced in the homes, at the
graves, at the wayside shrines, ahd in the Confucian,
Buddhist, Taoist and ancestral temples.

Sometimes there are group ceremonies
at the wayside shrines, but they are essentially
the same as the rites in the homes and in the
temples, Often an individual will go to 2 shrine,
light a few sticks of incense, burn some paper money
as an offering, make obeisance, utter a prayer or
request, and depart,

The burning of incense is to some extent
a complimentary act, but incense is plsasing to the
smell, and is ealculatec to put the ancestor or

the god in a good humor., As a part of my early

language study I had to read with the Chinese
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teacher the account in the Chinese Bible of Noah's
flood. After coming out of the ark, Noah offered
burnt-offerings to Jehovali *And Jehovah samelled
the sweet savor;" which apparently caused Jehovah

to be in a good humor and therefore more propitious,
80 that Jehovah determined not to curse the ground
any more for man's sake, nor again ever to smite all
the 1iving.1 As I read that paassage, it came to me
that this is exactly the conception that the Chinese
worshipper has of what occurs when he burns kncense
before his ancestors or his gods.

The first and fifteenth of each nmonth
are special times for ceremonies of respect and
commemoration to one's ancestors in the homes, where
at dusk every.day the people worship the housegods.
A bell i #truek. to awaken the gads and to notify.
them of the‘p:esence 0of the worshipper. A few sticks
incense are burant. Very often not a single .word is
uttered. The worshipper simply bows his respects and
departs,

In the temples there is “worship” by
individuals or by groups.-!%p:y day at daylight and
at dusk a priest goes to eaéh god, lights a stick
or two of 1nconse; strikes a bell or gong, bows to

the deity, and goes on., A worshipper who is not a

l. Genesis, chapter VIII, ¥ersen 20-22,
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priest may enter & temple and worship all the

fdols as described above without uttering a word,
His worship is merely establishing friendly
relationships and expressing reverence--but of
course he expects this to be beneficial to him.

If there is something special on the heart of

the worshipper, then he is apt to utter a prayer
and perhaps burn paper money.

| More elaborate worship is performed

by a number of priests for the inRividual or for the
'community.”ég;tiqng,of ge;;ptursawaxe_generally
chanted, sad rusiocal instruments--bells, gongs,

and sometimes drums and horns, are used. At times
these ceremonies are beautiful, At other times

they sound monotonous and disgordant to the
foreign ear. One of the most beautiful and impressive
ceremonies that I have heard waa &kat of an evening
worship in the lower Wan Nien 81 Temple, or the
Hona-tery,of‘IenuThouaand.rearﬁ,nan ¥t. Qmei. It
was beriormed n}_the temple priests before the god
P'ushien‘who'ﬁﬁdca on the bronze elephant.

 In fgk temples there is much reading or

chanting of goripturés.'This is considered an act
of great merit, helping the individual secure the
approval and favor of the gods and prosperity, It
is not at all necessary that the prieit or the

person for whom the'soripturea are read understand.



In Tibet the "prayer wheel" and the "prayer flag"
have been invented so as to accomodate the masses
who ¢an not read and write, and to enable a person
to acguire a maximum amount of merit with a mini-
mum amount of effort.l While reading, the Chinese
priest beats a fooden fish with a wooden mallet,
one stroke for every word. There is a legend that
the Buddhist scriptures were once lost in a sea
or in a river, and were swallowed by a great fish.,
The fish was caught, and by beating compelled to
give the scriptures back. The wooden fish is
therefore beaten, e#en by Tsoist priests, when
scriptures are ceremonially read.

While affection, awe, and reverence
are strong motives in worship, fear also has
a prominent place. Many of the gods are 80 made
as to inspire fear.z Near Ch'anglinshien

- - » " - - R LMN A L0 T > o

1, Note;- I was told by Tibetans at Tatsienlu

and by aborigines at Songpan that the so-called
prayer wheels and prayer flags are not really

for prayer, but primarily and almost entirely

for reading soriptures, and seoure the help of'gods
and prosperity.

2. The fact that terrible gods are very efficacious

against demons is doubtless an important reason for

their development, especially in Tibet.
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there is a wayside shrine in which is a terrible-
looking god. In hic hand is & club, which is reised
as if to strike. On the shrine these words are
inscribed,- ,
*What sudacity you have, that you dare
cone and look at me. o
Quickly repent. Do not go and harm pepple.“
Children are taught to fear the idols. Mothers tell
them that if they do not worship the gods they will
get the stomach ache,
One day ir thc city of Ngen Lin Ch'iao
the writer visited one of the lergest temples in
company with a high gchool student. Both the_student
and his parents were Christians, and the student's
father was one of the leacing merchants of the city.
that day the temple was nearly descrted, A car-
penter was working in a distent room, and occasionally
he would hit = board with a loud bang. Ag they
walked among the deities, some of which were fearful
in appearance; the siudent wos evidently frightened.
He started at every loud noise, and would not let
his foreign friend strike any of the gongs or bells in
front of the idols. He expected the writer to be fright-
ened, and asked, "Are you frraid?" Many of the chinese
Tear the gods, and becausec they fear they worship, Some
of the gods are purposely made terridble in aprearance so

as to inepire fear. This story is also of interest becaum

the student, who worshipped only the Christian God,
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but eonsidered the idols in the temples to be real
gods, and was afraid of them.

In Szechuan tre motives for tine worship
of the gods are fear, awe, reverence, affection,
ané the desire to secure tne help of the divinities

in living a happy and successful life,

Note:-The following event took place at
Changlinshien., There had been no rain for so long
that the crops were in danger, The people and the
priests had teen praying for rain. The magistrate
went for a visit to the Putaoghn Temple outside
the city, where there are several dragon gods. He
remsrkec thet if the gods would send a heavy rain
that night he would thoroughly repair the temple,

a thing which wa3 much needed. It was not stated
whether or not tne magistrate prayed to the gods,
but it was assumed that the gods knew what he had
sald. Possibly the priests prayed esprecially to the
dragon gods to send rain so that the temple might
be repsired, At any rate, there was a great rain
that night, and the crops were saved, and the
megistrate repaired the temple.

Additionsl note on vows;-At K'al Shan Ch'u
Dien, on ¥t. Omei, which means the first monastery
opened on the mountain, I saw a farmer and his
wife worshipping. They were pilgrims who were
visiting the temples on the mountain. Before a
famous bronze imsge of Mi Leh Fuh, the Puddhist
Messiah, they divined by mecans of the yinyang kua.
Twioce tney consulted, but both times the resul$
was unlucky. The pilgrims were frightened, Then the
priest said, “Guickly make a vow." I could not
hear what was said, but the lips of the woman moved
a8 she made her vow, Then the divination was
repeated, and the results were "lucky" or good.
They felt that because of her vow, which we may
regard as a bargain with the deity, the god changed
her luck from bad to good,
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VIII. THEMPLLS AND SACARD PLACLS.

1. The Relation Of The Temple To The
Communi ty.

Temples are considered more or less the
property of the community. Practically everybody
contributes towards 5/:nﬁ;;§port--in fact, they must
contribute. At stated or at special times the
priests go from house to house, leaving at each
home some evidence that the inmates have contributed,
Sometimes the difierent temples divide a city into _
districts, each temple colleoting in 4ts own district.
At other times one temple will collect over the
whole city. In one town, if a family refuses to
contribute, the priests will place an image or
some other evidence before the door of the house.
This is considered a great disgrace. People begin
to crowd around, and finally in self-defence the
family is compelled by general disapproval to make
the gontribution, ‘

2. cgnfg.ian Temples,

Most Confucian temples have in them only
the tablets of Confucius, his disciples, Mencius,
and other noted Confucian scholars. Occaslonally
one will see an image of Confucius, resembling
the ordinary images or idols found in the Buddhist
and Taoist temples. The greatest ceremony in the

Confucian temples comes on the birthday of Confucius,
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3. Contents Of The Luddnist And Taoist
temples,

The Buddnist and Taoist temples are
really homes for the gods =nd for the priests.
They also contain rooms for the entertainment of
guests, who are generally given a cup of tea,

a large kitchen where fcasts can be prepared,

a goodly number of scuare dining tables, dishes,
seats, and benches, besides large and small drums
and bells, ceremonial robes, . scriptures and
instruments of worsnip used by the priesés.

4, Sources Of Temple Incomes,

In addition to the collections that we
have described, muny temples have incomes from
endowments, Some are guite prosperous bceause of
the posséssion of forms or houses, Practically
all temples occasionz21lly ask for contributions,
Adherents give according to their ability when
the priests conduct funersls, exorcise demons,
or help by reading the scripturesy

5, Temples As Sacred Places,

Temples are sacred places, Often the trees
in the temple enclosures are also sacred, and must
not be cut down, Occasionally sacreé groves or tRees

are to be found near and on the grounds owned by

the temples, Sometimes the temples are built
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in ordinary glaces in a city or villege, or
by the roadside, amd the nlaces are apparently
holy for no other reason than the presence of
the temples. Yet tnere is a very néticeable
tendeﬁcy to build temples, when possible, in plaoes
where the nztural vesuty or the strange scenery
arouse feelinis of wonder and awe, Such plzaces
are apt Lo be sacred spois or holy mountains,
though not alwa&s. Very often where there are
imposing hilla inside ﬁhe city walls temples will
be found on their summits,

At Suifu the Tzoist temple callec
Pen Pien Si is situasted on the side of » very
steep hill overlooking the ¥in River. The situation
is so beszutiful thst'practiC?lly every =2rtist who
comes to Suifu paints the temnle and its surroundings.
Acrogs the ¥in River from Suifu is 2 large, cracked
rock through which Chu KXo Lisng is supposed to have
marched nis soldiers in order to deceive tne
aborigines who then were in nossession of Suifu.
This is also the scene of a temple.

Up the ¥in River from Suifu 1s Tao 31 Kuan,
g Taoist temple. It.is situated on = tremendous rock
that reaches half wey acroses the river so that it
ehanges the direction of tae stream, In thie rock

there is a deep natural cave that is exposed in low
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water, but covered in high water., The river rushes
fiercely past the rock, especially in nigh water,
and part of the yesr there is 2 strong eddy on the
opposite side of the stream flowing in the mpposite
direction from the main current, Boats are sometimes
wrecked here. The place is such a one as will
naturally =rouse fesr, wonder, and awe,

At Shuin Gien Si or Shiong Gien Si there
is a Pudchist temple in a cave hz1f way up a perpen-
dicular cliff. The rock is limestone, and the cave is
a natural one inside whicn there is dripping water
which is believed to have power to heal diseases.
This cave can be reached only by means of steps
hewn out of the solid roek. A tree wnich stands very
near the steps is 2 fergshui tree. The temple has
several stories, the first story bveing on a level
with the flat ground under the cliff, and the last

story being in.the.cave itself. The stone of the

r yellow, so that it is thougnt to
resemble gold dust. The temple is therefore named

Gin Sha Dong (ﬁ? %9|W?qe), or the cave of golden

sands, On the top of ”:cliff trees of a forest can

be seen, but the sides are so steep that they are

bare of vegetation. Here again a place of marvellous
beauty that naturally arouses feelings of wondsr and

awe has been chosen as the location for a temple, a holy

place set aside for the worship of the gods,
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At Changlinshien there is 2 temple in
vhicn is a mineral spring. Because of the mineral
in the water, groups of air-bubbles come up from
the bottom which to tne Chinese seem to resemble
bunches of grapes. They call the temple P'utaogin,
or grape well, The hill back of this temple is verdant
with beautiful bushes and trees, In the temple ground
are a pond and several large trees, Across the plain
from the temple high mountains rise to the sky. Here
again a scene of marvellous natural beauty that arouses
feelings of admiration, wonder, and awe has bLeen
chosen as thne place for a temple.

Another illustration is Huang Long Si
or the Yellow Dragon Gorge, which is reached from
Songpan by crossing a mountain pass over fourteen
thousand feet high., There is a stream flowing down
a canyon, beginning at the base of a snow mountain
called Shueh Bao Din Shan, for about ten miles, when
it joins another stream that flows at right angles to
it., The water in this stream is so full of mineral
that the mineral substance is deposited all tue way
down the canyon, becoming a bright yellow stone. In
many places tne water trickles down into a series
of terraced pools resembling rice paddies on a hillside,
with the outer banks rounded into irregular shapes.

There are similar pools in th: Yellowstone Park, but



there are many more of them in the Yellow Dragon
Gorge. The erystal-clear blue water and tne bright
yellow stone give these pools a beautiful appearance,
which is ennanced by the surrounding forests that
cover all the hillsides, and a wonderful variety
of flowers, At the head of the gorge are lofty
mountain peaks that are perpetually covered with
snow, and great ribs of white snow reach far down
the mountainsides,

This district would be very interesting
to the geologist. In one place the stream has deposited
so much of the mineral that a waterfall has been
formed. Along the stream the mineral substance is
deposited mostly near tne edge where the water flows
less swiftly, so that the stream constantly builds
up banks for itself, There are places where the
stream bed is from five to thirty feet higher than
tne surrounding land, The lowest spots are old,
discarded beds of tne stream, Leaves, sticks, and
trees that fall into the water are encased in the
mineral rock and buried deepeg and deeper.

There are several temples in the Yellow
Dragon Gorge, the most important being the three
temples at the head of the canyon valled respectively
the Lower, the Middle, and the Upper Yellow Dragon

Temples. In the upper temple is the Yellow Dragon God
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himself, called Huang Long Tsen Ren (%%% {,E\' A ),
or Yellow Dragon True ¥an., He is not a real cragon,
but is an old man with a long white bteard, and witn
bright yellov clothing resembling in ¢olor the yellow
rock of tre stream bved,He is the chief god or ruler of
the district, Outside the temnle and in front of it
is 2 large stone 2ltar where tne aborigines worsnip,
using cedar twigs as incensz. Tne Chinese do not use
this a2ltar, but worship inside the temples,

The ofiicial who vwas overseeing the temples

the writer

when A vizited them in 1524 s=2id thnat the first temple

was bullt in the ti =~ of T=0 Vunng, who ruled China
Possible

from 1821 to 1E€50, Itwas notA 0o et any information
about the origin of the worshic of the Yellow Dragon
God at this place, The existence of the stone altar
used only by the aboripines sursests the cuestion, did
the aborigines first worsnin the Yellow Dragon God
here on 2n altar under =2 clear sky, and the Chinese
come later, build temnles, 2nd unite with the aborigines
in the worshi) of the Yellovw Dragon God?

Now Chinese and aborigines alike vorship
at these temples. There are streams of pilgrims
constantly coming 2ncé¢ going, and taere is a great
annual festival sttended by thousands, and which

lasts for threc days. The Yellow Dragon Gorge,

with its temples, its sacred places, and its deities,
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now holds as large & plece in the religious life of
the Songpan district as Ilt. Omei docs in central
gzechuan. 1t is a place of many natural wonders taat
bas become & holy of holies. 1

6. facrcd Mountazins.

From very carly tiucs the emperor of China
has visiicd the four great sacred mountains in the four
districte, and on their summitls performed tic ofiicia;_A
worship of Leaven, Mountains heve beuvn the natural eleved-
iongs on which the cult of hezven was performed.

I't, Omei is ¢ szercd mountain in Szechuan
that is famous both omong Chincse ancd smong foreigners.
There are threec smeller sacrod mountsins, and possibly
there arc otliers. Cne is south of Suifu near the Yunnan
border. It is calied Gien Feng Shan, or Sharp Yind lount-
ain., This hos long becn o sacrcd place. It stands out
higher than the surrounding mountains, and is pointed.
Because it is higher than the neighboring peaks, 1t is
apt to e windy. Hence ite ncme, sharp or pointuvd windy
mountain., Formerly the Toolsts were in possesston, and
had two tcmples. Wow the Fuddhisis are in control. Pilgrims
from the surrounding towaships go to this mountain
to worship.

¥ast of Suifu ncar Ngan Lin Chtiaco is
Pubr Lzi Shan, & Buddhist sccrcd mountain. Its name

nezng the mountain to whick Fuddhe ©Gane. There is &

1. Note;- We are appending diagrams of temples that
we have made in various parts of Szechuan Province.
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legend that one of the Buddhas in a temple on

this mountain flew there. Large numbers of pilgrims

go to Fuh Lai Shan from nearby districts, The

mountain stands out conspicuously above tane surrounding
hills, and its top is covered with trees.

Washan is also & sacred mountain with
many natural wonders, It is possibly the highest mouht-
ain in central Szechuan., On every side is a sheer
precipice, with only one path over an unbelievably
narrow ridge by which one can ascend to the summit,
Near the top one can only proceed by climbing
perpendicular cliffs by means of ladders. The mountain
is beautiful and majestic, and stands out above its
neighbord. It.has long been a saored mountain. In
former years there were three temples on the top,
but now there is only one, which is visited by pilgrims
from nearby towns and farms., Mt. Omel has overshadowed
Washan as a sacred mountain.

Virgil C. Hart, in "Western China," says-
that Mt, Omei is a center of natural wonders the like
of which may not ve found elsewhere on the globe.

On the Chinese map of Mt, Omei preparec for pilgrims
there are three short poems or verses that express
the profound feelings and emotions that stir the
hearts of the worshippers because of the wonderful

natural beauties of the mountain and its religious
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associations, Free translations are given below,-

"The land of the eastern dawn is near heaven.
At the parting of the clouds P'ushien is visible.
The picture revealed can not be fully compre-

nended,

Eut many glorious peaks can be seen."

"?o here tne Kuen Luen Range extends its veins,
A great marvel is this.
Heaven borrows the stars to display it,
And in all the seven layers (of the mountain)
the caves open (to display wonders)."

"P'ushien came out of the west.

The Xing of Han named this spread-light
precipice,

Uen Gioh of the T'ang Dynasty was here exalted
(to divine rang),

In the Manchu Dynasty there appeared here
& living P'ushien.

May his mejesty reveal himself on this
mountain-top.

Ten thousand bright lights fly over the
abyss to welcome him,*

One of the earliest kuropeans to travel in
west Cunina waé L. Colborne Baber, whose article, Travels
and Researcnes in the Interior of China, was published
in the supplementary papers of the Royal Geographical
Society in 1€66. He vividly deseribed his impressions
of Mt. Omei,~

"The plain begins to break up into hills
a few miles below Mei-chou. Some hours bvefore
reaching that point my attention had been
attracted to a2 dim but sharp-edgea object
rising high above the south-western horizon,
which I tocgk to be a cloud; but at last,
noticing that its profile did not change,
I pointec 1t out to a boatman, who replied
with a certain contempt, "Don't you know
Mt. Omei wheryou see it?" From the point
where I first caught sight of it, its distance
was moreé than fifty miles, There must be
something in the conditions of its position
which greatly exaggerates its size, for when
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it is seen across thne level country Ifrom
the edge of which it rises, the mind at
once refuses to believe that any mountain
can be so high. How it looks from a nearer
point of view I cannot affirm, for I have
. ascended it, travelled all round it, and
three times passed close under it, without
ever seeing it again, as it was always
clothed in mist, Perhaps the mirage of tane
wide plain lends it an illusive majesty,
wnich is enhanced by its remarkable outline.
Its undulating ridge gracdually rises to
the summit at the southern end, where,
from its highest knoll, it is suddenlyu
cut sheer down to the level eartheor
nearly so, for the lower fourth part
was hidden by clouds--forming a precipice,
or, it mey be, a series of precipices,
wnich it is disagreeable to thnink of."

¥t, Omei is visi¥®le on clear days from distant

parts of the province. Clear mountzin streams, water-
falls, ruggec limestone cliffs, forests of evergreen
trees, natural caves, and 2 precipice six thousand
feet high and almost perpendicular make this mountain
one oif the most beautiful in tne workd. Little wonder
that it is sacred and is the religious center of
millions of people, & mecca to which pilgrims éo from
all over China and from Tibet,

These illustrations are sufficient to show
tnat in Szechuan there is a tendenéy to erect temples

and shrines in places and on mountains whose natural

beauty or strangeness arouse feelings of awe and wonder;

that such places often become sacred, the seat of super-

human power, and that magnificent mountains which stand

out prominently in the landscape and possess exceptional

beauty or marvellous scenery are apt to become sacred.
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IX, THE GODS IN SZECHUAN PROVINCK,

L. The Difficulty Of Classification.

The study of the gods in Chins is not a
simple task. While some are primarily Buddhist and
otners Taoist, many of them are found in both Buddhist
and Taoist Temples., Distinct, clearcut classificatiohs
are nearly impossible. One god may have several
functions., Amitabha is a god of compassion who also
protects from cemons and gives happiness. Kuanyin
is in Tibet a male god, and in China generally a female
known as the Goddess of Mercy. She can undergo almost
any transformation tnat will enable her to help men.
Often she is represented with a vial of magic water
in her hands, The number of her arms varies from two
to one thousand. Sometimes she holds a baby in her
lap, and is called the Song Tsi Kuanyin, or the Goddess
of ¥Mercy who gives sons. She may even transform
herself into an odd-looking demon-god who rescues the
suffering souls in hades.

2., Different Representations O0f The Qods.

A god may exist without any visible represent-
ation. Occasionally there are shrines where the images
have #isappeared, but often the worship goes on just
the same, T'ien Lao Yeh, or the 0ld One in Heaven, is
a well-known god, but there seem td be no images of him.

To the Chinese worshipper it seems dosirable
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if not necessary to visuzlize in some way the god

who is worshipped, Sometimes this is accomplished

by merely inscribing the name of the deity on paper,
wgod, or stone. The most commen housegod eonsists of a
red scroll of paper hung on the wall in the most
prominent place, on which are written in large
characters T'ien, Di, Guin, Jh'in, Si, Wei, or the
throne of Heaven, karth, Kulers, Kelatives, and
Scholars (ﬁ iﬂ.fﬁfﬁ, Em 'ﬁj )e This really includes

the enlarged family of superiors or elders to whom

one owes filial pietly or gratitude. From heaven or the
‘sky come rain anc sunsanine, gwo things that are
indispensable to liie and happiness, Earth yields

coal and other uwinerals, vegetables, fruits, grasses,
and trees. Guin really signifies the emperor and his
rulers, so that it indicates the imperial government.
There has tnerefore been a tendency in some localities
to substitute the word kueh (B ) or country, which
is more in harmony witn tae new patriotism., The tendency,
however, is generally to continue the use of tne word
guin, giving it the meaning of rulers, tnose who are
the parents and protectors oi tre people. The word
ch'in means relstives or elders, and particularly
one's ancestors, Si is scholars or teachers, most
highly respected because o: their learning and because

they are the educators of tne young. This is one of thne

most difficult gods for a Chinese to give up on
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becoming a Christian. It is worshipped as a god,
incense is burnt to it, and people pray and make
obeisance to it. Sometlimes the name c¢i a god is
written on a2 board and set up to be worshipped.

A furtiner stage beyond this is tne
drawing, peinting, or printing of thne
image of the god. In wayside shrines there will
sémetimes be ween round stones on which a picture
of the god nas been pzinted. They are recognizec and
treated as rezl gods. The pictures of tne door gods
are printed or painted on pzper and pasted on the
outsides of the doors. At Chengtu tunere are a
number ol gods that are printea in bright colors
on paper and distributed or sold to the people
at New Year time. They are pasted up in and help
protect tne homes, The image of tne kitchen god,
which is found in practically every kitchen, is
generally ,rintec on paper., On Mt, Omei there are
three Mellin's Food advertisements that have been
framed and are worship:ed as gods because they have
on them excellent images of Budcha. They were probably
brought up from India or Burmsh. The Huntlmy and
Palmer Biscuit Company also has an advertisement on
Mt. Omei that has teen framed and is treated as a god.

The next step is the making of clay, wooden,

stone, or metal images. Some of these are only a few
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inches high, but others are gigentic in size. The
stone image of Buddha across the river from Kiating
is probably two hundred and fifty fect high. Many
of these imeges portray ihe characteristics that the
god is supposed to possess, Some are like fierce
warriors, whilc others, like Kuanyin and Amitabha,
are more kin'ly in eppearance.

Is the god really present in the image?
is the image to be regarded as the deity himself? In
Szechuan Province the ansver is yes, When the people or
the pricsts pray to an idol, thcy fecl thot they are
praying to a real god who can understand and help them.
Beyond this they do not think. They simply regerd the
image as the god himself. The following explznation,
given by & pricst on Mt., Omei, is of special interest.
The god is only one and invisible, but in cach templec
mey be an image'of the god. He is in spoce, but he 1is
capable of being anywhere, and when the people worship
him in the presence of the imsge, he is there, and
becomes actually embodied in the image, so that the
image is the god. Probsbly the images werc first madc
for commemor:tion, but they have come to be regarded as
the gods themsclves., The comuion people trect them as

living and efiicacious beings.l

1. TWote;~ One day I was plcying on o scndbank besidc
tbe ¥in River., I took a stick and drew in the cand &
picture of the Goddess of Fercy., A farmcr boy came
along and looked at tlic picture. I said, "This is
Kuanyin P'usah. You had better worship her." e looked
at the picture a moment, and then worshipped it.
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To the commoﬁ peorle of Szechuan Province,
THE PIT SENCE OF THY IMAGE OF A DEITY SUGGT STS THD
ACTUAL TRESENCE OF THE DEITY WHO IS IiaarD.l '

l. lote;- In 2 Doctor's Thesis, The Origin And
develomment of T'ien And Shengti, ¥r. Kuen IR Tei
states thot the Miao and the kindred tribes of _
aborigines in China are ghost or demon-worshippers(p. 92)
The writer has had cseveral years of contact with

the Chuan Miao and some with the Hus ieo., The
evidence is that the Ifiao, like the Chinesc, fear
demons as the source of discascs and calamities,

and that they exorcise thiem, but do not worship

them. The following lincs from Among The Tribes In
Southwest China by Ssmuel R. Clarke are illuminating,-

"At first we were inclined to think that
the Mieo worshipped dcmons, but when a2gain
and egain they denied this, and scemed unfeign-
edly amused at thc idez of worshipping demons,
we concluded that we were mistaken. The
rerformences they go through, which secem to
us like religious ritecs, are donc to drive
away or keep away the demons, and to
counteract their evil influences. If & men
is il11, or his cattle sick, if he has had
bad luck, or any misfortune befalls him,
he attributes this to demons; and a wigard or
exorcist is summoned." (pp. 67-69)
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3. The Liat Of Gode,

We will begim our list, whiok o=m be only
p purtisl one, with those which are distinctly
Taolst of Fuddchist. U Huung B8hang T tue FPeurly
Ruperor, ond Lxo Tsi or Li Lso Guim the reputed
founder of Taéiu,m primarily Taolst gods, ale
though toth are sometimes found in Buddhist temples.
Kuanyin Ptusah, winile ahe was brougnt into Chime
and is widely usod by tue buddbhiata, is nov as
oommonly seen in Teuist as in Buddnist tamples,
The Duddbista nave » medicine god Ioh 81 Fuh,
while the Taolsts have one cs:liee& Yoh Yang or medicine
King. Both are airaculous hualera, and are probtably
the seme god with dif{erent names, Amitabha, Sakyamunmi,
et To snd Jia Lan toe twe protactors of hudibliat
templos, ¥i Leh Fub the Budinist mesciah, the elghteen
Lohene «r Arhats, and sany othera are sess only in
Buddniet twlu.‘ "‘”ﬁh sany of tae gods, bovevaer,
it is fmposcidle to say whether they are prisarily
Fuddhist or Taoist, for they are found in ihe teaples
of Yotk religlous.

_ Some of the goda are hignly specislised.
That {e, 'thc:r have oniv one or two duties to pirform
for the worshipper or for socicty, The buffalo god
(fF' I) cares for tane water bat_nlo. whioh is the
prinoipal snimal used in faraing. There ie a horse
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god who cares fur horscs, & sheep god, end s mediocine
¢ad. The Kuh ¥ang (ﬁ% X ) or grain god causes the
rice o grov abundantly. The Song Tsi Wiamg Nimng ia
8 goddess who does nothing else Dbut' give sons.
The Deo Ka Wiang Nieng heals measles and smallpox.
The Tsua Sen Kiang Niang alde in securing a quiek
and safe delivery at ohildbirth,

A fev gods are found in slmost every
homs. Jne has already besn deseribed, the red sorslil
that is hung up im the central and most fmportant
place in the main room. Eerchants sowstimes subetitute
for tais the god of weslth, who is also represented
by appropriate osarsoters on & scroil of red paper.
There are also two Goor gods. The main entrance of a
Chinese home generally hes doudle doors whieh open
inward, and ons god is sasted or painted on emch door.
They are guards of the home %0 keep demons from
entering. Every howe alee has e kitoten god. Be is
paintid' or priatsd on paper and pasted up aeaur the
kitchen stove where he sugervises the housshold
economy, preventing satravaganoe. The classic to the
kitohen god also indioates that he looks after the
worsl conduct of the immates of the home.. His position
in the kitohes would make it very sonvenient for him
to do so. On the twenty-third day of the twelfth moon
he aseends to heaven and reports the gonduot of the
household to the Fesrly Nmperor. He returns and is
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formally weloomed and his image pasted up on
New Year's ive. The classic of the kilohen god,
while in nany respects similar to that of the
bloody basin, nas s higher moral tone, and more
nearly represents the moral ard religious idealg
of the Chinese peovnle.

There are five gods that are often found
in shrines, or unprotected from the thﬁther. at inter-
vals along the roadsides to proteot the travelors
from the demons that might do harm. One is thne Goddess
of Mercy who is apt to be found anywhere that people
are in need of her help, The second isAcalied T'al
Shan Shih Kap Dang (KLAEK % ). or the Ta1
Shan stoneuthat dares&,itvia generally made of
stone, and the inscription is meant to imply that
the étone is from the sacred Mount T'ai Shan, and
therefore surcharged with power. The image of a
fierce veing having four tusks and holding a dag.er
in his mouth is carved on the top of the stone. He
is made terrible in appearance so as to inspire fear
in thq hesrts of the dgmonp. A third deity is
Lin Kuan (gz';_e_ 'JE" ). or Deo K'eo Kong’(.i,l—- R "g," ),
the prince‘whosé mouth is 11k§‘a peckmeasure. He
wields a club, and in his fierce wrath opens his mouth

so wide that it resembles & peck-messure, He is

primarily a demon-chaser. nder one of these images
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the writer
A sav an inscriptiop which means, "When he points

with his finger the demons depart. At a glance of

nis eye all diseansecs are healed." A fourth wayside

04 i3 the Tu Di P'usan, or the local god of earth.

He 1s a minor officiasl who controls a limited ter:itory.

Hia spouse s generally with him., The inscription

~most commonly seen on his shrine is

"Bao ih fang ch'in Gih ('ﬁs"ﬁ -:/% ] ).
¥u st glal p'ingan (9% © R F "i’ ),

This means, "He guarantees that it is lucky all

about, and protects the peace in sll directions."

Fimally, there is Amitabha, or Omeitofuh, as he is

called in Szecnuan. lle is a kindly, loving savior

of men who in nie compassion will help them whenever

they call on his name. His earlobes are long, indicating

Indian inflﬁence. Omitofuh and T*ai Shan 8hih Kan Tang

often have no shrines, but stand exposed to the

weatner. In Ssechuan Provingce philosopioal Buddhism

hae prectically no place, The Bnddhinﬁ of Amitabha,

who rules the western heavens which is a aradice for

the souls of the desd, is the Buddhism that has won

the hesrts of the people. As the Tibetans repeat over

and over *Om-.maniepadme-hum,* so the most devout

Buddhists repeat as they tell out the beads of the
rosaries, "’an u Omitofuh.* On Xt. Omei the pilgrims
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,greet each other with "Omitofuh.” In the numerous
" places by the wayside Amitabha stands ever ready
to help the travelor who is in need.

Some of the gods are apparently nature
deities., All of them are propitious if reverenced
and worshipped. Some have very definite functions.
The Sun God and the Moon Goddess have doubtless
come down from antiguity, There is a water god who
controls rain, and a mountain god who controls
mountains, Therecare idols representing the seven stars
of the dipper, heaven, and earth. The Fire God
prevents disastirous fires. There i3 a lighiSing goddess
who carries a looking-glass, the thunderer who ocarries
downwards like a qemi-hnmgn,creatoe, and the Lord
of Thunder, who. contrels. the lightning goddess and
the thunderer,. There are also the Earth Prince and
the Earth.xother, and many others. On Mt. Omel,
in the temple of Gieu. Lao Domg, are two gods called
Sunlight (B e ) and noonlu,ht (H 7’: ).

A large portion of the gods are deified
heroes, Among these are the God of War, who was a
famous warrior in Szechuan; ch'uan chu (J'L F (. the
Lord of Szechuan, who is given the credit for the
development of the great irrigation system on the

Chengtu plain; Wang E P'usah, the god of boatmen,



and Lu Ban, the god of enrpenters. A very interesting
trio are Yuh Shi, Shen Long, and Shuen Yen Shung T4,
who ére always iound togetner., The first two wear
leaves inatead oi clothes, They are legendary neroes
who live. before tne Chinese learned to manke and

to wear clotning., Shuen Uen Snang Ti, who is very
well dresse., is reputec to have taught the Chinese

how to make and to wear clotning.

At the gateway of the Te © Si temple on
t., Omel is an idol which is the image of a wan
who is still living--at lezst, he was in the suzmzer
of 1925, He is an old zan who is deenly devoted to
Buddhism, and who has given much money to tne Ta O 5i
temzle. He was tuersiore deified while he was still
alive. T heord of a siwilar case in Yachow,

The munmified priest is a peculiar form of
a delfiec hero. The Tan Fuh Din temple and tae Ch'ien
Fuk Temple on Xt, Omei caen have one of tnese,. They
were pricsis who. in taeir respective temples went
inte seclusion until they died, when tuey were
mumnified and worshippid as gods. Another god who is
said to be a mummified prieat is acroés the river
{rom Xiating near the JUreat Euddha, Still enother is
the principle deity of the T'al Tsi Xiao, a temple
near the swamit of it., Omei. It is claimed that the

iast one is ihe munmified son of an emperor. He helps
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thc worshippers secure tne birth of sons.,

In Titet there is another form of the
deified man, the Hoh FPuh (/¥ 1 ) or Living Buddna.
He is thought tc be a reincarnation of a god. Tradition
8ays tnat ftrnere was once sucn a reincarnation of
P'ushien on Kt. Omel. That is what is mesnt by the
sentence guoted on a previous page, "In the Manchu
Dynasty there apoeare¢ here = Liiing "Pushien, "

Not a few of tne gods in the Budduist and
Taoist tamples are xreat relicious leaders who in the
past have renderec distinguishec service to tneir
religious organizations, and vho consequently nhave been
deified,

Every occupaiion has its patron deity.
Scholars worship Uen Ts'ang P'usah, the God of
Learning, expeciing that he will assist them in
acguiring knowledge, ¥erchants worshis the God of’
Wealth who helps them secure financial prosperity.

Lu Ban is the God of Carpenters. Rice planters worship
Kuh Wang. There is a God of Lrewers. No boztmen will
begin a journey without first worshipping Vang BE.
Physieians and owners of medicine shops worship

Ioh Yang, trne God of Medicine. There are gods of
butchers and of c¢ooks., At Li Chuang there is a god

of the coolies who cearry water, and one for people

who gatner leaves and twigs for fuel on the river
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banks, on the hillsides, or in the forests. In a
temple at Ngan Lin Cn'iao there are two idols who
are worshipped Ly thieves, and who assist them in
their undertakings. They themselves are said to
be experts at stealing.

Near Suifu on the Yangtse River is a small
temple known as the White Stdne Temple. Originally
there was only a large, white stone, taller and whiter
than the otaners. People began to worskin it, and
ascribec to it tne powver of healing, Later a2 temple
was built around it, and a few common idols were
added. The stone is still worshipped, and for a few
cash one can purchase a tiny bit of the rock, which
will cause him to recover from illness if he will
grind it to sand, sosk it in water, and drink the
water., Probably the process began with the natural
sense of awe aroused because of the size and whiteness
of the stone. This stons is not worsnip.ed because a
deity has taken up his abode in it, but because the
stone itself is thought to be a god with beneficent
power that is more than human,

South of Suifu is the town of Shuin Gien
Si. Near this town there formerly lived a man who
ran an oil factory. He had some large, fine bulls
to run the stone rollers. He prospered, and the value
of his bulls increased. Finally he burned incense

to his largest bull and worsnipped it as a god., His
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action was, in his own mind and tnat of his Chinese
friends, the natural result of his growing sense of
gratitude, wonder, and admiration towards the
bulls that contributed so much to his prosperity, 1
have heard Chinese make a2 similar explanation of the
development of the worship of the Sun God, ®he ¥oon
Goddess, the Fire God, the Thunder God, and of other
deities,

At Suifu there are two old cypress trees
that are worsnipped as divinities, It is not that gods
dwell in them, but that the trees themselves are gods,
They are said to heve been planted in the ¥ing Dynasty,
or possibly earlier. It is asserted that they once made
a pillgrimage to Mt. Omei. Two men giving their ﬁames
as Eeh (8 ), or White, workhipped at the different
shrines and temples on the great sacred mountain, and
promise. contributions. They said that they were brothers
from Suifu. Later a priest ceme to Suifu to collect
the money. He eould not find any brothers named Beh,
but when he heard of tne two cypress trees, beh sou,
he knew at once thst the two pilgrims were the two

The writer
% nas been told by aged priests who

cypress trees,
were experts in such traditions that very old trees,
esnecially cypress trees, are éble, after many years,
to develop into tree-deities. There is a tendency in

some localities to burn incense to aged trees or to
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the stumps of these trees. This is especially
notigeable on ¥t. Cmei, on “ashen, and at the Yellow
Dragon Gorge.

Near Kizng X'eo (fT R ) is a large tanyon
tree that is worshipped because a spirit or ghost
%k %i,) hos taken 1ts abode in tne tree. Tac people
began to worsnip it about 1917. It is called a Huang
Geh Giang Guin G%iﬁﬁ #% '§‘ ), or®General Eanyon.®
It heals all kinds of diseases, for which the leaves
are generally used, Incense is burnt to it, If one's
feet are sore, he can get well Ly hanging a pair of
straw sandals on the tree,

In the region between Fiating and Chcngtu
turnips often grow to a very large size. The Chinese
say that they sometimes weigh from twenty-five to a
hundred pounds, recuiring tvo men to carry them, “hen
such a turnip is found, it is called 2 Turnip King,
and is regarded as 2 god of turnips. Tl is placed on a
table or on a platform, divine honors are paid 1o it,
and a company of actors are engaged to give theatricals
in its honor. Then there is a great feast to wnich the
neighborhood is invited. As & result of tuaus honoring
the Turnip ¥ing, it is thought that turnips will prosper
in that loenlity. But the high cost of living may
destroy this custom, All the expenses are borne by the

farmer on vhose lend the Turunip King develops. Prices



are rising, so that the farmers feel that tney can not
afiord to pay the exrenses of the ceremonies and of tne
feast. Therefore, vnen a turnip develoos beyondéd a
certain size, the farmers are »tt to pull them up and
sell them or throw tnem into = ditch,

At Ngen Lin Ch'iao, near Suifu. thgré.is
an idol called a Yinyang B'ussh, vhich i3 half male and
half female, It represents the important yin and yang
forces, the male and femn3le principles in nature. The left
side is male, tnr right side is female. The left eye
and ear and the left side of the mouth are large, and
the right small, so that the face has 2 lopsided
apnearance, Tane left foot is natural, and the right
foot bound., Tae left side is dressed like a man, and
the right side like 2 womzn., Cn the whole, this is
one of the cuecerest deities to be seen in Szechuen.

One god that is worehipped in Szechuan is
callec¢ the T'an Shen Den Den (52 &P /fjﬁ-& /fyé ). It is
really a foundation-stone such 2s is used under
the wooden piliars of houses and temples, The climate
is very damp, especially in trne summer, and wood decays
easily. It isﬂherefore customary to put foundation-
stones under the wooden pillars to kxeep them from
rotting an¢ to protect them from the ravages of white
ants., For some reason these are occasionzlly worshipped
as deities, set in places of honor, and regarded as
very efficacious. Wealthy people spend much money in

thelr worship, and in return it is thought that they
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will cause one's family to prosver. However, the

poor people believe that thevy have bad tempers, and
that if worshipped too economically they will become
spiteful and do injury in the homes where tney are
kept., Some poor families thét can not afford to worship
with elaborate ceremonies simply throw the idols away,
but the majority carry them to a temple where priestis
and pilgrims can accord the worship that their
majesties demand. Foundation-stones hold up tremendous
weights, and seem to exhbbit a peculiar power to.
preserve the wooden pillars from decay and from the
attacks of white ants. It is not strange, therefore,
that tne untotored have marvelled at the gualities
displayed, and have come to treat the foundation-
stones as beings with with superhuman power,

The gods of Szechuan present a wonderful
variety in form and character., They vary from the
invisible T'ien Lao Yeh tu written characters represent-
ing?the gods, pictures painted or pastéd on wood or
paper, and images of all kinds in the homes and in
the temples. They are thought to have marvellous

intelligence and auperhuman power, which they use to

helplthe falthful against demons, and in their

struggle for a full and satisfying 1ife. The practieal

hature of the religion of Szechuan is shown by the

fact that every occupation has a patron deity, and

every god has some task or tasks that are befieficial

to men., In Szechuan Province the gods are means or
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agencies for securing the seatisfactions of
men's fundemental necds, his helpers in the

quest for a heppy, safe, and satisfying life.

"lYote concerning the foundation-stonc,-
There is cvidence that in earlier Chinese history
it was customary for the Chinese to bury human
becings or animels under foundation-stones. In
some countries such practices have given an awed
attitude and a sense of holiness to the corner-stone.
In some old Chincse legends kuei are ascoclated
with foundations. This may have given the T'an
Shen Den Den its spiteful and dongerous character.
In Szechuan the foundation-gtone is someti..es
worshipped as a god, but I have so far been unable
to trace any connection between the old custom
of burying peorle under foundations and the
present worship of foundation-stones as deities.

Not all foundation-stoncs are worshipped, but some are,
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X. SUMMARY AND CONCLUSICN.

In the study of the popular religion in
Szechuan Province, the mena concept, thet of a strange
and mysterious potency permeating all striking,
powerful, strange, and mysterious things is a
primary key for the understanding and interpreting
of that religion. In the populer recaction this
mysterious potency is connected with an emotional
response to the unknown, danger-filled, helpful
environment. When men philospphize about it, it is
differentiated into the yin and the yang, which are
included in the t'ai gih (K T2 ) or grest extreme.

Demons also play a large part in the lives
of the people of Szechuan. They are disgruntled
spirits of the dead who must be appeased and exorcised,
They are the causes of all discases and of all
other calamities. Many of the gous and most of the
charms are to furnish protection from dcmons.

The element of luck, vwhich is greater in
primitive 1life, doc¢s much to maintain if not to
create the belief in e mysterious potency, lucky
daye, and various cuctoms generally clessed togcther
as superstitions. One day everything goes well.
game is killed, and all Bave plenty. At other times
the boats gc¢t wrecked, no game is found, people |
become ill, and &8ll goes wrong. To the more primitive

mind, unable to give scicntific explanations, and
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lacking scicntific methods and neens of controlling
nature about him, the things that ve heve becn
describing scem perfectly nestural.

The emotions of awe and wander, and the
emotional thrill, allied to the mana rcaction, are
elements that are excecdingly important, and which lie
near the hcart of primitive rcligions. It may be that the
organized religions of Szechuan have done s0 more or
less unconsciously, but the fact is that they have
become past-masters in arousing these emotions. In
large temples, located on hills that are secn far and
wide or on spots notecd for the wonders of their nestural
phenomena, great deities, wearing the clothing of
temporal rulers and often wearing crowns and covered
with gold-leaf, priests with beautiful official robes
and mesters of the rites, incantations, and ceremonies,
and great festivals that are the crowning religious
end social events of the year---all these arousc
wonder, admiration, and awe, and resulit in the loyally
of the common peolpe to their religious qrganizations.

The social customs, ideals, and conceptions
are clearly reflected in those of religion. The attitudeg
customs, and practices that have to do with priests
and gods are duplications of those of the Manchu Dynasty;
The customs of this world are carricd over intc the
world of the departed spirits, so much so that the

souls of the dead must be given food and money. China
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is now being swept from end to end by democratic
ideals, so that anything that c¢ven smecks of
monarchy is taboo, but thcre has so far been almost_A
no effect on retigious ideals, rites, and ccremonies,

Under Tsang Tao lin and other leazders
Taolsm, many centuries ago, gained the adherence of
the maeses in China by identifying itsclf with the
popular religion that has come down among the lower
classes of the Chinese from ancient times. Buddhisnm
came to China from Indie, a high, philosophical
religion, but for centuries was unable to vin thg 1asses
until it, like Taoism, identified itself with the
religion of the common people. Todeay it is & rival of
Taoism in thc field of the popular religion of Szechuan,
The Chinese love life in this world, znd nirvena has no
eppeal to them, but the rcligion of Amitabha, the
merciful ruler of western heaven, with Kuanyin, the
merciful goddess, has won the hearts of the people.
Mony of the indigenous gods of China are found both
in the Puddhist and in the Taoist temples. There has
becn & great deal of mutual borrowing. !ven the
Pcarly Emperor is found in the Buddhist temples, and
in Tzoist temples can be found bictures or imsges
representing the transmigration of souls, a conception
which the Buddhists brought with them from India, and
scenes representing the judgements and punishments of

hades, which were originally Buddhist.
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Religion in Szechuan is excecdingly
practical. FEvery phase of it, every rite and ceremony,
every god or temple, has to do with the satisfying
of some human need that is fclt to be important.
They arce the techniques that have been worked out
and uscd during the past centuries by the masses of
untutored people as a means of securing satisfaction
of the primory needs of man--food, sex, protection from
enemies, from the forces of nature, and from
disease, and play. To these people in their environ-
ment, such techniques have scemed and still seem
most natural and rcasonable. They are focing many
difiiculties and perplixities, but they are as capeble
as any other race of people on earth, and we venture
to hope and to bielieve thatiin the centuries to come
they will meke educational, sociel, moral, and
rcligious contributions that will enrich the

civilization of the whole world.
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DIAGRAM OF A CARVING ON A PILLARAT THE ENTRANCE
OF AN ANCIENT CHINESE BURVAL CAVE NEARKIATING,
GZECHUAN, CHINA .
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HEAD CARVED ON THE REAR OF AN ANCIENT
CHINESE BURIAL CAVE NEAR KIATING,

SZECHUAN CHINA..
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VERANDAH 39FT.BY I,

[1 1 M

DIAGRAM OF A BURIAL TOMB OR CAVE. ON

THE MIN RIVER ABOVE SUIFU AT HUANG-

SA-C'H1 FROM DRAWING.OF E. COLBORNE
FABER.
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COPY OFA CARVING ON THE WALL OF AN ANCIENT CHINESE
BURIAL CAVE CHISELED IN THE SANDSTONE AT SONG TSUl,

NEAR L} CHUANG, FIFTEEN NMILES EAST OF SUIFY, SZECH-
VAN, CHINA, THE INSTRUMENT 1S PROBABLY A LOOM.

—
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COPY "OF CARVINGS OF AN ANCIENT TEAPOT AND A
TEACUP ON THE WALL OF AN OLD BUVRIAL CAYE AT

SONG TSVi, NEAR L) CHUANG, ABOUT FIFTEEN MILES
EAST OF SUIFU,SZECHUAN PROVINCE , CHINA
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A Chinese paper charm that has actually been
used. It is made and distributed by Taoist priests to be
pasted up in the main rooms of vninese homes to protect

from demons which cause pestilences and other calamities.
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This is a Chinese paper charm, one of a
large variety that may be pasted up avove the main
entrances of homes to prevent demons from entering
and injuring the inmates of tne homes. This charm

is to prevent fire or pestilence.
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Tnis is a lninese paper charm consisting
of: the eight figures or bah kua arranged in a circle
in the center c¢f which is the 1'ae Gih T'u or The
Great Extreme; the source of tne ¥in and the yang.
It is pasted up in homes, shops and temples to

protect from evil spirits.



A i ‘;{MA-_ -K:L :“l-_.j"‘“{w.\




-152-

This charm was sold by Taoist priests at
Suifu, Szechuan Province, China, at the Duan Yang
Festival, on the fifth day of the fifth moon of tne
Chinese calendar. The images are of the god Tsang
Gien ©i and a tiger, who protect from snakes, frogs,
lizaras, mosguitoes, and flies. These cnarms are
pasted up in the main rooms of Chinese homes. The

pricsts are given money for the charm.
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A sample of the mottoes pasted up in Chinese
homes in Szechuan Province at New Year time They are
regarded as mottoes expressing tne wisnes ol tne heart,
tut having.some potency. The large characters mean

"Grow ricner every year."
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Sample of the small charms distributed
by Buddhist and Taoist priests in Szechuan Province.

Ine writien charms are practically imnumezable,

and they have many uses. Most of them are Susposed to

proteet from demons who cause diseases and other

calamities,
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Sample of paper money of which large
guantities are burnt at funerals and memorial services
in West China, The circles with holes in the center
are made to represent strings of cash. A cash is a
copper coin with a square hole in the center. Burning
is su.posed to transform paper money into actual money

usable by the spitits in hades.
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A s=mple of pistures of deities that are
actually worshipped as gods in Szechuan Province. The
large images are of the T'u Di god and his spouse.
These are pasted up in the homes or elsewhere and

woeshipped.






A sample of pictures of deitites thnat are
worshipped as actual gods in Szecnuan Province. At
the top are the kitchen god and the kitchen godaess.
The inscriptions may te translated, "A commander among
men; the goa who is the ears and eyes of heaven."
These are pasted up in the kitchens on the evening

before Chinese New Year.
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Sample of Chinese doorgods in Szechuan Frovince.
there are two of them, and they are pasted on the
outside doors on Chinese New Year. With tneir clubs
or swords they drive away the demons tnat might

entér and do injury to the inmates of tne homes.



